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EDITOR'S PREFACE

"l shall never be able to compose my biography;l&uno one else have the presumption
to do so; for this would amount to theft.— Don'treye no one will think of it."

NOTE Books § 268

THUS a Buddhist monk, the late venerable Naciantodi,author of the following pages,
wrote in one of his note books. And in deferenchisowish, only a few bare facts of his
life will be given here, just for 'identifying' hinEven for such bare identification he
would hardly have cared: "It is my ambition to aitto obscurity" (575; see also §336).
Those who knew him are aware that these words weitber ‘false modesty' nor any
other posturing.

Though the present publication seems to go couathrs ‘ambition’, he might not have
minded a circulation of his ideas after his deathtlais left him uninvolved and
unencumbered. Hence the Editor, a Brother-in-Ooddine author, felt that the rich store
of thought seeds and thought fruits found in thesges, should be made accessible to
some appreciative readers, at least within the stadage of a private publication.

Osbert Moore (as the author was known in lay lif@y born on the 25th of June, 1905 in
England. He graduated at Exeter College, Oxford, during the Second World War he
served as an army staff-officer in Italy. It wadlat time, by reading an Italian book on
Buddhism, that his interest in that Teaching wassed. This book — The Doctrine of
Awakening by Evola — was later translated into Eigby a friend and fellow officer,
Harold Musson, who in r948 accompanied Osbert Mdor&ri Lanka. In 1949 both
received Novice Ordination as Buddhist monks, atishand Hermitage, Dodanduwa; and
in 1950 the Higher Ordination as Bhikkhus, at thajidrama monastery, Colombo.,
Osbert Moore, our author, received the monasticenafrNinillintili. and his friend that
of Ranavira. Both returned soon to the Island Hemge (an island monastery situated in
a lagoon of South Sri Lanka), where the veneralitafoli spent almost his entire monk
life of ii years. Only very rarely he left the qtude of the Island Hermitage, and it was
on one of these rare occasions, on a walking todedaken with the senior monk of the
Hermitage, that he suddenly passed away on 8th iMa860, through heart failure
(coronary thrombosis). He had not yet completedbbif year. His death took place at a
lonely little village, Veheragama near Maim. Thoughseemed to be in vigorous health,
his end will not have come unexpected to him asNote Books show (§209). and,
without doubt, it found him inwardly prepared ($%5556).

Personal reminiscences of his lay life have bednighed by Maurice Cardiff, in a short
article Osbert Moore. A Character Sketch (in Visakuja, 1968; publ. by The Buddhist
Association of Thailand, Bangkok). A slender mermabpamphlet was issued in 1960 by
the Buddhist Publication Society, Kandy, Sri Larnkbe author's own scanty contribution
to his biography is contained in a single notehia book (§267).

What was known of the monk life of the venerablar&moli to a wider public in Sri
Lanka and abroad, was his outstanding scholarlk wotranslating from the original Pali
into lucid English some of the most difficult textd Theravada Buddhism. These
translations, listed at the end of this volume,enm@markable achievements in quantity as
well as in quality. Some more unfinished work oéattmature was found among his
papers, and he might have completed it in yearsotoe. His translations showed the



highest standard of careful and critical scholgrshnd a keen and subtle mind,
philosophically trained. His work in this field @slasting contribution to Buddhist studies.

It was characteristic of him that he had limited publications to that scholarly field, so
that his "public image" was that of an able schalad an exemplary monk, which left
him enough of his cherished 'obscurity’. Very femew, or even suspected, those other
facets of his rich and profound mind, which in {h@sent volume appear in such an
astonishing variety. And even the contents of thpggges do not exhaust the entire range
of his knowledge, his interests and his capacities.

Yet, there were still other 'layers' of his minddastill not the deepest), without which the
picture of his personality as presented by thiskbaad in his scholarly work would be
incomplete and even misleading. These other featwfe his character, however,
manifested themselves only in his way of life anchis human relationships. From his
unrelentingly realistic world-view as appearinghis Note Books —undeceived by the
deceptions and self-deceptions of life and of onn aninds— a reader could possibly
gain the impression of a harsh if not cynic chamaetith a rather contemptuous view of
mankind. But this would be very far from the deepnianity and friendly composure of
his nature, which made his self-effacing reticestdemore unobtrusive. He had a natural
affinity with the Buddha's detachment as well athwis compassionate outlook. In his
detachment and reticence he was not "forbiddinlglpfg but quite relaxed and natural.
His friendliness and compassion was unsentimenthlumdemonstrative, but of a simple
human warmth. His quiet and friendly smile will baforgettable to his companions.
Though not of an 'out-going’ nature, he was alwajiing to help when approached,
and he was also quite skilful in practical taskBodgh he rarely took the initiative in
conversation and discussions, he was quite wilingpeak and discuss at length when
spoken to in a worthwhile manner; anti wheneveredshke gave to the younger monks
help and guidance in their studies. The simpliaity frugality of a Buddhist monk's life
came quite natural to him. As he himself wrote foiend, he had found great happiness
in his new life as a monk (see Maurice Cardiff,)Lin the Buddha's Teaching on reality
and man's situation in it, he found ever-fresh imatipn for his own thought, and the
Buddha's practical path to deliverance being thatiso of the human predicament, was
the guiding and directing force in his inner life.

When after the death of the venerable Kaganamdai Hditor looked through the
posthumous papers, he found two little note boties contents of which fill the bulk of
the present volume. As one of these note booksbhadly bound and near disintegration
and pencil writings in it would have become illdgilsoon, a type-written copy of almost
the entire contents of the two books was made leyEhitor, first for the sake of
preservation and for perusal by a few friends. bfattested at that for some years when
inquiries made from knowledgeable friends abroaderia improbable that a publisher
could be found for a book of that nature. But fiypdhe Editor decided to prepare the
book for printing as a private publication, and ddded other representative material
taken from the posthumous papers.

It hardly needs mentioning that the title of thdume was not given to it by the author

who probably did not think of having these note k@ublished as they were, but

perhaps of using some of the ideas in other wstifdne numbering of the aphorisms and
other pieces was done by the Editor for faciligtieference. Personal circumstances,
however, did not allow the Editor to add an Indexhe book.

Nyanaponika ,Buddhist Monk The Forest Hermitagend$a Sri Lanka.



THE FIRST NOTE BOOK

1. Civilization is the art of living in contact waitother persons with the minimum of
discomfort.

2. A thought for this Damocletian Age: the trouflstice is it just isn't it ?

3. For every man killed by man for the sake ofdatwenty or more are so killed for the
sake of opinion.

4. Worms look out of the eyes of the very rich atidhe platitudes about them are true.

(Later addition:) And the poor — how poor they are

5. I was the future and shall be the past —1 aime-ess, everlasting Now, so short |
have no end, so long | have no duration.

6. If | insist on having only beauty before me loknonly horror will be behind me,
therefore | shall not dare to turn round.

7. Madness is sometimes said to be divine— casdhe ever be said of sanity ?

8. The live senses offer us five different wayssbiitting out reality. What is intuition
and what does it perceive ? (1947)

9. As electricity is made up of positive and negatiurrent —so is human life a system
of attraction and repulsion. —Turn off the curréntou want quiet.— Yes, but where is
the switch ?

10.. Present-day politics rely for their power klggon an efficient battery of quick-firing
slogans.

11. An unsuccessful lie conflicts with truth, buieccessful one subverts and seduces it.

12. Sing as loud as you will, there is nothing tdaes not eventually fall into the
cavernous lap of ruinous Old Age, the procureusieath. (1947)

13. Let him who climbs the spiritual ladder makeeshe has a sound head before he
looks down into the past.

14. How is it | have the strength to carry my oweakness ? (1948)

15. It is in the company of others that one camdadly lonely, for then one's personality
is forced openly to try to express what its segairadividuality is. (1940

16. If one could continue the calming processraterything has fallen calm one might
enter the looking glass world. (1949)

17. Among the inhabitants of Naples there aredhaso are inclined to cultivate ulcers
and deformities on their bodies which they displdyile begging, in order to induce
others to give them money. Among the inhabitanta afuch wider area there are those
who cultivate ulcers and deformities of the mindahtthey display, in company, in order
to induce others to give them attention. (Sep. 1949

18. The so-called seven colours of the spectrumtiey go to make up what is known as
light — what, in other words, the scientists sapdasmore than a mere fractional band in
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the whole range of electro-magnetic waves— the @esltion of the wave-range which
the visual sense can directly grasp. Indeed ealdurces experienced as a particular
limitation of light: light itself appears to be anticular limitation of the electro- magnetic
wave-range. Su would the five senses seem to besfigcific limitations of the infinite—
five exclusive ways of screening off, of shutting the rest. In fact, the "outer world", as
known through the senses, seems to be conditioned bhall one say our knowledge of
it depends on —the limiting and sifting qualitiesonr five senses. By means of sifting
and excluding, form could be said to be createthffthaos and thus our five senses are
at the same time five creators and five ways ofidpgartially blind. We live, as it were,
in a cathedral with stained windows whose, to wsgmificent colour patterns let in a little
of the light which the sun sheds indiscriminatelyside. (1947)

(Later addition:) But the "sun" would then stand @haos in our simile and how would
that be wrong ?

19. If I had a child what could | say to him ? "Mkild," | could say. "you are here in
this world because of my own pleasure and incontieel can offer you nothing better
than become another ‘little man' like myself whans ithe present fashion for politicians
and the like to idolize en masse and exploit amarig as an individual. If you succeed in
‘improving' your position this can only be at thgoense of others and will increase its
instability. If your position deteriorates it wile at your own expense. In a few years time
you will, no doubt, be repeating these very wor(949)

20. Heaven is where (it is supposed) we may enjogtwther people consider we ought
to enjoy.

21. History is hones daubed and t)lumped out thighclay of opinion. (1949)
22. The waves that die on the shore — where ageltbin ? (Amalfi - Sep. 1945)

23. For a long time —over many years indeed — th@sphere continued to echo the
clanging of evil times as multitudes fell upon them

24. Some say "Jones has gone up in the world.etbay "the world is upside down."
What has happened to Jones ?  (1949)

25. Virtue is perhaps covertly disliked as muchitas because it entails refusing
frequently what other people want one to do. (1948)

26. One is, as it were, on the 20th storey ofraibhg house, and from the window there
is a narrow plank leading across the street tobthleony of an —apparently — safe
building opposite. (The Building Opposite whosendf are always down, whose
chimneys never smoke, whose doors never open, witefight is seen at night, about
which there has been one's frequent yet alwayscigsive speculation.) To stay is to be
burned for certain. By attempting the plank ond piibbably fall — still one knows one
will have to walk that plank or burn. (1948, Nov.)

27. The journey through life is fingered by sigrss indicating routes whose bridges are
found, on exploration, to have been breached md#mr wars. (194)

(Later addition.) The new "autostrassen" have go ppsts.

28. It is spring, as the sun comes back north agaid, obediently, out come the bright
leaves. In summer they will weary and darken uriderrays; in autumn, as he retreats
south, he abandons them to themselves; worn oytwiiedie and fall to the ground.
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Observing her own peculiar disciplines the mooncivas monotonously through-out the
seasons; waxing and waning she is occupied witbelie— only when she is full do her

three expressions reveal three phases of the besmdhnui she must feel watching all
this for so long.

28a. The restless river slides by day and niglkninonly upon the sea. (Turin by the
Po, May 1948)

29. A function of art—of contemporary art — isdgplore, to send scouts ever further
into the wilderness of unclaimed discord. The adeaguard is in continuous touch with
the enemy, lighting the unnamed, capturing the kess1 Sometimes patrols fall into
enemy hands: then, from their prison camps whegness rules, they send back reports,
some of which seem half intelligible. (1947)

30. Art is a reminder and, to some degree, illuteisaln my prison cell it serves as a
screened window — which lets in a little light frowhich | infer the existence of the

bright outside world. Were | to go and live outrtheart, the screened window, would no
longer serve any purpose at all.  (1947)

(Later additions) But how do | know there is angthto live on out there ?

31. To say "The politicians have failed, the ploloisers have failed, religion has failed or
is out of date, science has failed and is not whaas thought to be", and so on— are not
these all ways of saying that we, ourselves, hailed ? The Govt. Treasury has no
revenue unless the people work and are taxed (hwestare levied and revenue spent is
another question). Unless we put something in anktaccount it remains empty. And so
with religion— its helpfulness depends upon whatpueinto it and continue to put into
it. We may spend wisely or foolishly thereafteriekfall, does not each community get
the Gouvt. it deserves or the religion it deserassl so on ?

32. Certain water creatures delight in adorningrtbbells with other shells, pebbles,
leaves: often they will stick on another living anere without regard to its preferences or
to the position it dislikes.

In the building of systems of relationships amomngnhans, one may often see someone
build into his scheme of things — his psychologicalse, or shelter, as it were — the

personality of another. That other personality nayoccasion, scream and kick against
finding himself used as a brick to build anothésise, a tile to keep out the rain from

another's room, a bronze ornament on another'snelyirpiece, more especially if he has

been stuck on upside down out of disregards forfdetings, or to please the aesthetic
sense of the first named. That you are a brick ynhouse, or that | am one in yours is

largely a matter of view point, once the buildinggess has set in, (1947)

33. Philosophies are to experience as maps arketaduntries, they represent. They
should help one to find one's way about, but evethis respect each is no more than
symbolic. Philosophies have an ornamental valug, jicst as maps have; and the latter
are often elegant when framed and hung on the wéllsoms— used thus they serve
quite another purpose. The prettiest are mostlgehdrawn to fancy on the basis of
hearsay and those which are out of date. (1946)

34. A party was once given to which Charity wagtaw as a guest of honour. However
as she had only the tags of humility to wear andecéo the front door on foot, she was
turned away by the footman when she asked to bétadmNobody noticed she was not
there. (May 190)



35. When "duty" (as with "objective good and ewltid other such concepts) are brought
into a discussion, beware! Mostly it is a meangeiting you to work for some one else's
benefit without re-paying you for it. "Jones is rdding his duty by society," usually
means: "l think if Jones were to do so and so atstef what he is doing, | should benefit.
If you help me to persuade him we shall both befiefi  (April 1950)

36. The food rotting in my guts provides me witk #nergy to play the harpsichord.

37. The humanitarian needs an oppressed proletdified ministering angel lives by
suffering. Meekness only shines forth when abugeithd angry.

38. What person or place or thing has benefitéaerathan suffered by commerce and
relations with me ? But has anyone in their sepses asked such a question? It can only
be conducive to depression or complacency — arre fkeno conclusive answer.

39. What does one say to one who has lost alvbe vwalued — to a cripple— to one
who knows he must die within a brief period ? (1e50

40. Wandering in deserted places there are found/rimaces and tracks from which we
deduce the movements of heroes and gods and seaewhistory. Yet were our vision

to become a little clearer we might discover thtlese tracks are merely made by
ourselves during our own earlier wanderings.

41. One can judge people's nature more reliablyhbyway they treat their immediate
associates than by the feelings they voice towlandsanity in general. (Aug. 50)

42. For someone who would like to get on but cantie next best thing is to teach
others how to do so.

*(The foil. insertion has been cancelled:) or maggitual progress. (Aug. 50)

43. It is impossible to please everybody, they gand so that is perhaps why Saints who
should be, one supposes, good enough to pleasgbedgr are always dead. For then
only the skeleton is left and everyone is free tkenof them what he, in person, likes,
and the Saints do not appear to confute such apinio  (Aug. so)

44. The recognition of a saint (and not only oln® requires two things: that the saint
should be held to behave within certain prescrilimits of behaviour, and that people
should have the will and capacity to recognize gtmaviour. (Aug. 50)

45. If you owe one a debt of gratitude. as in thgecof any other kind of debt, it is better
to a avoid him until you can pay it off. (1950)

46. Those who set themselves a final goal secrettyay be unconsciously— dread the
attainment of it. (Aug. 50)

47. Much of what is asserted as true is so assentdas a declaration of what the
speaker knows but rather as a defence against doutite hope that the opposite
proposition may be thereby excluded. (Nov. 50)

48. You will never meet with a saint by walkingural the world looking for one; but you
may do so if you sit in one place and considemtiagter. (Nov. 50)

49. One may suspect that people whom one sometineess on their trapsings from
continent to continent, "looking for truth" are ligdike the man who searches his house



for his spectacles which are all the time on hisendBut if he takes them off to look at
them, he cannot see them for shortsightedness. . v

50. Suppose boredom is a backstairs to liberationinsignificant, and so often

overlooked. No one who has not known its highereleg) can claim to have lived. Not
the Relative Boredom of long waiting at junctions failway connections on the way to
visit friends—or the rashly accepted week-end waitlquaintances—the reviewing of a
dull book. In such Relative Boredom the "wastingiofe"-feeling only heightens the

enjoyment of the coming escape, the anticipationloth sustains us meanwhile.

Absolute Boredom is rather the pain of nausea, tité loss of one's livelihood as for the
pianist who loses his hands, the unsatiable désireshat we know makes us sick, it is

the Great Drought, the "Carnal physic for the siokl", the Dark Night of the Soul after

the climbing of Mount Carmel, it is the pillar odil§ the exile from the land which is no

more, the Sin against the Holy Ghost, the breakfugatterns, the horror that waits alone
in the night, the entry into the desert where Deatitks by serving one one's daily food
and one cannot bear hut to keep the darkness & owa shadow before one for the very
brightness of the light that reveals the univeesaptiness. Do not try to turn back now —
here in the desert perhaps there are doors opetireinool woods they are overgrown,
and in the busy cities they have built over themMar{ 50)

51. Palliatives. Such thoughts about death as: érftkof it all’, 'Those whom the gods
love die young', 'a merciful release' etc.; thenhsemall dividends from the bankrupt
estate as: work (1 am always busy, you see), leelpiners (before learning how to help
oneself or them), art ("it helps"), collections{zFovia, Mont Martre and Parnasse, Via
Ivfargutta, Bloomsbury and the Pheasantry, drirdyel, kindness to all except the human
animals, kindness to humans one does not know madigp politics. utopias, teaching
what one would like to, but cannot, practise. (D950

52. In the long run mostly one is not measurediéeiby others or by oneself) so much by
one's best actions or by one's worst (though titer lare the more likely of the two to he
remembered). It is rather the average level obradl has done and one's general tenor and
tendencies and ways of reacting, the compass ¢§ om@ods and the emotional, moral,
ethical, aesthetical and productive range that tdhat censor all one's thoughts and acts.
One can always try to leap to greater heights thedeby risk coming down to earth
more heavily). But what desperate work it is todnd displace in any direction the dead-
weight of one's average conduct. (1950

53. Sometimes it is more difficult to sin than te Wrtuous; though ability to do either
does not ensure greatness, inability to do eithene of the signs of mediocrity.

54. From the 18th to the 20th Century it was thasbahat human thought had at least
come out of the dark woods of medieval superstittwadulity and obscurantism, into the
sunshine of clear thinking where the dry breezeskepticism blow unhindered. 'Fell the
trees and level the hills that still obscure theawilet the winds drive off the mist' — they
said. But now that much of this work has been agdisimed it is beginning to be felt that
there is no shade in all these flat plains of perdeparching wind and sunshine, and
through this desert no flooding Nile flows. There #ose who, secretly, would like, if
they could, to reconstruct the dim, wet, haunteddedbefore they die of thirst.

55. When people relate their symptoms to me | tioihtcees and of the cows that unscab
their itchy backs on the bark of those trees.



56. Maturity seems to be merely a name for the dey that leads out of adolescence
into old age.

57. We have apparently to drink the wine of pleasaut of the cup of pain — and the
cup remains.

58. Religion is the organization of hope. (Oct) 5t
59. Hope is killed by attainment. (Jan. 53)

60. The world is like a zoo where there are no pexs, only animals in cages—some
can move their own cages from inside and sometihesplay at being spectators.

61. People are often aggressively assertive ingstiom to their inward doubts about the
truth of their hopes. Here fear lends strengttatly to the defence of the hopes suspected
to be illusory.  (Oct. 51)

62. Wandering across a city — walking often quitena, down dark alleys, through
unfrequented districts and debouching suddenly om&in thoroughfares where for a
spell one follows the main stream, is adopted loyaup "he has come where we come
from, wants to go where we want to go". For a witiles true but the side streets are
there. Pause in one of them for a moment, andttbars has moved on. So, as there is no
catching up with the group, there is no more redsoreturn to the main street than to
wander away from it... more alleys... more thoroughda.. Where shall we be
sleeping tonight ? And those odd encounters of eynely alleys... (May 51)

63. When one brings out one of one's favourite gmates with the cliche, "I can never
understand why..,...", it is disconcerting when sone knows the solution and one is
made to understand it, for a mental prop has besnoved, a domestic mystery
debunked, a painted window shown to be a mere miteall in the rational jail. When
one asks (not wanting an answer) in some strang&isu

"l wonder what is round the bend ?", it seems fesghat there might be a forgotten
palace or a volcano there. or the back stairs ltpyret people are mostly only too anxious
to show you how homogeneous and respectable thelsigh

64. Let us define religion as the organization opén in suchwise that all hopes are
arranged as lesser hopes subordinated to one seipigre which is of such a nature that,
while it seems realizable, it cannot be -realized.nin communism the “fading away of
the state", and in the old religions "heaven" atie 'life to come" are like a rainbow (it
has a treasure hidden at its base), clearly vidihlemoves away as you approach. In fact
the very essence is unrealizability now. As fartlzes average man is concerned, the
realization of the final aim means existence withbape which is shunned as futile
despair and a horrible living death. Yet scarcely ane asks himself why he drags his
heavy load of hope around. (Oct. 5

65. Like the drop of ink in the glass of water ahe drop of water in the glass of ink. An
evil doer does not purify his reputation with oreod act, but the virtuous man ruins his
reputation by one had action. So evil would seemenadfective than good. Odd that the
world is not worse than it is. (Apr. 51)

66. A man went to a theatre, hut when he thoughtig time to leave he found that the
real audience was elsewhere and he was part ava @bntaining the piece lie had come
to see. (Nov. 50)



67. Charity and a party of other virtues went farip to heaven. They got hungry and
were served in a cafe with ambrosia and nectar. M@wirtues live on special diets.
Charity looked at her plate and said: "I must bwes with poverty or | shall starve. But
there is none here". Love said he needed separafiope wanted privation. Patience
wanted adversity. Humility abuse, etc., etc. "Cdnsajd Charity, "We shall all starve
here as we can't get our special diets". The etigmeed and they returned to earth where
there was a plentiful supply of special food foclea

68. Pursuit of the "fascinating" difference of pkopeads to the discovery of the

"appalling” sameness of people. "Fascinating" bseaone always hopes to meet the
marvelous person who will be "radically differentand eventually one's search

establishes the fact that people are but slighatians on the same human theme and it is
"appalling" to find that the search was simplyigHt from the monotony.

69. So much can be done by teachers for otherstwlit can others do for teachers ?

70. Greek and Roman pagan thought is like the ight bf noon between dark nights.
Early Christian thought is like a burning(?) fire & vast moonless night. The Roman
Catholic Church today is like a gas-lit street @-winter dusk in a foggy city.

71. Funny how many claim to have the key to unlthek secrets of the universe— but
where are those who will show, by example, whethdskeyhole for their key ?

72. Europe has been kissed by history with a spoa ther lips. (May 51)
73. The average man's compulsive urges mostly payhough wages to live on.

74. Intellect is like the dry land — by itself, Wwaut the rain drawn from the sea, it is like
a barren desert. Feeling or emotion, is like theaoe— by itself also a desert of waves.
They may cooperate as where Western Europe meatatlaintic, or they may remain
aloof and indifferent as on the shores of the Sahar (51)

75. It is my ambition to attain to obscurity. (J&g)

76. All these things one gets attached to are moallly letting one down by changing or
dying or getting destroyed, or if it seems nots ibecause one has oneself let them down
by oneself changing or falling sick or dying. (M&R)

76a. What does one get from company ? Two thipgar@ntly, firstly more stable and
certain conditions of living than man as constitutan get by himself (mostly man dies
by starvation or something if entirely isolated)dasecondly a certain shake-up of ideas
which is brought about by signs coming to one frématside” (other people) in a
different order than one is able to think up foeeself. That would seem to be all. But
one has to pay through the nose for these. (May 52)

77. The beauty of the world sometimes seems to haogt it like the shapes fancied in
the pale coils of vapour exhaled by a midden dtillaatumn evening. (May 52)

78. There was never any time when the mortalitplofsical infants was as low as now,
— yet with present-day enthusiasm for throwing awath water, the mortality among
metaphorical babies was probably never so high.

79. If one has not attained any superiority over dverage it looks silly to run down
average people— and if one does obtain superithréye is no need to do so. Carping is
the last desperate attempt at self-justification.
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80. It has been discovered that the flowering auitirig of plants depends upon the right
proportional length of night to day — and so tooeomight say that for a man's
personality to flower and fruit there is neededrilgat proportion between the daylight of
reason and the night of emotion. (Apr. 52)

81. Though we are often willingly exhorted by mdsmlogists to despise the parasitism
of cuckoos aud mistletoe and tapeworms, the unpssgre and reactionary outlook of
king-crabs, lamp shells and club moss, the anaso@nomenousness of snakes and
nettles, the contemptuous and hostile seclusi@uphorbiae and cacti, yet it would seem
that nature, with all her ruthlessness, is moreréoit here than they. (Apr. 52)

82. A dead dog washed up on the lake shore; a \@ager lizard (the kind whose skin is
made into handbags and shoes) puts its head mimadlth, between the teeth like jasmin
buds, pulls out the soft tongue and gulps it dovaqueezes up to the shoulders through
rents in the throat and gorges itself on the rgttints inside. White fragrant flowers fall
from the shore trees above.

83. | should like to be sure that there was somédrael met or had known, who was, on
balance, better off for the acquaintance. But hmknow this ?

84. | should like to he reasonably 'confident oindyquietly without remorse for what
was done badly or wrong, regarding it as the redutionest mistakes: and without regret
for anything at all left behind.

84a. Will the Behaviourist view of the mind one dagem as quaint as Costnas'
description of the world seems to us? (July 52)

85. Nobody, | think, has actually said "The Kingdof hell is within you" —perhaps
because it is so obviously true that it does nedrgaying. The only new factor the idea
of hell (the Christian one anyway) adds to the tiarthat from time to time make their
appearance in the world, is that of everlastingressvhich shows nothing but man's
vindictiveness. (1951)

86. Under the bushes in the dusk a land rail —fugitive not unfriendly. Neatly dressed
in sober sub (clued colours) as usual with its kthis one in dark grey with russet head
and striped pants: oversized shanks and toes. Rrugtave and judicious; middle-class,
unafraid, skilfully avoiding the inappropriate athet exaggerated, — the simple, quaker-
like humility a little studied ? No use for "art" -see the huge. shapeless but so
serviceable nest, and the complacent delight ifisisg” which so nearly resembles the
cries of a dying pig. (Mar. so)

87. Are not these tropical bookworms that drillaihgh the pages from cover to cover
wiser than we,—better off in knowing only how tat dmoks than we who know only
how to read them ? We read and mark — they inwatidjgst.

88. When all one's associates go away for a holatay leave one behind, one has a
holiday oneself without the bother of travelling. Ap( 52)

88a. The two opposed theories of the course okmdn—the past fall from grace, the
present downward drive to the sordid end amongatibiens in slime and darkness and
entropy,—or the upward development from the insgidplicity of grubs with triumphal
progress up through the hopeful present to theegoldonders of the future superman (or)
superdivine.
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If a man believes the first he can die like he wlets his ship and cargo into port before
the winter gales set in. If he believes the sedomdan die like a man who is sent to a
concentration camp and sees his bride carriecheffiay before his wedding.

89. Let us say | have come horn Camden Town. | mrxford St for half an hour
looking for a shop to buy a toy and then | havgdoon to a room in Lambeth. What has
it to do with me if Oxford St traces its beginningghe Bucks and Oxon countryside and
if its progress eastwards leads on to the blankswélthe Bank of England ?

What actual value or bearing has the progresseofabe through future centuries — even
if it were true — to a mortal with a hundred yehiis span ? Is this what they offer for
sale now as immortality ?(May 52)

90. When we are young the noise of general contiensaeems much the most fun.
When we grow up we discover the possibilities of tiete-a-tete. In maturity the
monologue habit sets is. But now at last therbeschance to investigate the rich depth of
the silence when the monologue is suspended. (Mpy 5

91. If I must believe in something, let me beliéwahe next world —not in this death's
antechamber. For if this world is good and truettieath must be horrible — and it is the
only thing that is certain.

92. Man has got bored with prostrating himself befgod, so he now indulges his need
for self-prostration by doing so to the state othte material world of the five senses,
worshipping them, according to his new creed, asdmnipotent master. Men like to

worship a master because this gives them authiarigxercise power over others in the
Master's name. (Aug. 52)

93, The sweetest words are those not spoken. @d)g.

94. The past is full of people who have made ptoten and menacing utterances for
which they have claimed the authority of god. Tligy the same now but claim the
authority of the people and the state.

94a. "That is mere escapism" they say but if theyewsuddenly to believe there really
was an escape, are we to suppose they would reittak (Sep. 52)

95. The bars of one's prison are the people aroned— and [, too, am a bar in each of
their prisons. Much of the 'help’ we give each pikgust cement to fix the bars more
firmly. (Sep-52)

96. | cannot see

why it is better that there are more people inuleld at a given time (is Belsen full
better than Tristan da Cuilha ?);

that the trend of evolution needs must coincidé whe direction | or any one would like
it to be taking, nor that its goal (if any) is mioetheirs.

97. What should a compassionate man do who seagagestiger about to eat poisoned
meat ? (Oct. 52)

Or who when walking beside a deep and dangeroas, @nd unable to swim, sees a man
drowning in the middle of the swift current ? Oughe to walk beside such rivers?

98. The voices of jungle birds —like concert flube§ he hands of idiot children.
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99. Worship of an anthropomorphic god is merelyinf of narcissism and worship of
the state is the same only more of a close-up. . 20t

100. Autumn hush in an English August. Transpargtmyeliness, small distant sounds,
stillness of (departing) summer, not-yet-ness ofrjog) winter.  (Nov. 52)

101. When | have to make up my mind, | am forci, Mark Twain, to think | must hat
e a great deal of mind for it to take so long tkend up. But when | give someone even a
little piece of my mind, | seem to have not enolejhfor myself. (Jan. 53)

102. The potentialities of any situation are,taséare, its womb full of litter. When we
say "a choice has been made”, we are indeed staamghese offspring having matured,
one of them has overcome the others and, in oodee tible to express itself in the stream
of actuality, to get chosen, it has had to killthand devour their substance. For if once
one choice has been made all other potential ch@iczirretrievably lost. But to suspend
choice would be to suspend the flow of becomingd Ao this cannibalism seems
essential to becoming. (Jan. 53)

103. What bores me is that whenever | look at angth am precluded for just that
amount of time from looking at anything else. (Z2B).

104. The invading platitudes that advance like sdades in the desert and bury the
oases. (Jan. 53)

105. One's physical body lives inside the protectbits skin; and one's mental body, as
it were, lives inside the protection of its skinfisled concepts. Just as one's physical body
heaves earth about with a spade, grows vegetahtbs@oks itself meals of physical
food, so one's mental body heaves ideas aroundisgnotions and cooks itself mental
meals of definitions, purposes and aims which kegping. (Jan. 53) Then there is the
lavatory side of the simile.

106. Eternity is a finite concept which is perhags/ Blake said that "eternity is in love
with the productions of time". These oppositiong lion the borders, as it were, half
beyond the horizon of one's experience and thegrikepf the fact that | am I. and have
an horizon to my field of experience, and thateheas to be a beyond to it. (Jan. 53)

107. This age is the age of spring cleaning ... gprafter spring, and the furniture gets
shabbier and shabbier and has to be replaced,henaadlls get filthy and have to be
repainted, and the tiles fall off and have to behack, and the owners grow old and are
succeeded by their heirs, and the house falls damehhas to be rebuilt, and the state
collapses and has to be reformed, and the worldogoiz system gets out of date and has
to be remodeled, and the world sources of supphudrand new ones have to be found,
and the sun cools down and the solar system gedagied .... It is the "progress" which
keeps you where you are; and the whole thing i$ §emg by hope and fear, dangling
their carrots and cracking their whips.

108. Life and the world and oneself are nothingabuast tautology. (Jan. 53)

109. There are three ways of feeling low, or Is\dlfatigue (and they can all happen at
once): physical, for which one takes rest and symeental, for which one changes one's
environment and habits; and spiritual (which ishpgs comparable to what the last
surviving inhabitant of an oasis being blotted twt sand -- in modern parlance, a
"displaced person" -- might feel), for which on&dsa time. In all three cases one hopes
the remedy will be effective. (Jan. 53)
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110. Three kinds of people: Those who seem niceamvdbsent than when present, the
opposite kind, and those who are equal presertisard.  (Jan. 53)

111. Dogmas are like stays to sustain a saggingratahding. But as they hold one up $0
100 they hold one back.

112. One may distinguish at least five layers mitiental ocean: (i) the public stratum of
communicated reasoning and as much of the emadi®iis communicable or convenient
to communicate, (2) the bedroom layer, private aaptes, (3) the evident personally
private layer, private to oneself because incommabie or inconvenient to
communicate, (4) the lower personal layer half gked, half inferred, incommunicable,
(5) the supposed "unconscious depths.' postulateddier to explain inconsistencies, —
like phlogiston ?

On the surface of it all reason floats like the upported layer of plankton. The great
Philosophical Systems, the great Religions andialliCivilizations grow like organized
mats of sargasso. heaving and drifting with thellsaved the currents of the lower layers
dissolving- away. On the plankton reasoning biratkwfeed and so on (Jam 53)

113. One's life is like a jaunt in a car runningheut brakes down a long hill towards a
chasm. It makes little difference who drives it; iio any attempt to turn it round up hill
its own momentum will overturn it and send it nogi down towards the same abyss.
Skilful driving only averts the overturn.  (Jan. 53)

114. A man’'s life is like a day's journey travellgdstwards and facing always the way
one has come. In the morning the field of expegeis bright, simple and dazzling.
Shadows are thrown by the sun ftem things alreabt pnd known and they need no
interpreting -- and there is nothing to hinder fang the future. But after midday the sun
gets ahead and there begin to fall into the fiéldsion shadows of things before they are
seen, some of which can be recognized as similiduirigs already known, but othess not.
And now the future journey depends on how theselshia are interpreted before the
things which cast them are encountered. And agdlgedraws on the shadows get longer
and more intricate. And meanwhile, as when lookiagk from a car travelling down a
long avenue of trees that are slipping by. thestaggpear to get rapidly smaller as they
recede, but distant hills behind in the backgrouhdugh receding too, seem, by contrast
with the shrinking trees, to be getting larger &rder. (Jan. 53)

115. If people's lives were adequate there woulchtveneed for them to go hunting
outside themselves and their surroundings by rgadovels, going to cinema; football
matches and other forms of hero worship and vicaritife. At different times self-
discontented people have admired kings and ar&tgciman in the street and workers,
farmers, govt. officials, the rich, the poor, theod old times, the good time to come,
saints, foreigners, travel, mountains, the seacthetry, the city, this world, the other
world, the West End, the East End, round the corhemanism, satanism, solitude,
company — but never what a man is himself now. (Afir-Jan. 53)

116. Why are the rich rich ? Because society egnstitutes itself, by consenting to their
status, is in fact paying them wages for the gealit recognizes (the wisdom or folly of
society of so doing is not at issue here). But bH@sg so the rich then claim intrinsic
worth not based on the society on which their statepends, and they fancy they have
independent ownership of their wealth. Forgettingjrt position is supported by society
they bully it. For a while society seems to likevitt later it turns and rends them. But in
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so doing it seems to be punishing them for its auupidity and deficiencies —after
which it pays others to be rich, and so this pregeses on. (Feb. 52)

117. What moved unicellular amoebas to amalganha@egelves into multicellular units
like hydra and volvox? And multicellulat units insocieties of units like the Portuguese
man of war ? Was it boredom ? And in the transitiostage did they live in loose
societies like sponges or like termites or like2udnd came to sell themselves to that
association for their livelihood ? And did they Bw a means of communication by
which they exchanged experiences, built up a bddynowledge, and dominated each
other, thus excreting a psychological glue in whithy got trapped into new emergent
complex units from which there was no longer arapscexcept by the death of the unit
which, as simple cells they had no necessity tankAcAn amoeba'’s death is an accident,
not a necessity, but to a complex unit death cdmo#s as an accident and as a necessity.
Are we heading towards new emergent complexitieistwiill produce a new emergent
kind of death ? Up to now it has been an instamias@ffair but might we not invent a
kind which lasts— a real "living death” ? (Oct. 52)

118. What is the matter with edifying poems (Tagotd¢pagupta for instance)? Does it
fail on the highest level because it assumes tloessdy (the -rightness-) of suffering
without which the virtue, say, of unselfish seryicellapses for want of anything to serve
? No one need deny that suffering will be lessehtftk sick are helped, and if prisoners
help each other (though a study ot man's behaiualicates this solution is less simple
than it appears on the surface), hut are we to tag®phe ultimate principle that the
disease ought to be maintained so that there magidk to serve — that all people ought
to be kept in prison that they may need each dthetp; or, on the contrary, are we to
adopt the principle that while it is good to hdljsibetter to cure the disease and remove
the necessity for prisons, so that help will noglenbe necessary. Advocates of the
former principle against the latter are in factuing that all physicians and surgeons
should stop their work and become nurses instgach §2)

119. There are those who like distant pen-frientt®rw they haven't met better than
neighbours whom they have. (Jan. 53)

120. Just as one can arrange bits of iron, etto, anhermetically sealed box which
imprisons other pieces of matter, so one can aerdhgughts into a box too, which
effectively imprisons other thoughts. (Jan. 53)

121. There seem to be three main kinds of intox&can "opiates". The physical ones,
and religion, and politics.

The former kind is just as popular as ever, butléis¢ seems to be ousting the second
(philosophy and works, precept and practice, et.sabsumed under one of the latter
two mostly). The ordinary man absolutely needs @inthe three to screen from him the
vision of the futility of life and the world.

122. It is rather more usual in these times for neehe betrayed by their countries than
for them to betray their countries, which is whgrhare so many 'displaced persons'.

123. In their high chilly palaces in heaven thegaéhe fires of hell to warm them.

If there were no heaven for its whole weight tosgrdown on 11...11, the fires of hell
would expand and cool down, and its inhabitantsldvdiave nothing to hate and envy
any more. The wardens of hell would be out of jdisplaced persons, — and the
inhabitants of hell would have none to look aftesrh. (May 53)
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124. The past is the cesspit of the eaten, digestddexcreted future. Like trees well-
rooted in their own decayed leaves, we fruit béstnvdeeply rooted in our own past.

125. Little boats of thought go fishing from tintetime on the waves of the emotions.

126. In all the hells that all the religions havescribed, this sameness and lack of
originality is the most striking thing. (Jan. 53)

127. Interpretative thoughts settle on a bare sgnserception like a swarm of blue-
bottles on an open wound.

128. There is no need to wear one's deeds like Imedae can be just as much mentally
nouveau-riche as financially.

129. One of the most remarkable facts of this agbe negligible direct personal power
which scientists have in the control of the worlaf&irs. The marvelous means they so
successfully produce are always used by non-sstentigainst whom the scientists
themselves seem to be powerless and even purpaséikat clever sheep they are.

130. It is not memory that is the 'positive’ agkiment but forgetting'. It is not strange
that we remember so many things — what is strasdleat we can forget anything: it is
strange and it is an achievement. The momentspgihess in this world are achieved by
(consciously or not) blotting out the disagreeabigressions and memories when
agreeable ones are present.

131. The world as a mass of lies all strugglindgweiach other to become true.
132. How much better to be neglected than chamgdion@bused by the wrong people.

133. While Continental European Thought favoursagiphilosophical systems built up

according to a plan and founded on a central pa;péaglish thought has favoured the
practical, the empirical — bodies of partially cdimated techniques for living and

thinking, leaving the central purpose of life utsth- as something almost indecent to
inquire into. That purpose has been half instimdyiveferred (when necessity arose) to
the Church and the Divine Right of Kings. the indiwal conscience of a man (the inner
voice), the course of nature (progress and nasatattion), public opinion, the statistical

average, the Great Nlathernatician, genes — ayttlaise are no more than painted
panels on a sealed cassone for which there are kegsy but which has no lock.

134. The world of what is there, is perpetually ftad by what is not there — what is
not, but might be, there; what could not, but ougte, there. (Nov. 53)

(Pencil note:-- What is there ? No answer.)

135. Truth is like the black background behind thars (because it is ungraspable).
Beauty is like the beam that goes out from a selgbh— because it goes out from the
subject and illuminates some objects, leaving stiredarkness — and it has no effect on
the black background behind the stars.

136 . Curious that | seem to feel most at home vetioad. (Nov. 53)

137. | have a working principle — which sometinpegalyzes many of my impulses to
action —that it is wrong (i. c. will lead only taifure to attain what one expects) — to
take any action that is inspired or suggested byagras its principal motive, opposition
to (that is desire to snub or provoke or impresg)eone else. (or even in its most general
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sense perhaps) one of the elements needed to dgaidpointment seems to be action
taken for reasons which are "at right angles" tcsqeal agreement or disagreement.
(Nov. 53)

Pencil note: (In brief; don't act out of spite ? sdppose so.)

THE SECOND NOTE BOOK

138. Harmony illuminated by consciousness casthadmv of disharmony. Power
illuminated by consciousness casts a shadow of temge. Non-being illuminated by
consciousness casts a shadow of being... .. (NBv. 5

139. Some time this century, | was told. the Housk®arliament, as the dominant
governing body of the Church of England. enacted #inglicans need not believe in
Hell. I have often wondered what happened in thglidéan Heaven after that. Have the
heavenly palaces (or clouds), which had till theerbconveniently warmed by central
heating — they are so high up — from the etermakfof Hell now put out by man, been
growing gradually cold (like London in the early ntbs of 1947 when there was a
blizzard and no coal)? And so the Anglican Heaveistmow be frozen quite stiff, and no
one can get into or out of it. And all the bad depfike the good, have to be reborn on
earth again as men —after all they must be rebommesvhere, and if there is no Hell or
Heaven any more, where else ? And that will thevicatsly go on for ever and ever...
Unless perhaps the British Parliament reestablisbtsf in Hell.

140. Religion according to Marx is an opiate fog tnasses; but Marx being more up to
date than the old religions gives them morphiseiadit (Jan. 54)

141. Facts are the one thing | do not believe my (aay there is no need). | have,
admittedly, to "deal with facts” (so has a lunatith his hallucinations); but that is no

reason at all that | should believe in them (like tunatic). A. N. Whitehead, the great
mathematician (who, | feel, was a Protestant Amidgd manque), often appeals to
"stubborn facts" as the last authority, with a softunctuous worship. In this he

exemplifies, | think, a disease of the modern mthd,tendency to indulge in masochistic
orgies of prostration before the whip of its owmtadictory sense experience --another
kind of flight from oneself.

142. | met a daddy-long-legs today, but not guitekind one is used to. Though its body
and wings were the ordinary size and shape, isWage a full 3' long, thin as too cotton,
with a baroque curve, and clothed in black-and-e+béinded football stockings. It was
like one of those creatures in Dallis TemptationSof Anthony. A product of natural
selection ? Nonsense. Made by a Creator then WByinot the third possibility, that its
family had always been interested in being differand had worked it all out themselves
? "Let us show them" | can hear them saying_ "Ndarling, you must do like this
always, and get your children to, too (Jan. 34)

143. The sun sees no shadows. (ran. 54)
The shadow sees no sun. (Feb. 57)

| see the shadow and the sun - who sees me ?%3line
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144. If I say in the morning '1 believe in God' andhe evening 'l do not believe in God',
I am untrue to my belief and renounce my consigtebat preserve my freedom. If |
keep to one assertion. | am true to my belief amdgrve my consistency, but renounce
my freedom. To be free is to be ‘untrue’. (Jan. 54)

145. A half-truth is more effective — more deadbays the moralist — than a lie,
because the element of truth convinces and withhép of that conviction the false
element goes deeper. (Jan- 54)

(Later addition:) What is a half-truth ? What isuifr?

146. In the 19th century there were the interdepen@ coordinates of 3-dimensional
space, and there was time, and there were consoimgsvers. In the 20th century there
are the interdependent 4 coordinates of the sp@oe- continuum, and there are the
conscious observers. Will it one day be seen thatet are only the interdependent 5
coordinates of the space-time-continuum-observegsalmye-consciousness, and no
unrelated extras lying around ? It seems unargubbleany event necessitates a position
in 3-dimensional space, at a moment in time, frama#fective-volitional conscious
standpoint. The five must go together, and failaigy one of the 5 there is (bar of
artificial abstraction) nothing to talk about 4t al

'‘Ah’, they say, 'but what about records taken ehévwhich nobody was watching ? That
proves that thing happen independently of an oleser&ctually it proves nothing of the
kind. It only raises a fundamental aspect of cansciexperience: that any given
experience consists of two elements— what is dgtis@nsed, let us say, and what is
"interpreted from" that 'basic sensual'. If | sdeeg, shut my eyes and do not see the tree,
and open my eyes and see the tree, | say thatethéntas there' when my eyes were shut,
but it 'was there unobserved'. If other people \eifes open or with cameras, tell me it
was there, or produce a photograph of it, at tme tny eyes were shut, this is simply a
new experience which, by inference, | relate todahes-open experience of the tree, and
which | build into the 'eyes-shut-tree still-thecencept. A tree that is there' unobserved
cannot inherently be known other than by inferéhiieowledge, and that is ipso facto on
a different level to the knowledge of the direcperience of 'eyes-open-tree observed'
experience. No amount of witnesses or recordsnaéehanical nature effect this principle
at all. They are simply further 'direct-eyes-opé&iserved' experiences which the mind
makes use of to strengthen its inferential (trandeatal in the existentialist sense,
perhaps) concept.

147. What is one going to do if the scientists pida 'new' and 'superior' species of man
? -- superior in whose opinion — And (which is tedtightening) if they find the means
to avoid the inevitability of death ? (Feb. 54)

148. How much of what I think or say or do arise$ af agreement with, or opposition
to, what other people say or do, and is not spewias?  (Feb. 54)

149. If you are not master of the facts they wdabyou down with opinions. If you are
not master of the void they will beat you down wlats. (Feb. 54)

150. One is constantly encountering the limitednefssiniversal principles, also the
secondariness of first principles.

151. There is no creation— only conversion of miatteer which the mind dances a new
dance.
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152. Just as a flock of geese is led by a gandert would seem, it is a flock of proper
geese that is led by propaganda. (March 54)

153. There are two reasons for disliking peoplentimg to get away from their society):
because they behave objectionably, and becausenth&g one behave objectionably
oneself. The opposite holds good too. But thermi$%ehaviour' when one is alone.

154. It is not, it seems to me, possible to draw a misibn between what is "absolutely
new" and what is "absolutely forgotten (and reviveghain)'. Then what is utterly
forgotten and has left no trace, never has beehcb@se, because it is a contradiction
anyway. (May 54)

155. Cats and dogs throw some light on one's reldbasthers. They are both essentially
conscious of others and their behaviour is aluieficed by that. They both value others'
opinion desperately though probably they would admit it. But there is an essential

difference between them. A dog assumes that itlaveetiepends on others' good opinion
of it, so it seeks to find out what that opinioniidhbecomes domesticated by trying to sell
itself, to serve, and so it is essentially guided Aampered by the concept of duty. Its
fundamental anxiety is that it will have faileditderpret what others want of it and that
they may consequently abandon it as useless. A degse of dignity is quite secondary.
A dog often apologizes. The "good" clever dog issmientious and earnest. The "had"
stupid dog is resentful and clumsily savage. Dagsat mind being vulgar by day. Dogs

are jolly. | suspect Pekineses know all this, whitdly be a reason why they are not like
other dogs.

A cat assumes that its welfare can be betteredi®rs good opinion. It studies how that
good opinion can be created and exploited. It posdo become domesticated by buying
one's opinion with systematic flattery. Yet whiteactually serves no one but itself and
knows it, it puts across a very successful linenake- believe about service in catching
mice, etc. But no cat will trade or barter or api#e. It is guided by expediency. But it is
always concerned about whether the impression fittsvib create has been put across
successfully and so it is constantly conscioustofoivn appearance and often anxious
about it. It is haunted by the fear of being sew,as a fraud, which it is not, but in some
light which would be incompatible with its own googinion of itself and undermine its
carefully maintained self-confidence and composBegng ignominiously chased is for it
much worse than being killed, and dignity is valdigher than life. The "good" clever
cat is skilful and elegant. The "bad" stupid catlismsy and dirty. Cats are only vulgar
(and how!) at night. Perhaps Siamese cats knothialtoo, which may be a reason why
they are a sort of feline Pekinese. Cats are cosglbof. To refer to dogs as "he" and to
cats as "she" is very misleading. And cats aré'caity" about each other.

There is another point of difference: a dog is oy concerned to discover its human
patron's opinion of it and to "serve" that; buisitalso interested that other dogs should
know about this, and it is also interested in otdegs' behaviour and personalities:
"Smell me and

| will smell you". To a cat, on the other hand, exttcats are altogether an accidental
feature of its world ('love" apart — by day, atdgaand unless actively in the way, they
form absolutely no part of its life. So a dog may apout as one of a group or a pack
either as leader or led; but not so acat.  (Juje 54
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156. Can one wonder at the picture of confusion prasents. He choses as his herald of
peace the dove, a singularly quarrelsome and disagty selfish and greedy bird, as
anyone who has kept turtles will know. He takestibe's honey, mocks them for being
"busy”, and praises ants, mindless, mechanicalpkthrowing, hag-ridden ants, as his
ideal of thrift.

157. I find puns more important than facts. ThehGlt Church, says Joyce, was founded
upon a pun (the Rock of Peter). But that apartetisehardly anything we do or think that
has not a double meaning.

158. It is our eyes that blind us and our deafen us

159. Let us define suicide as a "half-death” —dbath of the object while the subject
lives, or vice-versa: an extreme choice, the rasfthe extremity of conflict.

Intellectualism or rationalism kills the object bytting it up with analysis and so, in the
extreme, what is left is perfect vision and perféatkness. Nothing can escape the eye
and there is nothing left for it to see — “ thariy death of the subject.”

Faith kills the subject by refusal to take accooihthe generality of experience and its
trends and contradictions. The light of faith iedssed on one aspect only, whatever it
may be, till the eye is burnt out and blinded. Nmghis left unilluminated in that object
but there is no eye left to see it —"the living theaf the object.”

Actually both extremes imply a self-contradicti@ut they are not equal. For if we take
the two tendencies short of their extremes— thetlegehas outgrown its object and the
object that has outgrown its eye — the first eygabrelation gives us hunger and the
second nausea.

160. It is certainly wrong to say pain and pleasare equal and opposite. For suppose |
am sitting feeling neither, | can always (so losgthe nerves are functioning’) be sure of
causing pain by sticking a pin into myself. But #zne does not apply to pleasure at all.

Suppose we distinguish (a) mental unpleasure anchéintal pleasure as (provisionally)
more or less opposites. and (c) physical pain dhgifysical yes, what ?

Well, certain kinds of excitement arising from tbu¢very provisional). The usual
combinations (the obvious ones) are (a) (c) anddh)the other two (a) (d) and (b) (c)
also occur (unnoticed) as say guilt and sadism-oiasm. The combinations (a present)
(a past) and (b present) (b past) are obvious. ddmbinations (a present) (b past),
another form of guilt and (b present) (a past)...etc. The point is that this analysis
which is not carried far enough and is not accuiiatenough to show that the pleasure-
pain situation is not at all the simple mattesisupposed to be. (July 54)

161. Hallucination | take to be meaningless, wiggplied to "five-sense" experience.
And on that basis | accept (pro tern) Whately Qadn's description of 'hallucination’
and 'genuine experience' as given in "Matter Mimdl dMeaning" —i. a. a 'genuine
experience' is not distinguishable, if analyzedomfr a ‘completely organized
hallucination’. To mental images the term ‘hallation’ is inapplicable: it can only
signify five-sense experience that is not propertyanized. (July 54)

162. He lives in a room hung with luminous curtaityswhose luminosity he is able to
see: he sees his immediate surroundings, and kelseeurtains themselves moving and
agitated, as though by the impact of bodies belinedn—but with the raising of the
curtains there is nothing but darkness. (July 54)
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163. Classical tragedy (according to Aristotleplisyed upon the feelings strung between
the opposites ot pity and terror. Existentialisreme to use the axis choice— nausea
(with the premise that a man is forced to choasexercise his freedom).

164. If any 'progress’ is to be made, it is by gmaus vigilance over acts and by
continuous re-examination of facts. (Sept. 54)

165. All governments are a symptom of a univergsease, the need to be governed; all
governments are bad, and some are very bad. =Hpt.

166. With the spreading of the NE Asian prison #mel American madhouse in this
century's and half there will soon be no third ckdeft. Then there will be the question
to decide (the decision perhaps not in one's ovmd$altogether) whether it is better to
be an inmate or a warder— An inmate in Americawakder in Asia ? or vice versa ?

167. As to faith: to make a principle work, thatto prove it by results — say to swim
out of one's depth for the first time—requires dsofaith that the practice learned will
preserve one from drowning. (Oct. 54) Then | caly preserve my faith by not learning
to swim.

168. The extending of knowledge tends to show ih&t not possible to say of any
principle ‘This is always right or of any generatinn This is always true' — though one
can say 'mostly' or ‘virtually every time.'

169. When | pursue the concept of God, the symliihl which the theological systems

interpret the Mystic Experience, | feel as if | wgyursuing a rainbow. | see, as it were,
the beckoning rainbow inviting the mind to obtalre ttangible experience of touching
something. But when | walk towards it through they unlike flowering tree, it recedes

and then vanishes. Now for a rainbow

I must have the sun behind and the rain in frdnt.dursue the rainbow | shall go on
getting wet. If | turn round no rainbow is visible(ll - 12-54)

170. Overtly wanting to be of use to others seerascegly distinguishable from covertly
wanting others to suffer and need one's help.

171. Heaven must be rather like a museum wher@astriove's and hope's fantasies are
frozen and stored away behind glass, untouchablaniair parched of the dampness of
the suffering and change that lent them the illusdd life and reality. Everything we
create for ourselves in this world we mentally kitid store away in heaven.

172. We survive in a narrow shifting territory beem the dullness of order that drives
the mind on towards the nauseating safety of absdixty, and on the other hand the
excitement of disorder that sucks it towards theigi@ous thrill of being smothered by

entropy. (Dec. 54)

173. The sort of person who provides unquestionatdgvers to unanswerable questions.

174. 1 am not so much interested in argumentsahatought to believe this or that, or to
disbelieve it — but rather in the fact that onddeced by the nature of experience to
believe or disbelieve (which is only a mode of &BliThe octopus' sucker must stick to
something.

175. While every inference still smacks of facterth is no fact not infected with
inference. (Dec. 54)
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176. A little chaos in the materialist order islilt drop of oil in a machine. (Dec. 54)

177. Though vision so much dominates our world,negertheless do not quite trust it
and always seek to confirm it by touch; but whentagch something we look to see
what it "is". (Dec. 54)

178. "The five senses are notoriously unreliabihytsay; but they always put theory to
experimental test.

179. Today's trite thought—so many people have thatithe world is a prison, but | can
never find out for certain who is supposed to lsidie and who outside.

180. Any assertion that can be made can be coateadilt is only by an appeal made to
the empirical world (of probability, of things aedents) that one side can be established
against the other. All syllogistic proof rests amtial assumptions from empirical
observation or arbitrary assertion. Where no appeagmpiricism is possible (as in
metaphysics) it is impossible to establish one sfi@ contradiction against the other
(unless one counts establishment to be exercistoroé and violence and physical
elimination of physical opponents). (July 60)

181. It is a mistake to compromise with the Dewitlanot with man. The alternative is an
angry man with compromised principles. (Jan. 55)

182. Just as the word "floating” signifies at iiyglest a complex — at least a liquid
volume with a surface against a gaseous volumeaawdid (or oily) entity to float on the
surface between the two volumes: so experienceyalweven at its simplest, implies a
complex — a manifold subjectively organized in agaimst a manifold objectively
organized with a surface dividing them, the surfaemg indescribable in terms of either
manifold except as 'not' or 'nothing'.

183. Doing one's duty consists in doing as theontgjare supposed to do. (Feb. 55)

184. Faith seems to be the subjective countegbartuth, which is objective. Speaking
in terms of 'things' they describe 'the same tHiogh opposite sides; but | take 'things' to
be mental constructs out of the welter of the Sseatata. (March 55)

185. Absolute Truth would be incompatible with liés absolute light would be with
vision. (March 55)

186. The philosopher's function seems to be tstgute for the experiential ‘almost' and
'mostly' the words ‘entirely’ and 'always', uporichitthe fiction of the 'absolute’ grows.

187. Marvelously at variance —the two basic doesiof today: Evolution and Equality
of Man. If man is evolving how can all men be sitankously equal ? (Worship of
progress and of the average).

188. Poverty looks bright through rich glasses, éod versa. (Aug- 54)

189. | have always felt doubtful about those peaepi® try to get one to give up one's
own bunkum and accept their debunkum instead. (IV&5}

190. The subject is ultimately at the mercy of digective world: others can kill me
without any possibility of my being sure of previagtthem; but | cannot ever kill all
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others however much | might want to, supposing thdid. | exist therefore because
others do not bother to blot me out, but the cassweannot be said of others.

191. The conventional attitude of 'serious' pedpleguns (the Utraquistic Device) is
hostility: how irrational (it is) has been shown Bgmes Joyce. Perhaps when the
psychology of Western philosophy has been workedadiitle more it may show why
there is this hostility. For the pun reveals anemgmt duplicity in the workings of
consciousness which the conventional Western nsoialloath to admit.

192. It is usual to regard thought and action aging two basic modes: reason and
impulse (or emotion or feeling). There is also rrdency to set one against the other and
to argue on the lines of 'he who is not with uagainst us' in this dualism. But there are
at least three such basic modes: reason, impuldeolbservation. The overlooking of
observation (which is the basic motive of the tasgentist who has no theoretical or
moral axe to grind) is, it seems to me, an absdildek in the way of behaving fairly or
neutrally or seeing clearly. For there is nothinguareasonable as rationalism carried to
extremes, and impulse gets bogged down in slushh@u can a bad observer ever hope
to get what he wants or even begin to know whaivaets ? The double conception of
rationality /emotionality gives rise to cruel cosions [?] None is ever quite pure or quite
absent, but one usually dominates and exploitstiter.

The word 'Truth' has a different referent for thébeee types: consistency for the
rationalist, correspondence of idea and the obdefee the observer, and perhaps
certainty or beauty for the emotionalist. The fireshds to ‘inject' the objective into the
subject and the last to 'project’ the subjectivi® ¢ime object. (March 55)

193. Exercise: Put every statement in this boak fthe form 'if....then'; if not already so
stated. Where the 'if' is not explicit, find it. But how difficult! — But how necessary !

194. Theistic contemplation seems to be inseparfatie disguised narcissism. Advaita
Vedanta tries to escape from that by postulatirgplate unity and absolute loss of the
individual in the whole. But in order to lose parabidentity and at the same time save
the whole that opposes it, the Advaita Vedanta tshé&oth Christian and other theism
and Advaita Vedanta are haunted by the spectreotifiihgness which they cannot cope
with.

(June 55)

195. Important to be clear and ruthless in ond&sgoaies and types, but to remember that
no living person is ever a type; for that is impblesfrom the very fact that he is living,
and so both inconstant and with infinite qualiti& no compromise with types, but
always compromise at some level with individualspais. (July 55) We said this of the
Devil above; but types are the Devil.

196. Science's dislike of faith is obscene to r@figMiracles are obscene to scientists.

It is an error to confound the obscene with theelyesexually indecent. The former
includes the latter, but the latter is usually wld to obscure the profounder and more
alarming regions of obscenity that threaten to umdee being. (June 55)

197. The morning weeps tears of dew for the desafemtening.  (June 55)

198. At sunset another day bleeds to death. (Buly ;
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199. While the materialists shout progress the iphsgs say that the sun will cool down
sometime and the earth will become uninhabitabieuigh cold and dark. (June 55)

200. The better | can tell what you do the lesan tell what you are; for by your doing
you change and so are no more what you were. GR)ne

201. He is sometimes insincere for God's sake.
202. Love: The desperateness of separation. Hated&sperateness of association.

But | do not see any exact opposites in the wdHdre is always some little corner of
common neutral ground where the spies and traitamscome and go and do their fecund
work.  (July ss)

203. The essence of conversing mostly consistirmiving disguises to your opposite
number and trying to get him to put them on, are viersa. (June 55)

204. Oh! poverty that blights the corn/ for makimgad to feed the hand/that writes the
cheque to pay the tax / that funds the cost ofhallfees for adolescent education/ wars
and doles (that keep adults from starving). June 55

Superscribed in pencil: sows ? reaps ?

205. Pascal provides an example of an intelledaat constructed in which to sail out on
the sea of fever and pain in order to look for & po a fancied further shore. Pascal's
boat was a boat for one; but his plan has serveaderents of the great systems as an
inspiration to gang up and build prison ships. ek we have actually seen many boats
wrecked, far more vanish, but none reach the athere. (June 56)

206. If | declare on my authority alone | stand Brolaance of convincing them — why
should they choose to be my mental slaves ? I€lage on your authority alone or you on
mine, or we on ours together, there is likewisemuath chance of convincing them. But
if | or you or we declare on his authority the ation is quite altered; for it is an
invitation to them to be like me or you or us and &ll of us equally to be his mental
slaves and so each others' slaves. It is the same¢her "he" is the expounder of a
religion a political dogmatist for "us”, or whethr him "he" is God or nature or the
state. The structure is essentially the same. Ghjly

207. Pleasure and pain seem to be opposites setise that crocusses and a steam roller
are opposites. (July 55)

208. Social reformers always speak in Universalsig @aniversals are false because all
our lives are particular.

209. | might die in (the first half of) 1057. (Au§5) That hunch was wrong. (1958)
210. It is most difficult to be natural. It is mastnatural to be normal.

211. Authoritative people bore me: but what bores ewen more are those swarms of
little people who love authority and in virtue oham the authority of the authoritative
can be exercised.(Aug. 55)

212. One shares some public preferences with amaatgnce. One shares many public
and some private prides and preferences with adri®ne shares these and some private
hates and shames with an intimate.
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213. Those who lead public religious lives hones#lg have no intimates. (Aug. 55)

214. The Indian mind being brought up in an atmber of tropical amorphous jungle,
expresses itself in patterns, which repeat. Theofgan mind, being brought up in an
atmosphere of open, orderly-patterned vistas. éxpazs itself in things, regarded as
individuals. (Aug. 55)

215. When | laugh shall | think of all the peopiehe world shuddering at that moment
in death ? When | am dying shall | think of all {eople in the world shuddering at that
moment in laughter ? (Aug. 55)

216. Which is more 'real' ? a bare ploughed fiela field with cultivated crops ? or a
field full of weeds ?

217. At present, the two opposite interpretatiohkistory are: first the classical, which
describes events in terms of the deeds of men gkiggnerals, etc.), and the Marxian-
Hegelian. which describes events in terms of stseeand currents, in which individual
men are straws without personal influence. Theke lieen some attempts to rejuvenate
the old theory (e.g. de Couvey's 'Searchlight onofel) by describing events as the
deeds of races and countries; hut the result iglgnarvariety of (1) and no new principle
comparable to that in (a) is involved. In (t) thinpiples are secondary to the man and it
is this (which stems from Greek philosophy) whicashproduced the humanism of
Europe, of which the Christian Church has dondést to claim the authorship, falsely
enough. In (2) men are subordinated to principte¢l) the following is possible (the tip-
to-standard test): indi% 'dual men can be assdssagplication of the principle which is
secondary to the individual, and all those who ghsstest are all right, no matter what
the number. In (2) the opposite is possible (thieowvill-stand-the-pressure’ test): the
screw can be put on till the number falls to so ynand the weakest must fall out, no
matter what the level of their standard. (1) is basis of security; (2) the basis of
revolution. (Sen. 55)

218. Religions as several, small, discrete (or lpadiscrete?, mutually largely
incompatible and wholly antagonistic creedal nebulsf rules held together by
metaphysics, which float in an indefinite caustimidv of hungry and hostile critical
anarchy—a sort of angry magma in whose mass tlgioe$ knots condense and on
which they surreptitiously feed and excrete. (S5).

219. Qualified people deserve qualified admirat{@rct. 55)

220. 'Things' are not 'single’ like draughts, bub-fold' (at least) like dominoes — they
have (at least) two values or aspects or comporawesys, even if (as in a 'double’) the
twofoldness is the same; and then they have b&oks. 55)

221. Whatever is will be was. (Oct. 55)

222. In the end you will always get what you wahgugh you may have to wait very
long; but time is very long. And if you are in artyj you may have forgotten that you
wanted it when it comes; and if you want what istcadictory, you will still get it. but
you will be unhappy and unsatisfied. And it is tery hardest thing in the world to
discover something uncontradictory to want. (o8). 5

223. The virtues can only be distinguished fromhimg (or negation) against a
background of the respective vices. And so theyoalg relative and only a means—and
the converse is just as valid. 224. People tendallointo two main types: those
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dominated by feeling and those dominated by irtell@lt is a common notion that
women belong to the former and men to the latimg former being guided by feeling,
use intellect as a subordinate means to justifyittgulsive feeling, and so tend to be
inconsistent logically, self-contradictory and atddgbe. Those dominated by intellect tend
to use the subordinated feeling as a means tdyjus$toice guided by logical formalism,
and so they tend to be ambivalent to things andope; being more interested in
principles than in things. Just as the former tng aonvince others and themselves that
their impulsive choice is right by isolated logi@abument, so do the latter by trying to
force what their line of argument had led to uptirecs and themselves. (Oct. 55)

225. Logical exercise: Suppose we agree thatnitasally wrong for you to rob me. And
we shall probably agree that right is the oppasiterong. Then since my robbing you is
the opposite of your robbing me, it must be moraijt for me to rob you. (Oct. 55)

226. Philosophy in this period seems most afraigalipsism. Just through that fear,
coupled with an unwitting acceptance of an ‘eithrsituation, it has embraced
unreservedly misautic solalterism, of which the Aicen behaviourists are the most
extreme example. But the one is just as much askkas the other. (Dec. $5)

227. When | consider "other people” | am driverite conclusion that in these visible

bodies, these visible and audible words of théfirsir material acts, | am merely seeing,
as it were, a reflection of part of myself not naiiy visible to me. | can't see my face

without a looking-glass — similarly | can't seete@r sides— the perceptive apparatus —
of my character unless reflected on the "reflectingterial surface” which "another

person” presents. The polished surface of a loegiags reflects my otherwise invisible

face: another person's body or speech or actxteflserves as a projecting screen for)
parts of my personality otherwise invisible to nwhat other people's personalities
"really are" | have absolutely no way of knowingyarore than a scientist has of knowing
what matter "really is". (Jan. 56)

228. The process of life offers two principal digent aims: (;) involves acceptance of
(and placing foremost of) "this world" (includingeelven and Hell, which are only phases
of it), and (2) renunciation of it. () offers miplicity and intensity of (sensory)
experience as the highest in theory with choice piactice. Survival involves
compromise: compromise. between is resort to wardtect the choice made or to get
rid of responsibility for it by a surrender to aw-master situation. Intervals of greater or
less anarchy supervene. (Jan. 55)

229. The lowest level of conscious life is likeygland clay often sticks. Man must enter
in creatively to enjoy. His first level of creatiemjoyment is nature (sunsets and all that).
Then creative friendships on the level of acquaicéa Much higher comes creative or
plastic art, then the discovery of how to makenii® Abstracts (mathematics and such
music as Bach or Bartok) and last of all nothingtthg is the summit — the meaning

— of conscious life. (Undated)

230. There is nothing in thought, they say, ndmdtely derived from the five senses. So
too, one might add in that case, there is nothingrchitecture not ultimately derived
from mud.

231. A man acts on the (tacit) assumption thatbis will have effects in certain spheres
and not in others; that their results will later dd&aluated in some lights but not others.
Example: a thief discounts the evaluation of hisiadhe court and an adulterer that of
his act in the presence of the spouse— so witlitrebi  (Jan. 55)
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232. The better | can tell what you do the lesan tll what you are; for by your doing
you have changed and are no more what you were.

Now if | describe what you are, when that is domkat you are not but were that. From
what you were to what you are is gained by doingd8ing you deny. the present and are
not what you were. You are what you will be desadilfin virtue of your doing, not what
you will be or were). (Jam 55)

233. One tends to have a double standard: (i) ittadose, and (2) what | estimate to be
public choice (average choice). Both are esseintile conduct of affairs, but excessive
emphasis of the latter gives a vulgar (common plagelquonque) tone to all one's
thoughts and doings.(Jan. 55)

234. Both hell and love are symbolized by fire— ‘fires of hell', etc., and St. John of

the Cross' 'living flame of Love', for example. 1J&6)

235.

1. | desire-l don't know what = Angst

2. | desire that (not here, not now) = an ideal

3. | desire this (here, now) = a realized ideal

4, Now there seem to be only two ways of treatirigved thing when confronted

with it: either one can unite with it, say, eafiit which case one has annihilated it, and so
lost it) or one can contemplate it and so mainteia's love unsatisfied, in which case the
outlook is perpetual unsatisfiedness (through sgjmer) or supervening boredom (due to
change in oneself or the object) turning may bleatie or to forgetting. (Jan. 56)

"Eternal love" and "selfless love" are both equattmns. and utraquisms— that an
unstable state can remain unchanged eternallyairsilf can be eliminated and love
retained. (I can set myself before or after yodirdeit that is not to say that | preserve or
annihilate myself before the world.) (Jan. 56)

236. Concealment is concealment from others; ftirgeis concealment from oneself.

237. Definition of a PERSON as a fully-organizedtimuous focal disturbance in the
objective field of another person; thus a persomligays objective of necessity (my
'‘person’ being 'I' objectivized). (On reading F. Miers' Human Personality, vol. ii, p.
4571) (Feb. 56)

238. Three characteristics of any experience (Rewesimple, or simplified): it is
complex and incomplete and ambivalent. (Feb. 56)

239. |1 do not believe in facts. (The past a factus)

It is axiomatic that to be conscious is to beli@vesomething, though one may not be
actually aware of what (I believe in the next fetunoment).

Only fictions can be believed in (the future is adtct).

Fictions produce either good or bad: some fictionstradict facts and produce bad.
Some fictions transcend facts and produce goocke (xrsa)
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240. A man's body is structurally simply a hollowg. A hollow ring elongated into a
hollow cylinder, with the inner potion further lethgned and coiled; and above the upper
orifice there bulges a head and between the upmkicaver orifices the limbs stick out.
The world passes in small portions through the, dreped in by spoon and gulping and
out by pressure and paper. (March 56)

241. Ifitis agreed by a thiest that God has lhamd what He wills is absolutely good,
that he cannot will evil, and if it is claimed tiabd made man with free will, then it must
follow that man's freedom of will is freedom. tdfdr from the will of God (otherwise he
has no freedom). in which case it means simplytleabas been given by God the ability
to choose evil. In such a picture man appearsdilahild left shut up alone in a house
with a box of matches and some gun powder by ltefa(April 56)

242. Where would | be (and what would happen to, iifi¢)could see all round me and
above and below at once ? (June 56)

243. Metaphysic is stamped on the physical worldh wie seal of death. That is a reason
why no materialist will deal with it. And the bigjst escapes by the verbal trick of
identifying 'survival of the (metaphysical) racelttwthe 'survival of the (existing)
individual'. (June 56)

244. Inability to be general or ambivalent when egafity or ambivalence is needed is
every bit as bad as inability to be precise wheeeipion is needed. (March 56)

245. Only too often | seem to see myself as a ggkefuneral. (June 56)

246. Knowledge inherently denies knowledge bothhef knower (‘the eye cannot see
itself') and of the known (‘appearances known ssigidpe transcendent thing-in- itself').

247. One is like a sieve: the holes (cleavages@isd'unconscious" are, as it were, what
one is not and either lets in or keeps out whatisreware of (through the cleavage—
either by admiring or condemning). One is the wifteat one never notices at all), and
they constitute one's behaviour towards the thgigged. The world as sieved by me is
transformed by that sieving. (June 56)

248. Bare acts linger on after their justificationave been forgotten or discredited.
Motives are just mental acts. (June 56)

249. God made in man's image is anthropomorphidréda animals as men is to regard
them anthropomorphically. But who treats men argbnoorphically ?

250. God pays the devil his keep as a good langiays his bailiff to grind his tenants, or
perhaps as Mussolini is said to have secretly fi@idnti-fascist exiles in Paris in order to
justify the OVRA.

251. If God really made man in his own image, whegvelation of the divine nature !

252. It is in order to justify the world that Alylwa has to be made to live happily ever
after and Ivan has to be made mad; for if it wlee dther way round, the whole farce of
the world would be shown up for the farce it istydiis an exaggeratedly ordinary man,
blind and opinionated. Father Zossima worshippedndru suffering in him as
Raskolnikoff worshipped it in the prostitute Sonigho is an exaggeratedly ordinary
woman in some ways: blind and sentimental. (Seét. 5
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253. No thing has a monopoly of any one qualitythiNw that is describable has a
monopoly of any of the terms by which it is desedb Only names are sometimes
monopolies of things.  (Sep. 56)

Sometime after apes had produced men (if that Jsreen at an early stage in their
evolution evolved language. But grammarians seebetso recent as to be actually only
historical. However, that has not prevented theomflappropriating what they did not
invent and laying down their laws for other apdismring to obey. (Sep. 56.)

255. The chirping honey-sunbirds sipping syrugifig through the crimson whiskers of
the bright hybiscuses. (Sep. 56)

256. To have seen everything to the end of thedvamd in oneself with one's cravings
still intact and to have forgotten how to forgethatt would adequately describe hell, no
doubt. (Sep. 56)

257. Remember how to do things, but forget whatagpened.  (Sep. 56)

258. No standpoint whatever is safe against a liebehgainst it. Any rebellion to be
successful, must destroy the standpoint againsthwihiis rebelling, and as soon as that
happens, it must either disintegrate or becom# asgtandpoint.  (Set). 56)

258a. Science is properly a state of enquiringgnding and explanation. Materialism is
properly a state of faith in the external claimiogoe gnosis either actual or imminent or
‘real but unachievable'. (Sep. 56)

259. What we are not at all interested in may batwe are. (Sep. 56)

259a. Reason has its heart, which is inaccessiltleet heart (with acknowledgements to
Pascal).

260. The middle class:or the social sergeants'.ni®sep. 56)

261. Matter is a myth invented to satisfy the eowwl needs of the materialist. Myth is a
matter invented to satisfy the rational needs efgpiritualist. (Sep. 56)

262. The more one reflects on the question 'Whtitigs?', the more absurd it seems: but
yet never so absurd as the satisfaction provideghlyyof the possible answers.

263.— Is good ultimately more powerful than EviWAll Good ultimately triumph over
Evil?

— Yes. Otherwise one falls into the dualisnManichaeism.
— Then is doing evil justifiable if a greatgwod can be expected to result ?

— Yes. Otherwise it would be impossible totifysany good action; for it is not
possible in this imperfect world to act in a wagitls entirely free from any evil at all.

— Then, in principle, since good is ultimgtgreater than evil, the greatest evil in
this world is justified if it is done in the naméthe greatest good ? If that principle holds
good, then there is nothing so wicked, horrible andpeakable that | am not justified in
doing ‘for the sake of the good' ? (Oct. 56)

264. — Is the world, the universe, finite or infal?
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— Some scientists say it is finite.

— 'Well so it is; for a scientist's eye is the himleghe end of the universe through which
he looks and observes it. Can he see through tedl®other way ?

265. Up till the 19th century medicine was such thase in need of medical treatment
had, in effect, (as we see it now) only a choicdifférent grades of quacks to treat them:
and now, similarly, those in need of political treant have, in effect (as perhaps may be
seen later), only a choice of different gradesuzaks to treat them.

266. Most philosophy offers metaphysico-logicaystéor bulging emotions.(Nov. 56)

267. | seem to have lived my life in three modgstili the outbreak of war in 1939 |

lived it in a very pleasant and mainly graceful k@ool. The financial insecurity

beginning in 1937 and the outbreak of war in 19®@dthe pool up. 1939-7948 was
lived in the midst of History: Anti-aircraft voluaér gunner to G. S. 0. lll, I. B. in

Caserta, and afterwards Assistant head of the BlBaltan section at Bush House. From
then on it has been lived as an observer, withdi@whwatching. (Nov. 56)

268. | shall never be able to compose my biografiu: let no one else have the
presumption to do so; for this would amount to thef

Don't worry, no one will think of it. (Nov. 57)

269. — (1) What | abhor = what | might be.

(2) What | admire = what | am not.

3) What | am unaware of = what | am

— But aren't what-1-might-be and what-l-am-not Haene ?

— In one way, yes: the difference lies in me andattyude. (see 276) (Nov. 56)

270. The tragedy of Europe is that it has valuedsté crucifixion above his teaching. In
acts Europe tends to the development of an eapidnigdise, which the climate and the
geography favours. That has been realized undeRtimeans and in modern Europe
though not recognized. Living as they do in theirtlely paradise of material (Pleasures),
Europeans are fundamentally and hopelessly borgscensciously they long for the
insecurity, the injustice, the blood, torture aiilliig of which their earthly paradise with
its legality starves them. Hence the nostalgic ryiegrover the torture of the crucifixion,
of martyrs, of blood sports, and so on. Universadel and liberalism remain remote
intellectual ideals, but it is Marx with his doctei based on violence and hate, who has
gripped the 20th Century earthly paradise, justhasChurch's presentation of Christ on
the Cross (i. c. the crucifixion, not so much tkaching) gripped the imperial Roman
earthly paradise. Christ taught not only love kaids“l bring not peace but a sword ..... ”
Love is perhaps a good bowl to store hate in.

India much more nearly represents hell on eartat drest that part of hell called limbo.
Suffocating heat, famines, overcrowding, poveriyraption, disease, torture, anarchy
and lawless injustice are all on hand — in shoffesing and insecurity — are the
background for the islands of civilization containie it, as the jungle is to the village.
(The opposite to the ordered European landscapkgitmamd with its anarchic city
slums). There is no need to yearn for hell in Inétizgs there to he seen before one's eyes.
The general background of chaos provokes a tendeacydealize calm, unity,
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nothingness, law, equanimity and harmlessnesthadle qualities that it is most difficult
to come by. The Buddha lived a calm and unevetitaiifor 8o years and there are no
Buddhist martyrs, and no Hindu martyrs, for theteradf that ...

271. Aggression, they say, has been outlawed; hatever has been outlawed can be in-
lawed again.

272. For those to whom cleanliness is next to gedE, soapiness should be next to
saintliness.

273. Predetermination hangs on whether thereaave bf mind (yet undiscovered but

discoverable), or whether mind is the faculty oi lansubject to its laws. Psychology

(under the influence of cybernetics) is likely t® &bsorbed into physics, which will have

to create a special department for it; but howldolaws come to be ? And how are they
recognized ? Only 57)

274. Winter England's sad unshining suns. (July 57)

275. All is holy for him who has it so. All is unlydor him who has it so. All is conflict
for him who has it so. (March 57) — The have-neisms wiser then the haves.

276. "What | am unaware of is what | am": then ® folly aware is not to be.
(March 57)

277. Whatever one is conscious of is ipso factosgdest (cf. King Lear: 'The worst is
not so long as we can say: this is the worst!). ria7)

278. Cod's kitchen, where his devil cooks Do fiy slouls his Fisher nets.  (March 57)
279. To be damned is to go on as | am, as longaasdamned. (March 57)
280. Logic lives in constant fear of puns.

The pun questions; when folk pun, they poke futhat holiness of the syllogistsc IS.
Socrates is a man.... But what if man is a pun ? pri{A7)

281. Mathematics (the higher kind) being entirelgrital ('mathematicians do not know
what they are talking about"), has purged itselbafi-haunting, and introduces them only
voluntarily as in the Differential Calculus (a vergrified and abstruse pun — but
nonetheless a pun that fuses the discrete witbhdh&nuous). (April 57)

282. A smug discourse snugly padded with justiices. (June 57)

283. The world has been governed by serious pefople long time, and what an
advertisement it is for their methods! (June 57)

284. Suspect those who prize warmth in others'thieathey probably have ice needles
in their own.

285. If the choice would lie between bunkum anblushkum, | would choose the former.
(June 57) Debunkum is merely Devil's Bunkum. (M&y 5

286. How they need the idea of backward races @agles to swab their sore guilty
consciences with |
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287. The need for miracles is a symptom of londorghe inexplicable and of fear of the
totally explicable. Total explicability totally dexs freedom. (July 57)

288. Really it would seem that the anti-nihilists mhore to keep nihilism alive than the
nihilists.

289. The philosophical Absolute — in its variousnis, Hegelian, Vedanta, Yogitara,
etc., etc. — is logically only a tinted euphemison fiothingness, hence the inherent and
veiled nihilism of all Absolutist systems. The difilty always lies in the fact that any
attempt to show that the Absolute is not nothingries adducing a category or quality,
however metaphysical, destroys its absolutenesswathout such adducing there is no
distinguishing the postulated Absolute from notmess. Even the assertion that a
postulated Absolute is positive robs it of its dbsmess. (Aug. 57)

290. If one elects for a positive value as the enngr choice one is necessarily committed
to war to maintain that choice or to treacheryttdar no single value — grace, justice,

equality, etc., etc. —is immune from threat of thsgment by one or more of the others,
and in themselves they are incompatible in proporéis they are each logically pursued
and purified to their furthest extremes, so whi@ravnail my banner to | am committed

to defend that against all others and againstisihil— the attitude that says 'no' to all —
when the pressure mounts and war conditions take: @r else there is treachery or

forgetting.

What is the 'block in the unconcious' that makes 'tonscious' evaluate experience in
terms of 'positive’ and 'negative’ ? (Aug. 57)

291. The difference between sex and death — kiltingeing killed—seems to he one of
degree and detail only. The sexual act is bothliagiand being killed subjectively and
objectively. But as a dying into a new life, itsagfe is incomplete to the extent that the
sexual act as an act of dying is incomplete. # Iseing reborn without loss of memory.
The sense of liberation that follows is comparatdea brief shadow-back of the
‘innocence' of the new childhood that follows aftee profounder act of dying. The
details in which these two modes of the same dieirdihould be tabulatable.

292. A. If! say, psychologically speaking, thatergon is behaviour, that is in the most
vaguely general sense. But more particularly — greason who is thus psychologically
behaviour, is, ontologically, the behaviour thatibeunaware of, he is haunted by the
behaviour he disapproves of and he is not the hehathat he approves of. Note the
triple position.

B. But how can you say that ? Of course he is #t@biour he approves of too, or some
of it at least. When | do something | approve of] 4do sometimes, that is me, isn't it ?
When | say 'what | like about myself is this',hft isn't me, who is it | What is it ?

A. No, it is not you precisely because you notickyi contrast, as it were, apparently by
contrast with what you disapprove of, but actubljycontrast with what you are unaware
of. It is precisely because you notice it and a&yiapprove of it, thereby objectifying it,
that it is not you. (Aug. 57)

292a. Odd that "now here" is "nowhere". (Aug. 57)

293. The trouble with theists and atheists alikéhéd they are both tied to opposite sides
of the same post. (Aug. 57)
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294. How much more frightening flesh is than boné#io would not prefer to be
haunted by a skeleton than by boneless flesh ? .(Bg

295. Every act is an act of forgetting —forgettsmme constituent state and composing
some new one. (Aug. 57)

296. The most positive thing in the whole worldPEin—and they both begin with 'p'.

297. The Philosophers of the Systems are like hmasds: They sweep the untidiness of
the world under the carpet and pretend it isnlethe (Aug. 57)

298. To get out of the puddle of muddle one hdsdm to be precise. To get out of the
prison of precision one has to learn to handle shggestive, the non-committal, the
general, without falling back into the puddle. (AGJ)

299. The necessity of food, and the inescapableteainess of birth, ageing and death
must never be forgotten: any philosophy that dods snly a fairy-tale.

300. Ignorance must never be lost sight of (as latkknowledge, hiddenness in
probability, or forgetting, or transcendence, ocemainty A la Heisenberg). Any system
that explains existence without it does not expitain

301. | think what | instinctively so much dislike $0 much of religious writing is -- not
its mixture of the rational and irrational; for thvaould be no more than true to life, but —
its tendency to make the irrational respectablediwmostly it is not) and to present it as
if it were rational: 'Indeed it is so because itsinloe so, how could it be otherwise' (which
is the arbitrary 'must’ palmed off as the reasandtdcause). (Aug. 57)

301a. The free way between the lonely Ivory Towertlee one hand and the teeming
Criminal Lunatic Asylum on the other is rather wavr and much of that rather narrow
free way is blocked by the Party Chiefs on the side and the petty thieves on the other.

301b. It would be so nice and easy if there wenaila for everything and it only
remained to learn all the rules and then just td#ewhether to keep or break a rule—but
so often there are none and so we have to actutidood make new ones; and these are
always slipping out of date. (Aug- 57)

302. How does the body come to be apprehendedadya? Why does it not fall apart
into the seen and the heard, the smelt, the tasigdhe touched ? (Sep. 57)

303. Sometimes there is the impression that thddwoonsists only of vomits and
excrements, and what is in between. (Sep. 57)

304. The following example is perhaps typical af eirbitrariness of alternatives in the
world in which one exists. It is an 'invariableeudnd characteristic of the world that size
and distance are associated in a one-way diregtien'things' get smaller as the distance
from me increases and larger as it diminishes @hadhis "appears" in "external logical"
space only as "subtending of angles”). This isfoeoed by the smaller-more-distant
things “"passing behind" and "being hidden by" tlaegér- nearer things. This is
represented in pictures by the vanishing pointgen§pective. But there is no reason why
the opposite should not be the case, why my wdrtdilsl not be inversely organized and
"getting larger" be always associated with incnegsilistance and the smaller- nearer
things hiding the larger-further ones. It justtiso apparently,
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In the purely subjective view nothing is nearer forther (which is a logic-spatial
construct based on body-kinaesthesia) but onlyallisismaller or larger, aurally fainter
or louder, tangibly touchable with more or lessaldsthesia.

305. No description of existence is "complete”. Bolcomplete” one will always have
another (or more than one other) alternative dgson also "complete” which will in part

coincide with the first and in part contradict Any system therefore is always lacking
something (i.e. lacking "0"). (Sep. 57)

306. To exist (or to non-exist) is to be relatedt; the relation is not a simple duality, but
a duality (or more) in the object against the scibjBasically "passive” change in this
triple relation is what is called "change- in-thgext" (I am acted upon, but to be acted
upon | resist, consequently the agent changesstwhdo not). "Active change" in this
triple relation is what is called "change-in-thésfget- (-in-me; 1 act upon and the acted-
upon resists. consequently | change while the bljees not). In existence, however, the
reverse (or a combination of both) is what actualppears, since "I" see "my self"
objectified: in the first instance as also "actgenl' and changed, and conversely in the
second.

307. In the pure-logical-objective, there is iniamess and infinite regress to nothing,
with an infinite number of vanishing-points in tdestance. In the pure-subjective view
there is always an horizon (and no infinitenessth wnly one vanishing-point, namely,
myself. (Sep. 57)

308. When we are speaking of physics (especiallyuafear physics), it is important to
remember that the terms "large-scale"” and "smalkScare, subjectively speaking,
improper. For the so-called "small-scaled" of tkenac world is, in fact, in so far as it is
perceived at all (i, e. those of its manifestatithret are not purely hypothetical) in being
perceived: that they may be so with the aid of dsgihg" media such as physical
microscopes or "logical-inferential microscopesaipurely secondary complication, but
does not mean that the observed happenings ar¢esnually that they are observable
with the aid of certain means. To take a simplerer@ty microscopic) case: an
animalcule, as seen with the aid of a microscopsubjectively speaking, the size it is
seen to be. That this may conflict with logical sistency is another matter, as also in the
much-talked-of "unreliability of the senses" (-bubere is physics if the senses are not
employed at all ?). (Sep. 57)

309. The objective world is determined absolutelgach instant that is conceive.1, but
the determination at that or any other instantiy probable. (Sep. 57)

310. Existence is like a game of dominoes—eachimmimas two values and there is the
player (who is not a domino, but appears in theidomwvorld as "I" and "my-opponent”,
i. e. "active-and-passive").

311. Reality (Truth) is a subjective-objective mduigected into me from the object).
Goodness is a subjective mode.
Beauty is a objective-subjective mode (projectedngyon the object).

There remains, they say, that odd world of the érehtly unknowable objective”. What
is that:' (Sep. 57)

312. The "unreliability of introspective data": ectists constantly complain about this, by
which they include pain- pleasure, will, purposel gwoal,...and perception (awkwardly
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enough for them! since all percepts are ultimafelyate). But rather than complaining
about this (which only reveals the scientists' saibye volitional attitude), should this
fact not be recognized ? Instead of rejecting spestive data because they are not
guantitatively "measurable” ( ...... 7) in the veyence demands of "public data", should
they not be treated as one of their distinguistihgracteristics, just as the Uncertainty
Principle is now accepted as one of the charatitarien principle of atomic events ? The
description of why pain, for instance, while digtinshable in intensity, cannot be
guantitatively measured (there is no Paris Metnepgain, and if anyone claims that
electrical vibrations or tremor motions, which mayrespond with pain, are pain, he is
merely confusing the issue). The basis of physiedsurement is "recorded dial reading”
where two data are placed alongside and compaheddial-pointer or the measurable
tape and the Paris Metre. But where is this dudtitpain ? Our present pain tends to
annihilate another by coalescence. and a rememifereghticipated) pain is no more a
measure for a present one than a remembered {oipated) metre-stick is for a present
piece of tape. Ergo. pain, while distinguishablg ifiiemory or anticipation) as differing
in intensity, is not measurable by present conftiom. (Sep- 57)

313. What is said and thought is always refleXeecept perhaps the exclamation Oh!
etc.). Without reflexion nothing and no action caente light. The moment | say 'l am
doing this, | am not doing that' | am reflectingidano longer 'doing this, not doing that',
but doing something else, namely, reflecting). Bdifexion is also a ‘doing’, and action is
never quite divorced from reflexion. (Sep. 57)

314. A description of a simultaneous scene- rediiedords is "temporalized space”.
A movement viewed (graphically) as simultaneousjéctory" is spatialized time".

315.  About the "unconscious" this might be saidnely, that, by developing and

employing certain techniques (which are designedcreen off the more obvious and
clamant patterns of behaviour in the observedagemformation about behaviour can be
observed and gathered (which is otherwise hiddesmmthered by the more obvious and
clamant). This information can be (structurallyjasged in a pattern, which differs from
the pattern offered by the obvious. If this diseldsand arranged pattern is then
hypostatized by regarding the information as behaviof a substance, that
hypostatization is in fact the "unconscious". Wietremarkable about Freud is his
unparalleled acuteness of observation, his ingeniess and his naivety in

hypostatization (as particularly evidenced by hisswurd mechanistic description of
consciousness in 'The Interpretation of Dreamsbsual, because it is pure fantasy).

316.  Of anything relative only one description ecessary, and if well done, it can
"represent the Truth" (i. e. as correspondencé)tratlequately, sufficiently, accurately.
This, however, cannot be extended to "existenca afole", for which a plurality of
"complete descriptions” will be necessary, whichstboth coincide and diverge
(probably 2 is insufficient and 3 or more is thenmmum). Something of this is shown
forth in the "Complementary Principle" in descripts of atomic events. But in a set of
descriptions claiming to include the observer (bath observed and as functioning-
unobserved), something more than this is needeel). (&7)

317. Hegel's "Logik" is the supreme attempt to seatjonce and for all, dialectic to
logic, and so to have, in eternity at least, a tidyermined and judged All. This seem: to
be attempted by the introduction of "movement" ihte Logik and the supplying of it
with an absolute beginning. The "absolute begiih{mis most vulnerable point which
cannot be established) abrogates the possibilijialéctic's being anterior to logic and
his incorporation of the dialectic into his Logik ‘&novement" subordinates it absolutely.

35



But — as Kierkegaard has it — his world fails taséxIn existence the dialectic, if

subordinated to logic, is so by decision, which d@n revoked, when the dialectic
destroys the logical structure on and below theelaf revocation and projects a new
one. Herein lies the awful possibility and constangéat of disorder, confusion and doubt.

318. Hegel's "mediation" is an euphemism for contbog or presuming and his
"absolute” is a euphemism for confusion. (Oct. 57)

319. Pure existentialism (i. e. trying to "live"teely in unreflective consciousness) is as
much a forlorn hope as the pure "essentialism"nofdaal world of abstract generalities
cut off from existence. The first leads logicallgyond itself to the decorticated existence
of the hero of Camus' L'etranger while the secead$ to the absent-minded University
Professor of Philosophy. (Oct. 57)

320. Itis always claimed for mathematics that gien is their prime virtue; and it is
often said disparagingly of introspectively obtainsubjective data that they are
"unsatisfactory” or even "worthless" for scientifise. Now that may well be so; in fact, it
should never In disputed. But suppose we ask thetmum: What are we seeking ?

In trying to gain control of objectivity (the "watl, "nature", etc.) the more accurate the
observations and measurements, the more precisdefirétions and descriptions, the
more perfect the exclusion of puns and ambiguifiesn the terminology, the more
pleased we may be — for our aim is accurate priediaif outside happenings (with a
secondary aesthetic admiration for the consistancyelegance of the method). But what
about subjectivity ? How to define the faculty effidition ? How to preeiser that ability
to muddle and to clarify which waits on consciosné&low to describe whether the
distinguishability of truth from untruth is true ontrue

321. What a pity that the maxim De omnibus dubitencest is subject to the Theory of
Types! (Oct. 57)

322. There seems hardly anything more positive thanwalls of a prison — with the
warders who prevent escape, and the law, whicHigssit all. (Oct. 57)

323. The positive thinker builds: he builds prisomsking stone walls of things, and bars
and wardens of principles and people. The negétivdker tunnels and undermines—yet
his burrowing implies the prison. (Oct. 57)

(Postscript:) But (as was asked before) who iglssind who outside ?

324. If one consults, say, the 'Concise OxfordiDiry', it soon becomes evident that, in
ordinary usage (that is, the usage of the Dictiesasind of common speech), no real or
clear differentiation is made at all between existe essence, and being (to look up allied
words is also revealing in this respect). The pmsitis either that they are not
differentiated, or, if they are at all, any diffat@tion is only partial and is ambiguous and
shifty.

| take this fact to reflect a reality: and if thatso, then the philosophers' differentiation
between existence and essence, whether as usdad Ays8lm or by Kierkegaard or the
modern existentialists, is consequently ambiguousewen false in part at least.
Consequently, too, the alternatives: "existenceqies essence” and "essence precedes
existence" are in fact no true alternatives ataalt] what they appear to represent must be
expressed otherwise, less misleadingly.
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The "absolute certainty" of subjectivity (that todb Phenomenology) — as against the
‘probability’ of the objective world —is inseparalfiom 'absolute disagreement’' between
individuals. Why ? Because it is the individuallssalute certainty (of his cogito) that,
carried to its extreme, constitutes his individiyadis distinct from every other: that makes
him himself and not a statistical component of aimlity, however much defined with
accuracy of probability.* Statistics are, in thpiobability measurable (i.e. quantitative):
what distinguishes the individual (in the last s, "the unique I") is his absolute
immeasurability: i. e. his being, his possibilityAgreement can only be obtained in the
objective statistical world — and it will always beantitative, just as disagreement, there
can never be absolute agreement.

325. A. "l have greenness, | am green. | have ndybbam my body. | have a watch, |
am not my watch".

B. "Dear me, how confusing!"

A. "I have my self, | am myself".

B. "Dear me, how confusing I" (Oct. 57)

*One can only agree on the probable and therefocertain.

326. "To have" can be abolished (it is non-exister@anskrit and Pali) by amalgamating
some uses with "to be" and others with the geniivwith "to possess”.

So we are left primarily with "to be" and "to dd&ow the "copula verb" to be | regard as
equivalent to the "auxiliary verb" (Sec C. 0. D.hile the "substantive verb- to be to
exist. Now these two, "copula” (auxiliary) and "stantive" correspond to "state" and
"action": "to be green" = presence of a state efgness; while "to be" "to be actively
present by changing or resisting change" —butl#isissavours too much of a definition.

327. The medieval distinction between essence aisteace (=being) is probably one of
the most misleading ideas we developed. (Oct, 57)

328. | take it (on the basis of normal English @athat the word 'self' represents
(symbolizes) a fundamental ambiguity in perceptien not that it has consciously,
rationalistically been intentionally made to remisthis: just the reverse, namely, that its
representation has come about thus a noire inghouti our suspecting what has
happened at all, and the word has thus conceaéedety ambiguity it represents. The
ambiguity is this: it cannot be established whethdéhing is the same as (identical with)
itself—or | with myself—or separate and differembrh it. For instance: "I myself
think...", "a thing is no other than itself* and cemnsely "When | am confronted with
myself ", "I come to myself", "I sat by myself angyself it said unto me: Take care of
thyself, think much of thyself, for there's nobaglyo cares for thee".

Accepting this, then, as a fundamental principa$tence, we can draw this conclusion
provisionally.

It can be said that "a thing is (exists)" or thiaath (exist)" of any "situational point” at

which it becomes impossible to distinguish betwesameness and differences. Or
differently expressed: -I am" where | can both eliéintiate and identify myself; "I am"

where this ambiguity is certain in the subjectived®, and -it is" where this ambiguity is
gualitatively certain (not quantitatively probabie)the objective mode.
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329. The foregoing statement needs adding to: ¢a) "$ubjectivity” better read
"ambiguity" and for "objectivity" better read "urt@inty”. Where there is a focus of
uncertainty, there a thing is; where there is ai$oaf ambiguity there | am, but alwawys
the thing is in relation to me, and | am in relatim the thing. | am "uncertain about
myself' when | consider me objectively as thougmeone else. | am ambiguous about a
thing when | consider it as mine/not mine. -(Nov) 5

330. A fool-proof system would surely be systenprafofs for fools.
331. Stability is the dryness to be found in a l{dipv. 57)

332. Consistency seems to be the hall mark of ipdeteness: if something (particularly
a description of the Universe or a philosophicatem) is found to be consistent, then
that is a sign that something has been overlookigle principle of complementarity in
atom physics). Einstein's complaint against ther@Qua Theory that it makes the world
incomplete seems the greatest recommendation taththary.

333. How useful the gods are '— those looking-gfesses, those blank slates on which
we scribble our clumsy and self-contradictory ideal (Dec. 57)

334. A mind strong in faith and weak in reasoningdgerstanding) steadies itself by
means of slogans. One strong in reasoning (undeiistgy) and weak in faith steadies
itself by means of logic. Both are constantly iarf@f dialectic, but die of suffocation
without it. (Dec. 57)

335. A "slogan” = any cliche or quotation or textomok clung to uncritically "because |
like it". Dialectic asks "But why not some alterivat ?" to which faith can only reply by
force or it dies. "Logic" any structural, verbaldaconsistent system. Dialectic asks "But
why not the opposite ?" to which reasoning can eaply by breadth or it too dies To
force and breadth there is no end except throughuestion.

336. The blinding darkness of light; the deafersilgnce of noise; the (.....?) insipidity of
smell and taste; the numbing pain.' pleasure ot hemld's wounding caresses; the
vertiginous accelerative immobility of motion; teeooning clarity of the unknown.

337. Nothing triumphs, finally, in this world buedth: the Eternal Life is death, and to
live for ever is to die for ever. The immortal istdbborn.  (Dec. 57)

338. If ignorance is an essential component aterce (whether as the finite unknowing
of the infinite, or as the basis of Dependent Agsior as the Uncertainty Principle in
Atomic Physics), then any theory that does not ta&eount of and include ignorance
cannot claim to represent existence or the worlly.fThe fact that a theory works in

practice, by experience, proves that it does se #count, or it would not work. But to

show openly or incautiously such ignorance woulafiensive, indecent, taboo, and so it
is normally hidden, normally inadvertedly. (Dec) 57

339. My existence is my presence now, or my presfmt(birth-to-death); my non-
existence is my previous lives (before birth) and future lives (after death). Both
together compose me: | am composed of both togetiher objective materialist who, as
a solalterist, forgets himself, takes existenceamsall-truth, subordinating "lI-me". The
religionist who believes in the permanence of thal,stakes the solipsistic "I-me" as an
all-truth, subordinating existence. (Dec. 57)

340. One's dearest friend: he for whom one oudjitaty to sacrifice (betray) even one's
highest principle. One's highest principle: thatvidich one ought ethically to sacrifice
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(betray) one's dearest friend (one's closest loved. What has justice to say here ? What
of liberty, equality, fraternity (where liberty cdve liberty to enforce equality by any
means whatever, equality can be equality in théhkbrbood of those condemned to death
which is freedom, and fraternity that of implacalfleow the totalitarians love that
luscious, lip-smacking, lascivious word !) fratdel hate (each equally hating his brother
in absolute freedom to do so0)?

341. When | have a system, | use it quite unsydieally, and when | have none |
systematically do not use it. (Jan. 53)

342.What is so wretched for the moralists aboutatsofor call them ethics) is that they
never — however Procrustean the claim made for thbsoluteness —quite detach
themselves from expediency. (see 391)

343. "All the world's a stage, and all the men amadnen actors on it" says Shakespeare.
But actually only the men and women in the publzeyare actors on it. I, for instance,
whom — and this | hold one of my greatest blessingie it is so — the public does not
gaze on, am not an actor, but only a scene-shifterstage is curtained when | and those
like me move on it.

(Addition:) Or that is how | should like it to bénaays. (Jan. 58)

344. Four kinds of principle: to do evil that ewilay come, to do evil that good may
come, to do good that evil may come, to do gootigbad may come. The first and last
are very difficult: for it is almost as hard to aelevil as to be a saint. The second, surely,
provides the intentions with which hell is saidb paved; but if that is so, then does not
the third paint the frescoes on the ceilings ofveea? Far better is the third than the
second; for in the second, the intended good foichwithe evil is done may never
materialize, but the evil done remains; and, intthigl, the intended evil for which the
good is done may never materialize, but the gooe demains.

345. Riven by triviality and unamenable to meanibgiven by meanness from the
amenities of liberality. (Jan. 58)

346. When | look at a looking-glass, what do | #e={ooking-glass, my face or me ?
‘When | look at the world, what do | see -- the pmy perceptions or me ? When | look
at you, what do | see—you or a part of my unknoelhs (Jan. 58)

347. A deep inward experience is shared and camnainshared. Desire to share — it
comes, perhaps, from intrusion into reflexion upbe separateness of self and others,
which is dissolved in deep inward experience. Réafle comes afterwards and is done
from the standpoint of separateness. Separatemesshareable. One might put it this
way: such inward experiences cannot be unshareisphg because they are by their very
nature inward sharing, but they cannot be directtynmunicated upon reflexion in
separateness, and so a desire to 'share’ themris@ynaseparateness, which desire arises
hem overlooking the fact that they are alreadyesthéy their very nature.

Bodies (mental or physical) are what separates (aitd them words and spatial
nearness); some feelings draw the separate togatldepartly dissolve it; consciousness
unites in a-unity (? Ed.). Separateness implietyunnity implies separateness; there is
no final satisfaction or solution here as long ashecraves for or dreads the other.

348. Consciousness is unity; being acts by sepagtatihat diversity cognizes is one (or
in itself undifferentiated infinite, indefinite): mat it separates into (,is ?) many.* The verb
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is belongs to being in abstracto; the verb doesssidith consciousness in abstracto. But
in existence consciousness is and being does. ilosBphy consciousness is, being is,
and it is not clear how doing is done; and tradgiologic only recognizes the "copula,

is". But "Man and logic are different categories{Jan. 58)

*Unclear in MS.

349. An effective way to kill a plant is to watércarefully and regularly for the first half
of a drought and then to go away and leave it.tBose who do that do not see the plant
die: they go and water other plants in other dages$ in the same way. (Jan. 58)

350. The existential pre-reflective choice is seenieflexion, as a preference. Acted: it is
the freedom to which one is condemned. Reviewedexjiresses a preference or
manifestation of free-will (but that is only on king back — the looking back is itself a
choice).

351. Optimism must be an "existential communicdtiarot a direct one: it must be

induced indirectly as a spontaneous creation byistener in himself, not directly (like a

cooking receipt or an army drill-book). The attertgpdo it directly degenerates into the
parson's synthetic 'joy' or the physical-trainimgtiuctor's 'radiance’ which may well
generate pessimism as the hearer's spontaneoual mesgonse. It always does in me: |
feel that the optimist who talks to or at me, haleeh from me all the good there is and
left my world as bare as a locust-stricken field. Jarn(. 58)

352. What the scientists are apt to forget: théedihce between quantity and quality is
one of quality, not of -quantity.  (Jan. 58)

353. Modern analogy: just as the bombardment byralemesons is needed to split the
atom's nucleus which is held together by negatnce @ositive charges, as we are told —
so perhaps equanimity is the projectile with whictsplit the individual held together by
the charges of hate and lust. (Jan. 58)

354. Some people are aggressively meek. (March 58)

355. "The purpose of oratory is to make peopledbthe need for evidence" it has been
said. And, it may be added, the purpose of evidéside make people forget that all

sense-data are private. (And perhaps the purpotfeegfrivacy of evidence is to make

people forget). (March 58)

356. There are certain aspects of truth that oneoody discover in oneself; if one is told
of them, one will certainly, and in the very natusé existence itself, reject them
absolutely. But perhaps they can be shared by thdse have discovered them
individually for themselves, and perhaps those whwe not discovered them can be
aided indirectly to discover them for themselvd@hg use of the word "truth” here is in
the sense of desirability of discovery). (March 58)

357. If existence were a riddle, its solution wollld non-existence — but in what
medium would it then have found solution ? (Maréh 5

358. | used always to comfort myself with the Hetteat if physical pain became too
violent it would be cut off by "loss of consciouss&— but why should this he always so
? And what is "loss of consciousness” when desdriodbjectively? (See No. 392)

359. Religion without art, like sex without art,tnery attractive.  (April 58)
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360. The unambiguous is non-existent.  (April 58)

361. Objectively there are 3 spatial dimensions@meltemporal one, all perpendicular to
each other, which together are held to constithie four-dimensional time-space
continuum of the scientists. This is purely objegtand as such an artificial abstract. For
in it time becomes spatialized into parallel wolldes; "now" being an arbitrary
convenience in it without necessity of any positien

Conversely, in the absolute subjective view theoild be 3 temporal dimensions and
one spatial one, all perpendicular to each other.oNe is ever seen directly but only
reflected in one or both of the other two. They past, present, and future, as the 3
temporal, and individual historical movement as flspatial one: the importance of the
notion of the perpendicularity of the 3 periodgiofe to each other subjectively cannot be
overestimated. While "Individual Historical Moventeris, as it were, the "part of
subjectivity that belongs to the object", in sulijgty, the continuum of world-lines in
the object is that part of the object which, asvére, "belongs to the subject in the
object": this interlocks subject and object and ezakhem inseparable. It also, by the
difference of the positivity of spatial relationsdanegativity of temporal relations, gives a
positive nature to the object and a negative ortedcsubject ("It is through woman that
negation comes into the world").

For the desperate unsatisfactoriness of the one-dimension in purely objective

science, see particularly Kant's Theory of the &ethjity of Time, Eddington's "New

Pathways of Science" on the "direction of time-floeorresponding with "increase-

decrease of entropy" (only a theory, mark you!y] Bieisenberg in "Atomic Research and
the Law of Causality in Nature”, ("Universitas",n@. ed.) /957, No. 2), on difficulties of

knowing direction of time in the "small-scale" netatistical field of the atom. Has
anyone before suggested that past, present andk fate subjectively perpendicular ?
Scientific four-dimensional time-space has no "now" (April 58)

362. | leave the study of order and structure ®rtfathematicians and (in so far as they
are capable) to the philosophers: | am more intedds disorder and distructure. (This is
what | say absolutely sometimes.)

363. 'So, then, in choosing absolutely | choosepaiesand in despair | choose the
absolute, for | myself am the absolute’, says Kgdard (Either/or, ii, 179). This is a
curious undeveloped insight into an uncomfortable thalf-truth: the pure solipsistic
standpoint of the unique "I" (not the abstract godlquonque "an ego among others" of
the psychologists). Purely subjectively "I" am urégonly that pure subjectivity is a half-
truth (I do not know anywhere where pure solipsisnexpounded honestly, as pure
solalterism is by, say, the more reputable Behaists). In those terms of pure
subjectivity -the others" are passive modes of "prejected outwards (vide Sartre's are
vu). This abstraction is an offence: and so Pasyd that "le moi eat haissable”, perhaps
with that in view. When the words "l see you" aeatd the meaning (in itself utterly
ambiguous) is fixed by me with relation to -my btdif perceived as coming from my
body, the "I" heard is identified with the uniquiesalute subjective "I"; but if perceived
as coming to my body, the heard "I" and "you" asgersed (in this special abstract
interpretation, "I" being always explainable asiactsubjectivity and "you" translated
into "me" as passive subjectivity).

364. Solipsistically, "I" (am) absolute and uniqund active with "me- as passive;
"Thou" (art) the active "I" projected with "thee$ passive. "He" and "him", etc., can only
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be arrived at through "us" and "we" ("We" and "wvsfjarded as (i) "Pr me" on different
occasions, or (2) "1/" thee" —"me"/"thou" simultawsly). (April 58).

365. Definition of rectolinearity: three points suthat one is hidden by the second from
the third; or unobservability of any two points sitaneously.

Definition of perpendicularity: Three points sudtat one is not hidden by the second
from the third; or observability of any two poirgisnultaneously.

(For "two points”, "3 points” and "t point" one caead "duality-, "trinity" and
"singularity".)

The irreducible basis of observation is the trirofythe observed, the not-observed, and
the observation- point; or the observed-as-presth, observed-as-absent, and the
(perpendicular) observant. (But this only "appeargeflexion).  (April 53)

366. The objects of science are all publicly measler by "dial-readings" or by
confrontation with a "piece of matter called thei®detre" or by confrontation with the
standard inch, the "average girth of the thumbthofe Scotchmen". Those data which
are private, such as feelings of bodily pleasungain, mental joy or grief, willing, clarity
of perception are all measurable, too, but in tediht way: they are measurable only by
the action which they facilitate or inhibit ("I hamich a tooth ache | couldn't read"”, "I
wanted to see you so much | couldn't sleep”, "k watisfied enough for him to continue
his work", etc.). Pure consciousness is, howewameasurable.

367. Certainty is absence of infinity; infinity gsesence of uncertainty. (April 58)

368. Nothing whatever can be apprehended apart ftenopposite: but its opposite
cannot be present at the same time-place; for mgytlvhatever to emerge from
anonymity as present to consciousness (which ignibtmust be haunted (shadowed) in
space-time by its opposite, otherwise it cannaaatettself from the unknown.

369. Cursed with the blessing of being condemnédzttivee. (May 58)

370. | can't find I; for when | do. what | do finif's myself or me | need first find; | can
find 'thou'; for when

| do then ‘thou’ when by me found art thee.(May 58)
371. Being, considered as Action, appears as becpfbeginning to be or movement).
Action considered as Being appears as experiegeifhor staticity).

An analysis (description or definition) of Being saiicompletely avoid all uses of the
verb to be and all its derivatives and synonyms.

That of Action must likewise avoid all active verdasd nouns.
Failure in this appears as a petitio principii sraatautology.

Appearance can be taken as the objective manifast@tieal and real) of both being and
action, which | subjectively experience. Togetlese make up existence.

Essence merely duplicates either idea or beinghasdo separate referent.
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(The verb to have duplicates the use of "therenitfi the dative (in Indian languages))
(May 58)

372. "ldeas" appear as the objects of the mind"ezalities" appear as the objects of the
five senses. The mind and the five senses areutiield personal data together with their
respective types of objects. The mind can "hanstg’visible data either through the eye
(as visibles) or directly (as visual images) and canfront these two and compare them
("This ink pot might have been better designed tikg").

373. Consciousness (0) perpendicular to whatatare of

e
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and not perpendicular to what it is not aware 0{6) is aware of presence ( + )-cum-
Al
absence (—) in a state of asymmetrica ' ¥** (May 58)

374. All these mental foot prints in this book: wHaeaten tracks they make for
themselves and follow ! And how these tracks emigbdsy contrast the areas where they
never tread! (May 58)

375. Life is mainly solalterism: death pure solgosi (May 58)

376.  Three forms of agnosticism: () | am certdnof) that this is impossible for
anyone else to know. (2) I am uncertain (do notvkiad present) whether this which |
don't know now, can be known by me or by anyorsate time. (3) | am certain (know)
that this which | do not know, can be known sometim

These three cover agnosticism about death.

Three main attitudes to death (my death): (i) lidwe (know) that | shall survive my
death. (ii) | believe (know) that | shall not siwer my death. (iii) one of the three forms
of agnosticism.

It is impossible for ordinary, normal thought tonfr@nt the idea of (my) death except in
one of these attitudes. All of these attitudesvereng through the assumptions (explicit
and implicit) that they necessitate. Consequentlg impossible for normal thought to
confront (my) death with a correct attitude.

377. If there is rebirth then there is nothinghistwhole world, not even oneself, that is
worth killing an one for. But if there is no relbirtthen there is nothing, provided only
that | am clever enough to evade the direct coresmmps, to prevent me killing one who
gets in my way. Materialists might not (like ?)shi

378. There is no kind of act which is not wrongcartain circumstances. Suppose that
were true? (June 58)

379. What nonsense it is to say that truth is tyeauwhat is true is good: is torture (the
‘flagellation’, say) not true and paintable ? (Jo@e
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380. If absolute union with God (as in the Advaim)taught, then who is lost, 'I' (in
which case | no longer exist) or ‘God’ (in whiclsed assume the Nijjinski madness'! am
God ") or both (in which case the state is notirdjstishable from no-god). Again if
the personal Idea of God is replaced by Pure Bdhey) Being, to he pure, cannot be
accessible to knowledge or, if it is, it is not @uBut if it is not, then it cannot be known
whether it is Pure Being or Nothingness. (June 58)

381. The mind's mouth is greed, its body ignorarec®] anger its anus. People who
guarrel with one or with each other in one's preseexpose the bare backsides of their
minds just in one's face and shit on one's dogr. §lane 58)

382. What is the human world if not heaven reflédtehell's pitch-pool.  (June 58)

383. The world had treated me for 52 years now waidthnirable indifference and allowed
me to go. very much my own way. To me it has beethe whole tolerant and helpful.
Whew | see what it has done to so many others irtimg | think how easily it could

have played the steam-roller or the cat-and-matse with me. Who knows what is to
come ? (June 58)

384. Canticle (Persephone and All That)

Only Mortality is immortal: all things mortal sheomgages for ever.
Only Temporality is eternal: all things temporalteenpers for ever.
Only Particularity is universal: Only Perceptioruigperceived:
Infinity! Infinity! Infinity !

Not squared, not cubed; but

Raised to the power of infinity.  (July 58)

385. Since being applies everywhere, to positiveé aegative, without distinction (for
what is not IS in the negative mode), while whatlSsin the positive mode) it is
impossible to define it, though it can be, in asserdescribed. Being, in fact, .= self
identity; to be is to identify. Whatever is is ifsgsee Sartre for the two modes of en soi
and pour soi). Now since nothing whatever thatlmamdividualized is simple (if it were
simple it could not be individual in the sense efrly distinguishable as individual), it
follows that for any individual to have a self themust be identification between the
individual and its self. Its self is thus both thdividual and not the individual, and the
individual is both itself and not itself, and itslfsis both individual and unindividual.
How is that ? Because identification takes placeuph coalescence. ( ....) when two
(complex) individuals are seen as having the mgjai their qualities in common and
the quality or qualities (or quantities) that indivalize them, one from the other and from
all else, are ignored, when this ignoring takes@liavoluntarily, an individual is seen to
be itself. This is the objective aspect of thinQgher people (seen in the accusative) and |
(seen as me) are also "thingified" (= realized, enades). Consciousness is nothing; 'I',
subjectively, am an action for me (as myself)tHen being identified with 'me’ (the
untranscended sum of my actions and possibilitesjhe individualized negative act
with the individualized thingified history — urn reglf through coalescing, ignoring and
forgetting the differents qualities (or multipligit by which 'I' am distinguishable from
'me'. The moral of all this is simply that withaghorance there is no being or non-being.
(June 38)
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386. But how absurd it is to identify being and gpsince evil is. And how can good be
simply defined, without reference to evil, as tigeot of the will ? And how can being be
defined, without reference to non-being, as theahyf consciousness's affirmation, and
since being is without limit, how can it be defifed

No wonder scientists fight shy of ontology as it ieeen shaped in European thought—
but they have none of them seen why. (June 58)

387. Logic is impossible without the identifying opess of the copula is and
identification is the function of ignorance. (Sveall that, if you can, you logicians !)

388. In the physical world, with relativity and timaximum speed of light as a finite
guantity, while "uniform motion in a straight ling= rest)" implies change, in the
surroundings of a coordinate system, it predicthing internal of the CS itself. But with,
say, a (constant) acceleration the CS not onlystake an internal orientation but also
approaches the maximum speed, from which it musiltrehat the change will be in a
sense (seen from outside the CS) trajectorial digeing’, is distinct from mere altering)
and is bound to result in eventual catastroph&éeodsS ("death”). In the physical world,
the phenomenon of gravity is in many ways equatabith accelaration. (Maximum
speed with what ?) We can regard the earth as @&nding acceleratedly, which
acceleration keeps us on its surface and makebkaay". (Why then doesn't the earth
get larger ? — That is beside the point.) Withdwe tacceleration" of gravitation the
earth could disperse in dust and vapour, into ngtiess.” But not enough, this gravity-
acceleration, — if there is a maximum speed (spgedCS, relative to other CS), must
result in the earth's ageing-curve and eventuathdes an internal phenomenon.
Conversely, the seeming inevitability of ageing adehth of the complex conscious
animals, including man, might suggest both an acatbn and an upper speed ceiling.
Suggestive as this line is, it suffers from twoadigantages: it smacks of argument by
analogy, and it is entirely objective (in the stifém sense), which, though sound for
physics given the self-imposed limitations of thestific premiss, is nevertheless totally
inadequate for analysis of subjectivity. (Note subjective analysis might be made on
the basis of the theory — see here No. 361 —ostiigective orthogonal 3 dimensions of
time and of space.) (June 58)

* | only "see' my own ageing, as it were, from ddesmy sell.
**Mere solidity (—motion) in a straight line.

389. Everything | see hides something else: whdiehind that tree-trunk ? What is
behind the positive emptiness | see extended betweestars ? Everything | hear blots
out some other sounds behind this conversatiomad &ed take part in, what is being said
at the next tables on the right and on the lefeRiid the roar of waves, what sounds are
there ? Behind the light buzzing of the ears indifence of the night or of a cave, what
sounds ? Behind the smell of Camembert and tastalgfor the taste of spittle in an
empty mouth, the smell of nasal receptivity in @tmose, — what smells and tastes ?
Behind this touch of velvet or this (?), what otl@uch ? And lastly, behind these ideas
and images, what ideas and images ? What ? WhatButwhy do ask? To recognize
something revealed is to imply something hiddeit.by (June 58)

390. The principle of non-commutative multiplicatiolegitimates the idea of
asymmetrical pairs or opposites which, while opggsilo not cancel each other out;
pleasure and pain are one of these pairs.
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391. Expediency is really the reproductive orgdrmmorality (its "shame™ which it
covers up), without which it would be sterile atglrace die out. (see here No. 342)

392. Perhaps the amount of pain one suffers isnssure of the amount of clinging to
existence one has fundamentally. For the ‘body'dha has in dreams is too fragile in its
continuity to withstand pain. It takes the solidigganized waking body to stand pain.
Pain is inimical to continuity. But if continuitylife) is desired (voluntarily and
involuntarily), an organization is needed to lozalpain and contain it when it rises; this
is the physical body. In this view the physical bdsla pain- barrier (rather as the tonsils
are the germ-barrier) in the whole personality &king life. In dream, to repeat, though
there is my body in all my experiences in dreamis, instable and its situations (as seen
in waking reflexion) succeed with disconnected serkits of disconnected continuity,
some long, some short.— But there is no bodily paidreams to any noticeable extent.
To maintain continuity, ability to have a physicEm against discontinuity is gained at
the price of bodily pain. (June 58)

393. It is best to live at peace with the devil &mews and not to try to make a breach
too soon; for then he may go away before one idyreand others whom one does not
recognize may then take his place.

394. If number is definable as what you can coitri§ therefore finite, but an infinite
number (see Russell, Mysticism and Logic) is wiat gannot count, and is therefore not
a number except by a pun (vide Russell's statethaht'the number of finite numbers is
infinite" — which in "straight” language should B&ated as "no number of numbers is
countable™). A definition of infinity is self-corddictory, verbally, since it involves
placing a limit (finis) to that which is statedhave none. (June 58)

395. What | believe | know, | do not yet fully knowhat | know | believe, | no longer
fully believe. (June 58)

396. Ignorance screens the truth. It is on thatestithat people paint pictures and write
underneath their labels "god" and "not-god" an@i4m.' and "atheism".

397. Can definition define itself or descriptionsdebe itself ? Or can it be that
description can only be defined, and definitionadieed ? (June 58)

398. In these days both theism and atheism haveadwt greasy with the smoke of
Auschwitz — t in why ever put up a memorial to dWhat is there (that) art is not
capable of ? Anus mundi — it can kiss the world®ait seems.

399. Goodness can only be finally established Istrdetion of evil, and destruction is
doubtful as to whether it is good.

Truth must include evil, since it is manifestly wgpto assert that evil is untrue.

Beauty, as art, if it can take the Cross (the €sdcn by torture and murder of a man-
god), and Auschwitz (the crucifixion by torture amdirder of humanity) for its aliment,
would seem to be a foul feeder with no limit to trarors it is willing to devour, without
pecksniff ethics to censor it. (July 8)

400. Mythical entities can be measured: they useahé¢asure phlogiston, and they still
measure force.

401. Space and time are the great subjective neistakich we all agree in making and
on and in which we build all our disagreements. dA&8)

46



402. Charitableness to one's neighbour is likencleeen: to be worn rather than talked
about. (Aug. 58)

403. The impenetrable secrecy of substances. THhiigs their substance behind their
surfaces. Crack open the surface to see the sgbstand what do you find ? Another
surface, and so on. Substance is secrecy.

And the secrecy of persons. You in all honesty — henestly believe .— tell me all
your secrets as a friend and confidant, but | cdueriently never know that that is so, |
can only firmly believe it (and to know that | bl is half to doubt while to believe that
I know is to be half in real ignorance). What digtiishes me from you (or you from him
or me from him) and vice versa, as persons ratfaer things, — the mode of difference
between persons that differs from the mode of difiee between things — is that,
however honest and open | am, however much | tmgugh love or hate, or fear and
terror, physical or mental, | can inherently nesempletely disclose my 'self* (for if that
were possible, | and myself would disappear quitehus | am a secret and you a
suspicion, that can never be removed (or vice ye&a lovers are jealous, and people
torture each other in order to obtain information;less now, in the 20th century (with
the modern aids of science and psychology) thatmenmiddle ages or the renascence
(Tolstoy said a man does not know a State if hes chmé know the insides of its prisons)
— yet with all the aids that science can and wdldble to give one can never be quite
satisfied that one has got it all. The irony istttids secrecy is itself so secretive that
people quite forget it and believe all can be disetl. A man can only tend towards
openness— he can never quite get there. Sociafigrdegenerates into a flight from this
fact, by pretending that the Ego (the psychologa#personalized and quelquonque, and
therefore fictitious 'l') does not matter and theividual is really subordinate to the State.
The old regime has failed through failing to redagrthat the State (other people) cannot
be subordinated to the individual. (Aug. 58)

404. The Absolute can only receive its Absolutioonf Consciousness (failing which |
there is/ neither absolute nor particular), anddrdoing the absoluteness is particularized
as such, and so is no longer absolute. (Aug. 58)

405. A man can only tend towards frankness, heneaer achieve absolute frankness or
he would be a mere mechanical device. When he dvaatdd some way in this direction,
people identify him with the idea of great franksi€Bhey say 'he is frankness itself.

406. Whether one accepts an idea with the left lvdifebrror and indignation or with the
right hand of welcome and approval, one has acdapjest the same and is left holding
it — and it is no good hiding away from oneself endne's coat what one has accepted
with the left hand.

407. Honour is a principle that asserts the Pemoove the Principle (and changes
persons): The Nihilist or Revolutionary is the Pershat asserts the Principle above the
Person (and changes principles).

408. What always distinguishes my body from alleotipeoples' bodies ? All bodies
appear incomplete, but while other peoples' boageear incomplete away from me, my
body is the only one that appears incomplete tosvand, too. This is true of any view
point at any time.

409. God is invented as the counterbalance to iigpuea T - illusion of pure solipsism.
Atheist science therefore has, of necessity, te takuge in Solalterism; for without god,
if the unique subject 'I' is admitted (and scienaenot control it), it must assume divine
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and absolute proportions and become madness ¢XirillBuddhism avoids this by
removal of the 'I' - illusion in all aspects, whethin that of god or the solipsistic
misinterpretation of the unique T. (Aug. 58)

410. A: On the basis of monotheistic theology fnekk can only be freedom to do evil—
if good and God's will are equatable —; and Godha<Creator of all things, is creator of
evil through man as His Instrument, as creator afi'swill to do evil.

B: If you say that, | will destroy you. (Aug. 58)

411. Seek and you shall find.—what shall | find ?Fre seeking. Knock and it shall be
opened unto you —and what shall be opened unto-m&te knocking.

412. The process of gathering evidence on whiclbase a conclusion necessitates
excluding irrelevant matter— it is always a procekselection and rejection, thus it must
always be incomplete. This suggests that any ceimriubased on evidence is always
incomplete — 'no conclusion' — and provisional, Beer final' it may be believed to be.

To reach a ‘complete’ and ‘final' conclusion alzmything, everything would have to be

considered and taken into account, which, singeoitld require infinite comprehension

and eternity, would be the unattainable — the agMagssible that cannot be ‘killed' by
realization: or in other words, 'the absolute fatufAug. 58)

413. People who set out to explain the unfamilaterms of the familiar, always end by
explaining the familiar in terms of the unfamilia(Sept. 58)

414. The Truth is often so insulting. (Sep. 58)

415. The theists are men who, in order to see igid, Ibuild stone cathedrals round
themselves with stained-glass windows showing trapcehensible attributes of their
incomprehensible God. The atheists, in order tonse clearly, curtain off the stained-
glass windows. (Sep. 58)

416. It seems to me that (first ?) rest, motion acckleration, are inseparable in any total
situation or event, and are thus 3 copresent straicinodes. Modes of what? Copresent
structural modes of permanence. But surely pern@ni&na delusion ? And what moves
and accelerates, at least, changes and is thusnmapent. No, rest of motion or change
are together three modes of the situation, not tifirg— a 'thing' has one of them in

appearance, when the others are relegated toghefrégs situation or event.— Properly

change is an alteration of quality or quantity ihieth no one, nor all, of the three modes
of permanence is present. Only a 'thing' can biesator move or accelerate, and a thing
has illusion of permanence while it is that thiki¢hen it changes, it is no more that thing,
and so no motion or rest or acceleration can bibatitd. (Sep. 58)

417. The Law is nothing but a set of techniquescémalizing hate into order and away
from chaos (as commerce is for canalizing greedlasily). It is a mistake to identify war
with hate: wars are made for greed and for fearenmiben for hate— see also Uncle
Toby's defence of war in Tristram Shandy. Judged#gibose's description of Law as a
device for delay (rather than for administrationjustice), in which passions cool down
and litigation solves itself with the passage wigtiand the help of boredom, is acute.

418. The Love/hate opposition is misleading and tno¢ to facts. Better would be
Love/fear and greed/hate. Or perhaps better ggtean
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hate

love A fear

which is constantly being forced into a dualityibgntifying one of the pairs: that is what
makes the world go round, no doubt. Trying to makeaxis out of a try- angle by axing
one angle on trial.

419- Why. | sometimes ask myself, is speech songéical ? If | exaggerate | speak
hyperbolically. Arguments always follow a certaime and are sometime circular.
Statements are sometimes elliptic. A statemenéehhs a point, or is pointless. Parables
come from the word parabola (which is a simile @taphor or a something that follows
something else: speech follows experience), arly Jagind in the C. 0. D., parlance (the
English form of French parler, Italian parlare) @svrom the Latin parabolare, to talk. |
haven't discovered any verbal squares, trianglesiloes yet. So it seems that the strange
geometricity of speech (=parlance, remember) iregdns confined to conic sections and
covers them all. It is very odd. '‘But, some wiseaanay say, 'you have got it upside-
down. Speech has not borrowed from geometry (itmisch older); geometry has
borrowed from speech — But then | ask why have dpeeetaphors invaded geometry
and taken possession of conic sections ? There such situation in arithmetic that |
know of. (Oct. 58)

420. Among the principal essentials of existenee tre pun (no meaning or idea is quite
unequivocal), the dialectic (no choice is settledept by a belief), conditionality (no

thing or quality ever arises or is found alone: ifofound, it is not alone since in the

presence of what finds it), impermanence, idermtifan (the self-illusion made on

recognition of anything, which is always wrong agaithe standard of Truth-that-never-
disappoints), consciousness (without which there rav ideas at all), being (without

which illusion nothing whatever can be cognizedrbgognition as either recognized or
unrecognized), individualized perspect (withoutethihere is no 'view'), etc.. etc.

421. FABLE.— Once a person called "P" went to @@lealled "kitchen", and with a lot
of impersonal things variously called, includingtldang called "a spoonful of salt”,
performed some actions called "cooking" and prodwucé¢hing called "delicious dinner",
which the person called "P", in another actionezhlserving a dinner to guests", sat
down to, with some other persons variously caltedk of which was called "Q". He was
a chemist. He said "Chemically speaking there alg elements and combinations of
elements, 'you' as a person, and a ‘teaspoonfdltfas a thing don't exist chemically.
'You' and 'it' are both just combinations of cheahielements, which are real. Now this
so-called "teaspoonful of salt" is, for instancegrety a combination of the elements
chlorine and sodium”. The person called "P" wasreaped. For the next action called
"serving a dinner to guests", "P" thought "Why reitce Q said they were the same thing
— that 'salt' is merely chlorine and sodium — whyt e original and serve some
chlorine and sodium instead of salt ? So much Emplby bother about their being
combined as salt ? They are more real t00" he 94ldll combine them in ourselves at
dinner".

So the person called "P" undertook an act callegitty some chlorine (poisonous gas)
and some sodium (metal that burns and explodesritact with water)", and these things
(not elements in this action), with other thingg person called "P" acted on in a way
called "serving a dinner to guests". Now the resvdis quite different to that of the

previous action also called "serving a dinner tegsi' and identified by "13" as the same
(sort of) action. The result this time was verynfali to the person called "P" and the
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other persons called "guests”, and they all "diesty "puzzled-. Why was that ? Because
they didn't mind their P'sand Qs. (Nov. 58)

422. The profoundest of all illusions is the illusithat there is no illusion. (Nov. 58)

423. It is when the ethical fails that it slips kaeto the immediate — but as the ironical
immediacy. It is when the religious fails that lips back into the ethical — but as the
comic ethical.

Failure in the immediacy is simply immediate suffgr  (Nov. 58)

424. Besides the fact that no virtue stands ogtialB except against the background of its
corresponding vice, it also seems impossible td &ny virtue whatever that is not, on
some occasion, in certain circumstances, itselta. If this were not so, no judgement
would be needed —all would be settled by rule —iarjddgement a virtue ?

425. In the pattern of ideas everything is possibkven a contradiction. In the opposed
pattern of existence (the might-be, the is, thet#g), the possible and impossible are,
more or less arbitrarily, distinguished, and wisgtdssible then being only discernible by
observation and learning. This points to an arbjtfixed solution of dialectic on the
basic existential level in existence, which perhdisinguishes the individual personality
during his life span. (Dec. 58)

426. Heaven can be made into hell by other peopleneself. Hell can be made into
heaven by oneself. In either case neither endadefinitely —le Parades en toujours a
refaire. (Dec. 58)

427. The best way to govern the world would appirdse to put half the population in
prison and set the other half to guard them. Thisld/be essentially humane since one of
the characteristics that distinguishes human béfimgs animals is the habit of building
prisons and imprisoning some of their Own kind, -6t to build and maintain them is
inhuman. But perhaps there is no need to bringab@it, to make this "essence” "exist",
since perhaps it is in fact how the world is novwngeuled: now as it is and always has
been. Half the world is in prison: each man is ralrison. Otherwise what need to talk
of freedom ? But prisoners are so optimistic, artde'y ? Don't they imply that freedom
must be? And then who is inside and who is out8ide (Dec. 58)

428. The scientific writer Sluckin in his Penguimox on Cybernetics dismisses
introspection as valueless because of the vaguamesambiguity of the data it provides.
Now | maintain that this very ambiguity — this ctarsgt punning in the mind — is one of
the most valuable data that is provided uniquelyintsospection (a veritable pearl cast
before the Sluckin-pigs). | also believe that tbehhiques initiated by Descartes' Cogito
ergo sum (disregarding his construction of duaktarces with which he obscured this)
and Sartre's ontology of Etre et le Neant provitiesdhasis for a technique for the study of
ambiguity. This basis is description (as opposeddfinitions which are always ad hoc
and unilateral fixings of a dialectic and, as sumdm inheringly never provide any final
solution but only a direction for a further movert)effhe special dialectic of ambiguity
is whether to choose to fix an ambiguity by a dééin and so merely shift the ambiguity
elsewhere and conceal it (useful in certain tealsgsuch as those of science, excluding
the Uncertainty Principle) or whether to recognizas a valuable and true subject for
description, when complementarity is needed.

It is a certain fundamental type of ambiguity tditinguishes beings and things from
gualities. The study of them must take into due alode account both certainties and
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probabilities (the scientist's "exactness" andté&ety" are never exact and certain but
only approximations of probability to the absolatztainty of introspection that they can
inherently never reach — the certainty of the ambigness).

This technigue corresponds to yoniso monasikatbdrSuttas. (Dec. 58)

429. There is an inherent special ambiguity abbet present” as an idea or as an
existent, which it does not seem to share withpidest or the future. Some argue that the
present has no duration, being simply a surfacedsst past and future, while others talk
of its duration though they can't agree on whagtlerit ought to have and take specious
refuge in a "spacious present-. Without payingipaldr attention to these two views. |
find the mere fact that they are asserted indidhisthe notion is elastic in the minds of
other people and so too | find it in my own. Aldeet"present” seems to me equally
admissible both for "what | am doing now" (extendadd for "what is present to me
now" (instantaneous). And the first (subjective)ymae the "shortest thought flash
conceivable" or "my whole life | am living" or "etdty of past and future in the now". In
the last (objective), all temporalization, in itsrée "orthogonal dimensions" of past,
future and present, "appear present” as follows: gast was (present), the present is
(present), the future will be (present), and (ikign important point) all three together
eternally may be. Again concern with the past (take probable) gives us historians (and
Hegel), concern with the future (taken as possiglegs us scientists, politicians and
astrologers (and Hegel), concern with the pastfande gives us logicians (and Hegel).
The Buddha recommends concern with the preseheiBliaddekaratta-sutta, and this is
only possible by introspection which reveals théomuity, absurdity and contingency of
eternity in time. Again, perhaps, the past is thgitimate field of knowledge (which
comprehend:), the future is the legitimate field faith (faith being ignorant man's
instrument for groping beyond where knowledge ed$gnThe present is the legitimate
field for describing, in terms of the 3 times, dadremembering what one has described.

430. (Vide Kierkegaard) Immediacy is ironical siné@ lack of foresight, it risks failing
to get what it wants and is, when inspected frorthevit, always exposed to pain and
disappointment, with no defences against them.cEthis immediate remedy, is either
expediency with the purpose of gaining some fuinmmediacy, or it is discipline to gain
liberation from immediacy-with-its-blindness: ethithus always points out of itself and
risks, on inspection from without, appearing ridizts. Libera-tion, its ethical. remedy,
points to the liberation of all needs... (Dec. 58)

431. Every victory won in this world is a stalemateanother level. (Jan. 59)

432. That esse est percipi | do not deny by anynsigough | think it incomplete. What
is lacking ? Nothing. How ? Because, given thategt@nt on its merits, it implies (in
order that it may emerge at all) percipiens nor(iest non ease cat percipere — perceive
is a recul from being). This statement esse edipefis not quite of the same order as
cogito ergo sum (a descrip-tion, not a logical-ehdgduction), which, if translated into
its terms, would be cogito ergo percipior, whiclerss a quaintish non-sequitur, since it
does not come out well either as a logical dednatinas a description. That percipiens
non est | do not deny either. But this is only atstg-point for completion, for the self-
identity of the percipiens quis percipitur non egseon ease percipere) now enters, and
with it ramifications that extend thence ad infimit.

Now phenomena qua phenomena must be (ought toigte)gdishable from what they
are not in order that they may emerge at all arad the word may have a meaning
(referent) and not be entirely redundant. If sof-théy are, as such, distinguishable— it
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is from being, though with great caution (a limiat of being). And so, if they can be
said to have a phenomenal-characteristic pecutiathém, by which they can be so
distinguished, it is that when a phenomenon appéaiees so as hiding something else;
but that when a search is made, on this invitaionwhat ought to be beyond it, only
other phenomena ever appear when it disappearss(@naever disappears!). On these
terms consciousness could be said to appear gghé&mmenon that hides nothing when
it appears. Now, complementarily, if being, whidirepomena are thus not, has, as such,
an ontological characteristic peculiar to it aloes either that it has nothing beyond it,
or better that it is hidden. A phenomenon, thenleathus certain in its phenomenality is
ambiguous in its being. But if, as is always pdssithe ambiguity in the being of the
phenomenon is dialectically resolved, it reappeayain in what the being is not, i. e.
phenomena, as their non-phenominality (i. e. abiiit appear). All this, in repetitive
pattern and infinite (=indefinite) ramificationsistas and hierarchies, levels, planes and
ranges, provinces and pastures, is what the steuctuthis play consists in. Hence the
Double Ambiguity "whose naming kills and has it bh@isewhere-. Herein, too, lies the
ambiguity of "essence- as the distinguishing cHaratic: is it phenomenon or being ?
— logical copula or predicate ? (Jan. 59)

433. litre en soi is what phenomena appear to hiddch itself appears. in pure
positivity, as what must (ought to) and cannot eler(found). Etre en soi is thus the real
objective paradox — the paradox of the real (res).

434. What is probable ? Certainty. What is certaprobability.
What is infinite ? Finiteness. What is finite ?ilitfy.
What is permanent ? Impermanence. What is impemianBermanence. (Jan. 50

435. The only one is the many. and many the ones.ofly one that is the many, is one
of many.

The only eternity is of time, and temporal the eitess.
The only infinity is finiteness; and finite infimgs.
The only permanence is impermanence; and imperm#mepermanences. (Jan. 59)

436. What a glue is made by a mixture of guilt agrdtitude, and how well they
sometimes mix in some pots! (Jan. SW

437. 1t is no ipso facto escape from dogma to agkrowingly or not) non-dogmatism
dogmatically.

It is no ipso facto escape from credulity to bediév one's own scepticism. (Jan. 59)

438. Phenomena are secretive and what they sdsrékeing (pun). Hence the reason
why, when we see some visible object, hear somadsaic., we so often ask "what is
this ?"

439. How often R (ationalized Unr)ighteousness ga$sr Righteousness! (Jan. 50)

440. The proverb speaks of making a Virtue of Ngitgsbut the philosopher Emanuel
Kant speaks (in the Categorical Imperative) of mglka Necessity of Virtue. (Jan. 59)

441. What is an identity ? It is the essentialrass of two entities whose difference, if
any, does not count.
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What is a plurality? It is the essential pluralitfyone entity whose oneness, if any, does
not count.

442. "Essence" (from the verb ease= to be): a mablegicians' concept, initiated by
Aristotle, and used by logicians and philosophersaaynonym for characteristic (i. e.
characteristically distinctive phenomenon by whieh recognize what a thing, or class,
is, by which it is. recognized to be itself ). Tloistic metaphor from subjective-objective
being to purely objective characteristic is a pymatetaphor of fundamental importance,
and indispensably useful for those (Religious Dis;teay, or Scientists) who need to
employ the "Uttaquistic Subterfuge" (which is sduadle for verbal presti (-di-) g
(itation-) e — remove what is in the brackets aed what remains. But a characteristic-
phenomenon of such kind, called metaphoricallyérse” (le phersomene de l'elre), is
then that of something which has that essence ansequently is not it (whether that
something is regarded as a Kantian "Ding-an-sichdsoan Abhidhamma constellation-
of-dhammas-with-no-self-substance, or what you, wilakes. no difference here); it is
the special phenomenon by which | recognize what thhich has it, is, and by which |
believe this to be what it itself is. Now by thifraquistic ontic metaphor of "essence"
applied to the characteristic, being has been yubtdined away from the subjective-
externalized in appearance,; it is thus renderedgilplesto appear to verbally externalize
Being and to objectivize it entirely. Thus it is woeasier (apparently) to handle
"existence" (that same thing's Being) as just agrodxternal attribute, namely as that
thing's "quality-of-existing" predicatable of ith& fraud is now nearly complete; and if
the logical copula is (the verbal mode of beingeagr upon as one of the basic
assumptions of logic, and a logical constant> caly be passed off as quite divorced
from being-and-existence with the mediation of ietaphor of "essence"” externalized as
characteristic or attribute, then the logicians faget about the copula and make others
overlook it, forget that it is the true verbal syohfor existential being by which, and only
by which, logic maintains a connection with lifeydaforget that it contains the (hateful
subjective) element of self-identification. Thisapl with the "essence"- metaphor is
possible because of the actual existential miralgintity-relation of ambivalence (one-in-
two, two-in-one) between consciousness-and-beirmetween being-and-phenomena.
This ambivalence, which lurks in the copula isaisanathema to logicians who seek by
any means to hide it away. So now we have splideito two and we have apparently
drained away being from the copula by means of'#ssence"- metaphor and now we
can proceed to make believe that the copula i®igeully being at all (which is quite
untrue, since it remains being on the verbal plamne if it did not, no statements would
correspond at all to life), and so the copula camxempted from all question or analysis.
When we propose to investigate being, this invatitg can be handed over entirely to
Logics, which, since the copula (its constant) does count as being, is capable of
handling the whole thing and indeed all existergiablems (and so, if it seems that logic
cannot answer some such problem, then, my deayaair, problem is wrongly stated, is
fictitious, and no problem at all since logic isvays right: evvivva il Positivismo Logico
1). No wonder the cogito enrages the LogiciansTus is not to decry logic in its own
proper field which is that of being, but to expdte false claims that being can be
subordinated to it or investigated or analyzed tbyThe proper instrument for that is
yoniso monasikara, of which elements are contaimége cogito. (3 Feb. 59)

443. The past came before me now; the future kdgre me now; the present is before
me now.

444. Space = simultaneity of time. Time allotropisinspace. Space = homotropism of
time. Time = consecultivity of space.
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445. First, examples of ought to be and must sugs "A man ought to be married and
be a father of a family”. "A man must be a goodipatf he is to earn the esteem of his
fellow countrymen". "Darling, you must be gratetol God for giving you your good
dinner". "My dear boy, you ought to be making ang for yourself at your age-, etc.,
etc.— This is duty. This is concerned to get itegated that "duty is" in the sense that
"duty is a valid field of perception- (Kant's Cateigal Imperative). Duty then, if only it
can be established as a valid field of perceptidhdecide such dialectics for us if we
"just open our moral c)e". (Others say that dutywbat other people want us to do".)
Tins as duty. This, as duty taken ontologicallypiies that the subject is not what he
ought to (must) be - he is not (or there is doddwtud his being) married and a father; a
good patriot, grateful for dinner, making a liviregc., etc. Ontologically (superficially, at
least) they are all straight-forward.

This is merely to establish the duty form of "mioet and "ought to be" in common usage
in order to dismiss it, because it is the otherthaél want to bring out.

The other (equally common but much more ontologjicgibversive and misleading) use
is this, as the following examples may make pl&lie have been travelling two hours
already; we ought to be nearly there by now".slhalf past two; the boat must be out on
the open sea by now". "What is the time ? It mestbout 11.30". "Who is that coming
down the street ? It ought to be Smith by the lanfdsim". "The world is so marvellously
designed, them must be a creator of it". "Theretrbesa way out of the mess" "there
must be a way up this mountain”, "there must beetbimg in nibbana". "It is so because
it must be so; how could it be otherwise ?", araldlosely allied ' It is too awful; It can't
be true! No! No I It isn't so!" Now in the/first/sa of "duty-must-be", what must be is
regularly what is not; but, on the contrary, in dase of this "certainly-must-be", there is
the presumption ranging between suspicion and entioty of mativaise foi, that what
must be is (Are you sure it is ?—Certain.--- Have geen it or verified it 2 — No, but |
am quite sure."). This is just the opposite, andismniss (1) certainly - must - be under
"duty-must -be" is to confuse and overlook a whodmge of (often very bogus,
misleading and dangerous) reasoning. Larelle's|@uyds a good example of what must
(ought to) be as what is; and so is Plotinus aés¢inWhat is simply is, and, as such, is
wider than certainty (certainly - must - be in thense). Certainty and being are thus not
coextensive. Certainty, in its special dialectibaft of certainty/uncertainty), is a
"department" of being. which is obvious if we renfemnthat to be is equally well to be
certain as to be uncertain. It is this confusionwdfat must be in this meaning or
certainly-must-be with what is (as against whatdg which also is in the negative mode)
that led Alain to make his famous and absurd diefienages: They cannot be, therefore
they are not. (Feb. so0)

446. Ethics results from an effort to escape from ¢haos of aesthetic immediacy. But
ethics needs justification: justification of ethlmg reason (with the aid of logic) produces
the dialectic of rational philosophical systemsstification of ethics by feeling produces
the dialectic of religions (with or without logi@nd/or holy wars). Justification of

existence is their incestuous offspring, and smigdlemnation of existence. (AP. s0)

447. What do they give medals for ? Why, for meuglloutstandingly in other peoples'
affairs, of course.

448. The meaning of this is that, the meaning af tb this; the meaning of any this is all
this or any or all that,.... the meaning of All is Meaninglessness.
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449. The basic Irrational Act which is renewed gveroment of life, is not to commit
suicide.

450. The descriptions of what cannot be found &r®st limitless in their variety and
contradiction - limited only by the limitless fietaf what can be found.

451. Tertullian's famous outburst on the enjoyn@nseeing others — ‘the wicked' —
burning in hell betrays the unadmitted fact thhbat paradises are other people's hells.

452. The 'self-becoming’ of the Absolute, as th&g ko present it, seems a sort of
ontological incest.

453. Bad as the world is (supposed to be) withoyt meaning, it would be infinitely
worse with one. The moralists all try to find obe if they succeeded, that would be the
end of meanings. (Apr. 59)

454.There are the systems x and y, who regard e with internecine hatred, and
who shout against each other and at all otherswhizis not for me is against me". But |
do not say "A plague on both your houses"; for Véhao wish to wish plagues on
anyone's house; and besides, even if | did, it dbel superfluous, since each, by its own
attitude, is already the plague on the other's éno(#Spr. 59)

455, Eddington's "two writing desks" — one being tamiliar piece of furniture at which
he is seated resting his arms on it, and the ahscientific physical body lacking all
sensual qualities, the greatest part of which iptgrapace— nothingness— interspersed
with innumerable specks of the uncertainty prireiph the ‘form' of atoms (*open
structures’) with their electrons and nuclei- safgt by distances at least ico,oco times
their own size. (See Schroedinger, Mind and Matter)

456.

1. Justice must be done.

2. It is not enough that justice is done, it muwessben to be done.

3. It is not enough if justice is done and seebdalone, it must be admitted to be

done by those (the punished criminals, the loskliigation) who are punished by it.

And what if they won't admit it Shall they be fodce do so or shall justice suffer the
dishonour of defiance and of timorous support Zhim last analysis, does not justice
demand — has it not the right— the sacrifice ofrgweher value at her altar, with only
fear, common sense, weariness and forgetting tcanesher ? How justice hates Mercy!
How mercy loves Justice! (May 59)

457. What an ideal language classical literary €sgnmust be! 'No active or passive, no
singular or plural, no case, no person, no tensenood' it is said ! To be perfect it only
needs to be no language at all!

458. Broadening of perception without broadeningudfement (understanding) seems to
risk leading to increase of hate or of greed. witlresponding strengthening of delusion
(the latter, perhaps, having something like a qaigdfunctional relation to the first two,.

459. Taking the physical outside world as my logkiglass, what is recognizable there
as myself reflected ? The Philosophers' and thesiPibis' matter, as the unfindable
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'substance’, the 'reality’, behind appearancesséffycannot be found, and that is one
aspect of it. Worship of it is a kind of narcissism

460. How much one has learnt may perhaps be ktowneself. How much one has not
will certainly be shown in one's behaviour whenshaeeze is applied. (June 59)

461. "Don't build yourself an ivory tower" the mbsés say. But | am an ivory tower by
the mere fact that | am. On the crude physicalllthe body is a frame of (ivory) bones
on which the muscles are stretched, crowned byivanyj bone pill-box turret housing
the brain — shielding it from the blows of 'realigo that it can get on with its absurd
work undisturbed. On the non-physical level my $s1@s an ivory tower of orderly
individual views and vistas shielding 'me' from rigpiswallowed up in chaos. Dear
moralists: don't they see that life is a constaghtf up and down the endless steps of the
dark ivory tower seeking to escape from the harhidos of real freedom ?  (June 59)

462. Heisenberg has formed his Uncertainty Priedipt atomic physics. There seems to
be something of the sort needed in epistemologyPfdlosophy points to the Absolute
(conceived dialectically as Being or consciousneBg) such an Absolute, to be known,
must be the object of knowledge, in which case itelative to the knowledge and not
absolute. If it is attempted to purify it of thaist relativity, then. with the withdrawal of
all knowledge, it cannot be known whether the Abtol(Being or Consciousness) is
absolute or non-absolute (Being-or-non-being, donsness-or-non-consciousness). The
concept Absolute (or All), then, in the Absolutese, is in other words, Ignorance (and
Heisenberg says that ignorance is now acceptediocigle as one of the characteristics
of atomic matter). (June 59)

463. Pun
A. The only content of knowledge is the known.

B. Very nice. And so it would seem that the onlgadintent of knowledge is the
unknown.

464. Discord: passion and understanding opposadigiint to the death that never comes.

Harmony: Understanding as the understanding ofigaspassion as the passion for
understanding.

465. The ultimate object of knowledge is only igmose, which in philosophy is
euphemistically called 'substance’. (June 59)

466. One is walled in by what one denies; one argd by what one affirms. One is
one's imprisonment.

Politically an example of this is the Communist wisoshut in by the bourgeoisie he
denies, and the consequence in practice is thaetemes even more bourgeois than the
bourgeoisie.

Religiously an example is the Christian whose Chuirt denying the antichrist, falls into
his power by denying him. (June 25/59)

467. What the psychologists — no, psychoanalystslla 'fully integrated personality’ is
he not simply one who lives (loudly and contradityoand humanely) according to the
Old Testament pattern ? The New Testament is nahiagrating force: 'l bring not
peace, but a sword (June 50
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468. Why should 'integration' be a good thing?

‘Integration’ as integration of ignorance and cergvin the personality, just as we now
have ignorance and force integrated in the atonmh wileisenberg's Uncertainty
Principle—Ignorance' and 'Force' — those old mths (June 59)

469. Absolute self-creation is the transparencyransparency,— not distinguishable
from nothing at all. (June 59)

470. "I" — focus of ignorance in perception; "me"fecus of ignorance in “dire-vu(nl)”.

471. The most important philosophical contributiafishe scientists are those principles
which they have admitted they are forced to acegpiinst their inclinations. Foremost
there are Einstein's Relativity, Bohr's Complemetytaand Heisenbergs's Uncertainty (4
ignorance as a basic principle of matter). Scientifieory erected upon these basic
principles is philosophically unimportant in so fas it is 'mystical’ (see Whitehead's
remark) or inherently unverifiable (material sulbs&®) or any such unproved or
unprovable assumption. The Quantum Theory, for g@a@mis an ad hoc empirical

makeshift which works, but which contains the ladjic disagreeable contradiction of
complementarity, and it may well have to be repddog another.

The present-day Holy Trinity of Science is therefdRelativity, Complimentarity, and
Uncertainty. (Hornousion or Homoi-ousion, of matgenysics)?) (June 59)

472. India has three heavens: the sensual parathigekeavens of pure form where
there is no sex, and the formless heavens where theno perception of form or of
multiplicity. It is tempting to trace these to amcenscious projection of the three
principal phases of human life as distinguisheg$ychoanalysts (especially by Freud on
the basis of sex and infantilism): the first isdtized adulthood (which is why it is placed
nearest 'this human world"), the second is therpteepuberty (sexless,) stage (from say
4-years to 1 2115 years), which, n.b., is as faklzs the normal man can consciously
remember. The third, with its blotting out not omlysex but of perception of forms and
of difference represents the pre-4-year-old pefadwhat is behind the normal field of
memory). Childhood is normally sentimentally ideati (‘'My happiest days were .... etc)
which equals heavenized (' Unless ye become &s dittildren ye shall not enter the
kingdom of heaven !”). A point to remember herejchihis extremely important is this:
the break between the first period (before memary) the second-and-third is quite
obvious, but the break between the second anchifteis. although the fact is obscured
by the apparent continuity of the historical memayyite as absolute as the other on the
level of sex values. While one can ‘recreate’ bynorg one's ‘historical’ experiences
during the period between the first memories angepy, one cannot revive the sexless
values and patterns (what the moralists like tb tbal ‘innocence’) of that period. (How
futilely confused the moralists are here is wethsh by the frequent unethical behaviour
of children (excellently well portrayed in ‘A Higind in Jamaica'): a child's attitude to
theft and violence is practically unrevivable by adult, even if a thief or violent
himself). In this sense we have the 'three plafideing' corresponding to to the 'three
planes of heaven' in this life; and in this lifeeyhare just as absolutely separated as the
'three planes of heaven' are. (June 59)

473. The Middle way: Their tram-lines: on the rigiheir Ivory Towers, the factories and
Trust corn- panics; on the left: their work-houseancer hospitals, undertakers, their
prisons and lunatic asylums.
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474. Dante, in exile in Verona, lamented his hawivwgays to ‘climb other people's stairs'.
But | ask myself, where are the stairs that areotizgr people's ? Where are the stairs that
are mine which they cannot demand rent for or conulear or confiscate if they please ?

475. In the corridor: he saw a door bearing thedsoiDon't open me'. He opened it. A
dull room inside with windows of frosted glass ambther door on the far right bearing
the wards 'Don't open me'. He opened it. Anothéirdam with windows of frosted glass
and a curtained looking-glass opposite the doowloose curtains were printed the words
'Don't look in me'. He drew the curtains and logkadd he saw the same dull room
reflected, with another door half-right behind Hiearing the reversed words 'Don't open
me'. He opened it and found himself back in the fioom. There another door on the left
bore the words 'Don't open me'. He did so and \eak m the corridor.

476.  Up-to-Date Glossary
Beauty — the current style of hair-do and make-up.

Truth — What no one knows— does it matter ? Perladzd science is about to reveal to
us after religion has had its day in doing so.

Goodness — = gracious (a gentle exclamation).

Philosophy — Solipsism (‘What am 1?* and all thather discreditable).
Psychology — Solalterism ("What you are' and alt:tbetter than philosophy).
Psychoanalysis — Well, well! very deep and dirty.

Ethics — my right to decide what they shall do.ifRd -- your right to oppose me.
Government — their obstruction of us.

Art — the normalization of the Enormous (e. g Eregptate Building. Tachh.me,
Auschwitz

memorial, and what next ?)

Duty — to be politically conscious.
Christianity — the opposite of Marxism,
Marxism — the opposite of Christianity.
The Middle Way -- sitting on the fence.

477. The only difference between discovery and timeaseems to be that discovery
objectifies its object in the involuntary mode, {ghcreation objectifies its object (the
otherwise same object,) in the voluntary mode. ldehe reality of the discovered against
the imaginary fictitiousness of the creation. Hoemethe created thing, once created, in so
far as it takes on an involuntary aspect (whatoisedcannot be undone), itself becomes
discovered as created and so it too gains a spetiemality. (Then the ‘false can be
discovered too, but that is perhaps another qugstio  (July 59)

478. The absurdity of love is that it assumes #wy $eparateness it is its nature to wish
to unite.

479. Positivism is the wall: Negativism is theked Door in the Wall.

480. Mostly a man is ashamed to tell all that hesd@ashamed to do all that he thinks,
ashamed (or unable) to think all that he is.

481. War: He who is not for me is against me.
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Peace: He who is not against me is for me. (Theg difflerence is in the arrangement of
words.)

482. Ordinary knowledge, which emerges againstragm®, cannot act because it cannot
by its very nature know the acts' desired resutti¢tv lies in the uncertain and only
probable future). In order to act, therefore, faghnecessary, which supplements the
deficiency of knowledge here. Such knowledge knate certainty the pure opacity of
its object which absolutely walls it in, and behinbdich wall is the province of ignorance.
Faith is confident about penetrating the wall btica; whose result, during and before
the action, cannot be known. This kind of knowledgehus a making opaque of the
grounds or material for the action without which amt can be begun, while faith 'sees'
through this (to knowledge) absolute opacity torsult. Faith is thus a clarifying in its
own field. When the act is completed it is thenwnado knowledge as the ‘completed-
act—with — its—result' (or as a failure), but th#énis made opaque and faith has
withdrawn from cooperative knowledge. Faith and Wiealge cooperate in an act to
overcome ignorance,, which is restored when thesakimown to be completed.

For faith to act it must not be known to be doimg(eeflexion): for such knowledge
inhibits faith (the centipede who fell into theatitwhen she reviewed her legs' function
while walking). If faith is forced up into knowled( field either it dies or it becomes
'mauvaise foi' of the kind Sartre describes. ($8ly

483. Knowledge emerges from ignorance as its 'ofgofaith needs and uses ignorance
for its medium, since it is essentially the aid kapwledge beyond its own held.

The three have a triangular relationship in an(eith no true opposite for any of the
three).

In the ordinary sense knowledge is certain thattwh& and that no action is possible.
Faith is certain that no result is impossible. igmze is not certain how the action is
being done, which changes what is known to beviritat it is not.

484. One's thoughts are like nothing so much thmaareorrected text full of mistakes.
(July 59)

485. People seem to approach religion for one of mmain reasons or for both mixed
together: They are moved either by a wish to diecdwth (leaving that vague word
vague here) or by a need to find justification forpredilection. Of the first, an
outstanding example is, perhaps Kierkegaard. Tkenskis far the more common. In
myself | find elements of both. Perhaps the twogeewith the incompatibility of two
lines that meet at right-angles, and from the mggbioint some set out in one direction
and some in the other.  (July 59)

486. Discord is the monotone. But there are so mamyotonies.  (July 59)
487. It is only death that lives for ever: and lifee everlasting is death.

It is only life that dies for ever: and the deaghierlasting is life.

The lifeless has died for ever. The deathlessitad for ever. (July 59)
488. ACTION

The *“actional” attitude has two complementary modéy The voluntary
(‘active’) (‘exercise of will', 'free will', controdoing, etc.), and (2) the unvoluntary
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(‘passive’) (limitation of will', 'out-of-contrgl“inaction’, etc.). These two modes are
constantly interlocking and alternating in the msx of existence-as-becoming. The
Result of an Action comes under (2). (1) looks2p that is, any act is done with respect
to its expected result, without which is no acalatThis means what is called an ACT is,
in fact, an experienced transition from the voluoptdactive) state of (1) to the
unvoluntary (passive) state of (2), E.g., the a&gtoluntary igniting of a fire-work is an
example of (t), while the passive, involuntary, exiskling firework's independent
buzzing (or the ensuing sneeze), is an exampl)oflbis whole ACT, as an 'experience
of a transition' from the one type of constitutaagnizance to the other, opposite, type -
on the voluntary-involuntary dimension — involvée tmanifestation of faith-ignorance
already discussed: faith that the result will enasi@xpected, and ignorance in the actual
experience of the act-as-transition). For simplisisake the examples cited are those of
the relation conscious-body / inanimate-thing: thet relation of the Act/ result between
two conscious- bodies (‘persons') is not essentififferent in its basic structure — as
1/not-l, -- from the first-mentioned: then | amshiesult: what | am is out of my control.
More briefly, these two are respectively expresbgdthe words 'I' and 'me' — 'I'
voluntarily make 'me’ the involuntary result, 'rbeing the reflection | see in the not-I.

489. |diosyncrasy — or the individual idiot's siteyucraziness. (Aug. 59)

490. Two kinds of people: Those who, when a newa i@ placed before them
immediately assess it in terms of good and evill iimeceived as good, they refuse to
consider its impossibility, but, if received as lgevihey refuse to countenance its
possibility; and those who assess it in terms gbimlity or impossibility, and if received
as impossible, refuse to consider whether it isdgdait if received as possible, then for
them its possibility is more interesting than wd &thics and Science.

491. Any description is always a reduction in disiens or a projection onto another
dimension (or set of dimensions). (Aug. 59)

492. Let us unite for, not against, lest, by ugitagainst, we affirm and consolidate
what we unite against, and lest, if what we haviéeednagainst is no more, we do not
know how to disembarrass ourselves of our agaiastard so turn against each other.

493. Being, being universal, cannot be defined gixae terms of itself, which is no
proper definition. But split, say, into positivedanegative, it can speciously be defined as
the one in terms of the other: that is ontology. Bith consciousness only in
asymmetrical  (?)

493. The imposition and perfection of order killsvdy. The introduction of complete
disorder Kills violently. Perfection of order isatk by old age; interruption by chaos is
death by violence. The breath(?) of life needs lootter and disorder. (Aug. 59)

494. If all men are equal in the modern world, whlate have teachers in it ?

495. Words distort thinking, thoughts distort péritey, percepts distort acting, acts
distort being, .beings distort naught, that | maytbe acting of the perceiving of the
thinking of the wording of the question '‘who?'added in pencil (Aug. 59)]

496. To do is to act. He who acts is an actor. &iorais essentially one who acts a part
that he is not. But is not this the characterisfiall action:' Is there not an aspect of
falsity and ignorance, when evaluated in termseifigp and knowledge, in the very nature
of any act, of action itself (if action can indeled said 'to have, be or "do", a self ") ?
Curious, too, that to "do" someone is to cheat Hiftug. 59)
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497. TRAGEDY

A man had to go and live on a lonely moor nearepdmg, in summer full of flowers. He
was not married then. He had two friends. One danwsit him. As he walked with him
on the rocks beside the bog, the friend decidegltber flowers. The man warned him
not to step on the bog. He laughed and was goirsgeio out on it: ‘Why, it is good firm
turf!" he said. The man knocked his friend dowrsf jm time to prevent him. The friend
took such a great offence that he went straightyaamal avoided the man ever after. The
man was sorry in a way. Soon his other friend carhe. same thing happened, but this
time the man decided it was perhaps better noffema the friend than to save him. So
when the friend stepped out from the rocks ontdotig he said nothing and did nothing.
The friend sank and was drowned. The man was sorayway. Now he had no friend.
Soon they came and filled in the bog and builtventall over it and they turned the moor
into a mine. The man got bored and died, but ofir & long time, at a great age, after
doing a lot of work. (Aug. 59).

499. It is reckoned ite good thing to be able tse'to an occasion' adequately, and the
greatest men are those able to rise adequatehetgreatest occasions. But there is one
occasion to which none is able to rise, and thainisther's death. The nearer and more
important the death, the greater and more distgrthia inadequacy. Inadequacy is in the
highest degree a painful state. Hence the fligtat he conventional group-behaviour of
funeral rites, chief mourners, wakes, and all #&t.rlf the Forgetting-Mechanism is in
good order, it removes the inadequacy.  (Aug. 59)

500. The axiom assuming that the difficult mustelx@lained in terms of the easier, is
legitimate, centripetal, regressive and mean. Wby axplain the easy by progressive
stages in terms of the more difficult, if we arébtoaden our minds ? (Aug. 59)

501. It seems to have been one of the regular atendd Church Philosophers to believe
that what cannot be thought can be said. (Aug. 59)

502. Though it is possible to define fog perfeatlgarly, such a definition will not aid
one to find one's way about in the fog. (Sept. 59)

503. The knife, by its being kept sharp is sharg€®sept. 59)

504 The dialectic of existence as the war of hatintake sides. To sponsor affirmation
of the world (like Nietzsche or Schweitzer in thedery different ways) leads to
championing that aide, leads to suicide, which esquest and enslavement by the
opposite. Then the whole process can be workeamuhe opposite side by denial and
satanism (Byron, etc.) when the counterpart suiagleonquest-and-enslavement by the
opposite takes place. The average man crowds tthélerareas, but his ideals all point to
taking sides: when the pressure is put on he tsiles for all his pacific arguments.

Suicide here is self-sacrifice to the acknowledgedter as the necessary consequence of
achieving mastery in affirmation or in negation. @®@the complete master of affirmation

is to sacrifice oneself wholly to negation and iitsoslavery, and then the suicide-death is
simply a switch of the fundamental being to theasife, with the switch from mastery to
slavery... (Sept. 59)

505. The 'sense of evil' — in addition to ‘feapafn' — seems to arise as a consequence
of an involuntary attribution of anirnateness te thanimate or to the unseen. 'Evil' is
thus inherent in the three Semitic religions anddindu philosophy (wherever animist).
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In Buddhism it falls away and leaves the basic arpees of pain and fear of pain, as
they are and as they arise and cease. — The ctir®ax Ernst, in so far as they
suggest animateness of the inanimate (which thegoubtedly do very strongly)
stimulate the 'sense of evil very strongly. 'Eaiises from the conception of a ‘will' alien
to my own (other human wills, however hostile, aot thus alien, since they are human:
God is always accompanied by the Devil).

506. It is the nature of consciousness to look kmuk forward, when it arises, in time.
But that proves nothing as to whether anythinghdidpen or will happen, The a priori is
a conascent perspective.

507. Suppose we say that existence is life-anthdeal that every time we use the word
'to be' and its derivatives we are being metaphl/&ic (Sept. 59)

508. The honest man is describable only in terndisifonesty. For his honest quality he
possesses in the form of his acts. And acts aeeatitins made. But he is not his acts: he
is not what he possesses: he is not honest or his iacts: but then by acting he is a
changing, and so cannot remain honest, or in dérers: he is what he is not, if he is

what he has.

509. Singularity is the identity of two; dupliciig the non-identity of one. Identity =
ignorance of duplicity, duplicity = ignorance ofeidtity. Need assumes the identity of
what it needs and the duplicity of what it does me¢d (needs to reject). (Sept. 59)

510. In the "flow" of time the only constant is spaln the "extension" of space the only
continuity is time. Time is inconstant, space iscdntinuous. Time is constant in one
place, space is continuous in one moment.

511. There are two ways of attempting to deal wWithappalling difficulties of choice on
the higher ethical levels (Truth/beauty/goodnessamilfy/country, war/peace,
principles/persons.. ): (1) one can attempt tafjust one-sided choice, and this is what
philosophies of value and religions attempt to Hoowgh reason and faith (feeling,)
respectively. But this always founders or is nesafe from foundering. (2) Or the
dialectic can be squarely faced in the fact thatone-sided solution of it is ever
justifiable by reason or by faith. And here entlies question not of acceptance or refusal,
nor of affirmation or denial, but of letting-go. @Hetting-go, however, is limited, in life
at least (and without taking death into account)hgyboundary of ability to let go.

512. All action, regarded (mathematically) as acfiom of me, and | being a function of
ignorance, action is a function of reflected igmme (Sept. 59)

513. Does the escapable-from-ness justify the pr&so

514. Imperfection is the window through which theabty appears in the world. Remove
the imperfection, and no more beauty. (Sept. 59)

515. What he is is doing, what he does is havirtigtvine has is being — the "circuit of
ipseity”. (Sept. 59)

5r6. In existence, goodness is no protection agamigess, beauty none against falsity,
truth none against evil. All three together do aadil against starvation and death.

517. Religious people are like people who gathex doorway (a favourite Italian habit),
lean against the door jambs gossiping and bloclp#ssage—the passage leads to other
doorways, which give onto other passages.
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518. PATTERN

The ultimate aim is aimlessness (the ultimate nmepis meaninglessness). Whether the
vista of aims (or meanings) is bounded or infinités the same. The dialectic of aim/no-

aim (the affirmation-and-denial of meaning) swirigsm the idea of aim unaffirmed and

undenied; it vanishes with liberation from the baklea (with cure of the disease of
meaning). (Oct. 5)

519. Where Religion takes refuge by identifying Afesolute with either universal Being
or Consciousness, the philosophies deriving fraegdl elevate Action to the highest
level, identifying that with the Absolute as andeomic) Becoming through Hegel's of
Being and Consciousness (object-subject).

But Consciousness, Being and Action are all botrimpatible and co-present (hence the
internecine quarrel). (Oct. 59)

520. Belief as an inflation of knowledge (currensige of a balloon): the skin of a rubber
balloon is known in the sense that it is (deflatad)evident phenomenon. Knowledge is
essentially involuntary (1 cannot, by mere willinghknow what | know): the balloon-
skin lies in my hand as an evident fact. If thddmai-skin is inflated with a suitable gas
(hydrogen, say) it will float in suitable condit®nBut the gas that makes it float
(miraculously) is hidden from knowledge by the bati-skin while it floats: it is there by
faith. If | try to convert this faith into knowle@gby letting out the gas for inspection, the
floating vanishes: the faith has died by being pozdl for inspection. The power of faith
always lies in its voluntariness (as opposed tonkedge) being hidden: if exposed it is
rendered powerless. Faith, in order to have absopdwer, must be absolutely
inaccessible to knowledge — and (here is the pajadowing to the nature of
knowledge, then faith is indistinguishable from whedge. (Oct. 5)

521. So long as one assumes death as an absaiyteria must have, as an assumed
absolute value based on it, the decision eithéilkmr to be killed in the last extreme
(and this includes attitudes to suicide and toulr@htdeath’). This alternative ultimately
divides all people (who make that assumption aldeath) into two types. With a proper
understanding of death, the decision (dialecticsthuollapse on the laying bare of the
assumption. Freud has remarked, that death is eedmble to the Unconscious, a
statement which, though open to the usual critisissh F's mechanistic assumptions
about consciousness, does point to a very impofdahtal dialectic in assumptions about
death. (Nov. 59)

522. An act is the action of an actor; an actos agbart; in so far as an action is the acting
of a part it is the action of one who is pretendipge-tending) to be what he is not: an act
completed is thus a pretence or fraud or betraytivg for justification by History,
which has no end. (Nov. 59)

523. Absolute dictatorship as organization of ds)iewithout right(s): absolute
democracy as agglomeration of right(s) without&{sli; existing human societies float at
different levels between, and they stand upon ®eai: fthe claim of rights against duties,
and the claim of dutie(s) against right (s), andrase two feet they "march forward".

524. The world is absurd and has no meaning; bsitniot that the world has no meaning;
for it always has a meaning, cannot be divesteat of haunted and eaten up by it — but
no single ultimate meaning can ever be identifidds is the absurdity, when it is seen.
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525. All old philosophies aim at one of the altéivea absolutes of 'pure being' or 'pure
consciousness'; they subject action to this enth@sneans. A consequence is that this
ultimate goal is beyond this life, has to be sadslin the 19th century only, in Europe,
that, with Hegel, pure being and pure consciousaesgused and the way prepared for
subordinating both to action. Marx does this fudiyd, going further than Hegel, who
remains suspended in the abstract, identifiesragtith economics. This identification is
dialectic. In Marxism, logically everything is fiddn the movement of Action, identified
dialectically with economics, and past historyngdlved in the movement of change: for
not only is it being built but what is already pastd built is itself being changed by
action. The Judgment of History is thus a changing. The ‘fading of the state' is the
fading of History itself. Consciousness is depemndenaction (n. b.) and being is action
(also n. b.). (Nov. 59)

526. It is not memory but forgetting which is thesfive function in maintaining
existence. It is partial forgetting that concedils tontradictions and makes what is not
forgotten, to be possible. (Nov. 59)

527. The fundamental existential choice (made gy itidividual in infancy) is the
identification of Vine with a historical facticityas this-unique-body-of.behaviour-which-
I-am.becorning. That fundamental choice, as paitsofiecessary facticity, must have a
particular perception associated with it (my bodythius, not otherwise), a particular
affectivity (it is a pleasant, unpleasant or ineliint choice, whence 'l love life’, 'l am
even- minded' or 'l hate existence) and connivetlfe sense that it is 'voluntary' or
‘involuntary’, i. e. passive and imposed). (Nov. 59

528. In some ways a saint is no longer a saintoa® @s he is recognized and
proclaimed and worshipped. A saint is a saint ifias@as his being influences the actions
of others, without their reflexive awareness offinet, towards the lessening of suffering.
But as soon as he is proclaimed and worshippedthiarstate, in which his worshippers
try to emulate (imitate) him impossibly by being hlisciples (a disciple de facto cannot
be or even imitate his master, whose being consistsot-being-a-disciple), then his
influence is channeled away (in this respect warsbias dissipating as laughter) and
(perhaps by some Hegelian ‘passing over into tip@wife’) under the worship with love
lurks the anti-worship with hate. The saint's ndme become stale and provocative of
suffering.

529. TEMPTATIONS

1. The temptation to make something positive, nttenavhat, of religion in this or some
future life.

2. The temptation to commit what | shall call thieverse of murder’, i. e. suicide blamed
on someone else or on some group or on societyvdsoke (‘'you do not want me so |
shall let myself die and that will be your faulihd they will punish you or you will
punish yourselves").

3. The temptation to deny and to cling to denianfel of meaning in life, etc., etc.),
which is the form of assertion opposed to affiroati

530. The evidence that constitutes the proof imeoted by a leap to the truth that it is
believed to prove.

531. Being/consciousness/action.— It is only inm®rof action that being can be
critically assessed and only in terms of being #wdibn can be critically assessed. To act,

64



like all verbs, has its substantative-essence+acBeing, like most substantives in fact
and like all in potentiality, has its verb — to b€@onsciousness (as knowledge or
ignorance, n. b.) is no standpoint but is what has-gives—a standpoint. It cannot of
itself provide terms for critical assessment ofthimg since it simply knows (or ignores)

- is knowledge (or is ignorance). Since all phenoanare what consciousness is not, it is
in terms of phenomena purely negative. But phenameave two incompatible and
coexistent dimensions, namely being can be chyicdsessed in terms of phenomena
that act, and vice versa. (Dec. 50

532. Being as action is changed identity; actisrbaing is, identification. To be is to
identify. To act is to change identity. (Dec. 59)

533. The greatest possible joke would be the fzat the greatest joke of all was not a
joke at all. The supremeness of the joke wouldhliés being found to be no joke.

534. The ultimate meaning of meaning, to repeatstnineé meaninglessness, and the
ultimate aim aimlessness, the ultimate end endésssnFor an aim that has an aim
beyond it is, in regard to that ulterior aim, notaeam but either a means or an obstruction.
Therefore to look to an ultimate aim, however civexd is to look to a state of
aimlessness and to live according to aimlessnessupgeeme value. Those, on the
contrary, who do not admit this must live withoupseme aim, and doing so either in
absolute aimlessness without any aim at all or witly a succession of relative aims
assumed and then attained and replaced by anoth&yund unattainable and forgotten
and replaced by. another: and so on without foeddeeend (aim or meaning) in the
ultimate sense. In any case, however stated insterfrmeaning or end or aim, any
situation that implies meaning (or end or aim) nuisitnately resolve into or point to
absolute meaninglessness, endlessness or aimkgstreshich eternity is a name. (This
is very satisfactory and restful.) (Dec. 59)

535. A gate-crasher never really gets inside: Hg brings his outsideness inside. An
ivory-tower dweller never really gets outside: helyobrings his insideness outside.
(Dec. 59)

536. One can count forwards for ever because omsvkrwhere to begin with one

(oneself ?). But one can never start counting bactier because one never knows
(inherently) where to begin. Why does time go ityane way (time as repetition) ? Is

history anything more than mere arrangement by enation ?

537. Matter: what, it is assumed, cannot contraitiéetlf. Mind: what, it is found by
experience, can contradict itself. (Dec. 59)

538. Other people: the innumerable outward vanishiints in the perspective. 'I': the
inner or central vanish-ing-point in the perspextiyan. 1st, 1960)

539. When silent all are in agreement. (Jan. Go)

540. Existence described as a system of null-fanstactivated into partial non-nullity by
ignorance.

541. Anything whatever that is expressible is esgitde in more than one way.
Any expression of it is one among a choice of waysxpressing it.

Art expression of something is a verbal movememnfhere to there.
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There is no one way from here to there.

542. DIMENSIONS OF AMBIGUITY
1. The point = line from thy eye through the pdminfinity.

2. The line (straight or curved) = plane (straightcurved) from thy eye to infinity
(conics ?).

3. The plane = space from thy eye to infinity.
4. Consciousness = all my time.

5. Nothing = | myself (all negative statements haymen ambiguity, all positive
statements concealed ambiguity).

543. Any act assumes the role of an actor. Thentatrogates the world. The result is the
being satisfied with the world's assumed rephhtinterrogation.

544. Being applies to all qualities and substanbeth to their affirmation and to their
negation. It is thus quite vain to attempt a débni of being. A definition must be made
from outside what is defined: but outside being.isothing. To the question "What is is
?" the only possible reply would be "is is is", wimidots not define but merely states the
ambiguity of identity.  (Feb. Go)

545. All the questions asked about death are wygmgfl. (Feb. 60)

546. People who generalize: those who generatiza fa single instance, and those who
generalize from a statistical collection of instas¢Feb. 60)

547. People who regard truth as something to batesteand people who regard it as
something to be discovered. (Feb. 60)

548. The world is a collection of part-truths whiclvite one's putting them together to
form a whole. That is not difficult; but when itd®ne, always there are either some parts
left over or some missing.

549. Suppose the following advertisement were pbbll everywhere: "Science has now
discovered how to avert death: by calling at tha@rest hospital and receiving an injection
you can be assured of living for ever barring aectd. Nothing else, however, is assured.
Though science has not yet discovered how to cbatyeing it hopes to do so, given

time". Would | call at the nearest hospital, | wen@ (Feb. 60)

550. I am myself = | am what | have.

| am what | did: | shall be what I do.

I am doing my work: | do exist my being. | havedimto be: | have to be to do.
| am not what | do: | undo what | am.

551. AMBIGIUOUS KEY WORDS
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AMBIGUOUS KEY WORDS
the breadth of reasonableness

Reason < the narrowness of rationalism
F < ‘T’ the unique subjective
I 'I' spoken by everyone else
existence
is / entity many
 £s5ence
beaut va!ua.bie
truth < evil that exists - to be destroyed
: observed subjectivity ane
Consciousness < observing sub}ectmty >< many
i < all of these but not of those
2 all of all without exception
i ta be = to be static == death
to- exist < §6 beconie = to be dynamie = fife
v positive good
RHSLITG < positive evil
and negative statements as!
% have no knowledge
I know npthlng.( I know what nothing is

552. DIALECTICS or SAME THINGS AS:

} the “Ego"

"Good"

Patience
tolerance
service
independence
freedom
liberty
popularization
law and order
conversion
rectitude
sincerity

unity

virtue

justice
universal
grace

to sacrifice

The Incomprehensible
honour

equality
fraternity
implacable
adaptability

steadfastness
purification
enrichment

“Bad"

weak-mindedness
connivance

servitude, servility
instability

chaos, crime

licence

vulgarization

slavery, rigidity

apostasy

bigotry

priggishness

bondage, loneliness
constraint

revengefulness, punishment
insipid, colourless

caprice

to squander. to destroy, to
betray

the absurd

conceit, arrogance, want of
humility

monotony (undiversity)
nepotism

unreasonable
opportunism, weather-cockery,
turn-coatery

ideee fixe. rigidity
impoverishment

corruption

End of the Second Note Book

67




ADDENDA

(From Note Books and loose leaves)

General
Notes on Philosophy

Notes on Dharnina

ADDENDA
General

553. | admit that a theist might well counter thaith God all things are possible", which
clothes the nakedness of the Absurd with a seegily ut | should like to watch him
actually undertaking to accept, without reserveatster is absurd as a proper object of
faith as soon as presented simply because it iwébs a square triangle, perhaps, and
lots and lots of centaurs. But a further questiosea: How does he choose the object as
one of faith, how is he aware that it is really wlsat all. except by the action of
understanding (knowledge), which he pretends hedaasrated his mind of ? More
"mauvais for", | fear.

554. God, they say, made man in his own image: Wwhet a mine of information about
the nature of god is the behaviour of man!

555. Why should | worry if threatened with a mord&@ease ? Have | not already within
me the germs of that hereditary disease which mocam avoid or cure, namely, old age
and death ? (undated)

556. If I must live like an amateur, let me dieclit professional.  (1949)

557. Flour forms the basis of an enormous 'numbdishes — it is nasty when raw, and
it is sensitive to skill in cookery. "Progress“aisort of mental flour out of which people
cook up a vast variety of food for thought. Busijust as easy to make a filthy, dyspeptic
pudding out of the one as the other — and one dasimit that some of the cooks are
awful. (April 52)

558. One thing modern science has done for Cup@dgs/e him new rubber wings.

559. "These acts are right and those are wrongattermwho does them,” and "whatever
dear so and so does is right, whatever filthy st sm does is wrong" are two threads
which we weave together into the ambivalent textafeour attitude towards, and
judgement of, other people. (April 52)

560. If, in present conditions one man (and thisias inherently impossible) were to
develop in himself the power to see what is goingoa the surface of, say the planet
Jupiter in the same scale of detail as normal reenndhat is going on on the earth round
them, this would at present be unverifiable byo#tiler men. This knowledge (experience)
would only be accessible to the one man. In whailevthis differ from a hallucination
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for so long as it remained inaccessible to all othen ? If he announced his knowledge
would he not be called mad ? And rightly so ? (e

561. The dynamic conception of beauty is in thedfiguration of the ordinary or the
ugly. The static conception of beauty opposes lyepet se and absolute, to the ordinary
and the ugly. The first is unlasting, the secombinplete. (Aug. 57)

562. A saint who has achieved liberation would seerbe less free than an ordinary
man, since an ordinary man can be sometimes saintlysometimes not, whereas a saint
is never allowed to be not saintly. (April 56)

563. One advantage in having no friends is thatoameot let one's friends down.
And those who live on the hard ground cannot letrtbelves down.

564. | have been unable to find any one rule witlversal application, that is "absolute"
— there is always more than one unique rule:

anything that | can call a self (vide Hume);
any two pairs of exact opposites (‘yes' is notetkerct opposite of 'no’).

565. — There is always some point from which angsgm seems comical and is
ironical.

— That is a hard saying.
— Then why not put it the other way round ?
— Silence. (Sept. 57)

566. There are certain controversies which invalae in untruth, whichever side one
adopts, such as the existence or non-existencedof g  (Sept. 57)

567. An absolutely objective thought is as steafiean absolutely hygienic copulation.

568. Truth as the Good and the Beautiful overldps.is not coextensive with and is
incomplete in comparison with, truth as "acts aadtd", which again are incomplete
without the constituent negative mediant of conssness as manifested in the individual
that makes lies true. (Aug. 57)

569. The mistake (if that is a legitimate phrase$ In attempting to remedy dialectical
instability by logical rigidity. (Oct. 57)

570. The argument that God cannot have createdvtnkl because of the suffering,
misery and ugliness in it (or some similar form} ladways seemed to me as inconclusive
for proof that there is no god as the opposite ment that ‘God must have created the
world because of the order, joy and beauty iroit'some similar form) seemed for proof
that there is a god. In either case it is presutihatlone knows, can distinguish, what god
ought to be. Both alike imply that the holders atle view will only believe in what they
approve of, i.e. in what pleases them.

Now, surely, is it not that assumption, that groatlsurcease in one's subjective self, that
ought to be understood and faith in its subsidenttevated ? (Dec. 57)
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571. If | did not ultimately disagree with everyoelse, if | had absolutely no secret at all
from anyone else, | should not be 'I' at all, n@tresomeone or everyone else.

572. Is any historical fact worth remembering Belt so long as one remembers how to
act ? Surely, a man who remembers a fact but caenmmber either how to repeat or
avoid it, is an object of pity.

(Addition:) If you can act, why remember the fact

573. Most (and all the principal elements) of whaver learned of vice (and that is not
claimed to be much) was learned from the inventgademnations of the indignant
pious; what | learned from the vice-addicts was Imgetail but little generality in
comparison; but | learned much virtue from soméhefn.

574. The Train of Thought can have both a restawar and a sleeping car.
One's baggage is then one's conceits. They caolbe sr lost.

viiiianahara ?  ( =Nutriment of Consciousness).

575. I must and can't (what happens if | ain't ?)

| ought and won't

(what happens if | don't?)

576. Two demons: one who insists that what is tinferred by verbal processes must
correspond to experience; and one who ‘insistswhat cannot be arrived at by verbal
processes cannot correspond to experience.

577. When we are children we are not quite decdyetthe fairies with which our minds
people empty places, or by the "let's pretend";vituen we are grown up we forget that
we imagine many things and so we no longer knowirtlth about the things we imagine.

578. Odd how people interested in religion spemdnsich time trying to convert the
obvious meaning of their texts that are their autjo (Nov. 53)

579. Mutual admiration societies, it seems to me,cuite admirable — so long as they
indulge in private (as secret societies. It is wibry make public exhibition of
themselves that they invite the throwing of mud stmhes. (Dec. 53)

580. The whore-shop of publicity. (Aug. 56)

581. People who live only in and for towns and spatl their time in sodalities and
business with no knowledge of or feeling for wildiraals and trees and rocks and
oceans, are no longer more than half human. (Agl)g. 5

582. Transparency = sameness on different levilgy.(56)

583. 'A place for everything, and everything inptace’, say the devotees of tidiness —
but they have turned their backs to, and are hdulye the counterpart 'No place for
confusion, and confusion out of its place'. (ApB)
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Notes on Philosophy

584. One must start in analysis with any compléxasion or datum that, if anything, is
basic. To work away from this by analysis or sitfiigdition or abstraction is not to arrive
at the more fundamental or true, but only, perhtpsprt out the relatively more general
from the the relatively more particular, as a metandind new complex experiential

situations. What is fundamental in this view is @deity. (1954)

585. (Indiscriminate) generality implies distingtio Distinction implies perceiving.

Perceiving implies named percept. Named-perceptieswariety of fields. Variety of

fields implies awareness (Ogden-Richard's with resfee to named perception);
awareness implies affectivity; affectivity impliesonation; conation implies habits
(unconscious, inherent tendencies. reflexes, diabits imply being-and-action; being-
and-action implies production (creation); creatimplies decay and vanishing: (with all
the emotional bother involved).

Nothing is unless it is originated by other thirmgsl with other things.
Feed-back operates.
586. Transcendence (in being) = ignorance = infir{bept- 57)

587. If a and b are considered in rotation (?) fees telated qualitatively-differing
elements, then a can only change (be seen to clagagest b's fixity, and vice versa. The
fixity/change relationship is on principle reveitsibbut only by a step. When a third
element, c, (or more). is brought in the dual motjohange) of a and b against (...), c's
fixity can be experienced, a, b, c, etc.,, can beatml thus, say, a: affectivity
(pleasure/pain), b: rationality (assertion/deniagnd then, perhaps, c, etc., as
action/inaction, etc. One (though which is indeteate), or one set, must, however, be
fixed for change to be experienced (either may\v@laid by ignorance which then gives
the experience of ‘absolute motion’, 'absolutayfixetc.).

588. A: The Quantum Theory has, by external apftioaled to the splitting of the
physical atom— in other words to external conceéimnaof energy. By an internal
(application), why should it not lead to a spligtiof the personal atom (my self ) —in
other words to internal concentration of energy ?

B: There now! (Sept. 57)
589. Is forms the basis of the syllogism: and smoabe analyzed by logic.
Is forms the basis of any description: and so cabaalescribed.

For, to describe, | must stand outside the degtribet being is universal and covers the
positive and negative as well.

Ifl ask: What is this ? An answer would be: a st@gbaper. If | ask: what is a sheet of
paper ? One of many answers (giving some qualittloer) might be: it is white (and so
one might go on for ever).

But here comes the important point; | can equalyl way: the paper has whiteness. So |
might say, too, it seems: The paper has being fmakeing a category). But common
sense will not agree that anything is what it l&&@nsequently, if this paper has being, it
is not. But that would be nonsense — at least tonaon sense.
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590. Practically all that has been said about béngorthless. Its structure is that of
positive and negative and requires the presencerwdciousness for its structure.

Nirodha as vanishing of being/not-being (see atdmatthita).
The voluminousness of Sartre is needed to undtatigde of European ontology.

591. The 'is' of logic is perfectly valid where gi(and non-being) prevails. But the
guestion raises itself: does being (whether comsiieas a category and in both its
positive and negative forms) exhaust every possivilithout remainder? In other words,

does cessation neces-sarily fall always under orteenother subordinately ? This can
only be established verbally by logic but it canelséablished in both ways — yes and no;
and the dialectic cannot be solved. Consequentlycare never say for certain that
cessation is subordinate to being.

592. In contrast with the extreme subtlety anddftyi of consciousness and being,
language is angular and bitty. To try to represieist with word patterns is like trying to
draw the structure of an atom on the back of aggesstamp with a carpenter's pencil, or
like trying to construct a circle with a dozen dopegs.

593. If you believe, you act in confidence andhdklieving that what you believe is
true. But if you know that you believe, you knovedpfacto that you do not know. What
happens then if you have no belief ? The questaanrno meaning for to be conscious is
to believe. Technically it is a "visualized'. exfsion of the direction of the actual
"motion" which "is" consciousness. The belief expethe direction will be such:
knowledge records it as memory that it was suclueitween is the denial, the motion of
view point that is called consciousness.

594. Starting from Consciousness (being withoutnsoaf doing)

Without consciousness it is impossible to conceivall: to conceive anything or nothing.

Inevitably with the appearance of consciousnesggiwidest sense) being/ existence is,
and is simultaneously (because of consciousnegsepce), e.g. as existence/non-
existence and as existence/essence. This doutecéamken as (in Freudian terms) the
"conscious manifestation" of the "unconscious" @mtion of a thing's existence/being,

which is then "consciously- either denied or asskrDenied or asserted dialectically, the
denial or assertion is then supported logicallye Tdgical structure, if completed, leaves
no room for consciousness whose dialectical detsigpports it.

Starting from being/existence (doing without viadbe")

Without being/existence consciousness cannot bepbbe, or both be and not be, or
neither be nor not be. ("Being" essentially belotgshe (Freudian) unconscious where
what is, is so without denial or assertion, withdigtinction of positive/negative. This

must never be lost sight of though the Freudiarmothgsis remains only a hypothesis).
Consciousness therefore does/does not. The prigmssitonsciousness exists (is)" or the
converse, have no meaning, and are each as sél&dmtory as the propositions "being
cognizes/does not cognize".

595. What | am (what | identify my self— myself —ith) that | am for ever. But at

another time | am similarly something else. Theraa conscious transition, Moments of
reflexion discover this contradiction, which is abscerting and so covered up by
forgetting it. 1 am this body when | leap back woi treading on a deadly venomous
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snake or when | am (or have the sensation of balisgovered by another in some
discreditable act.

| own this body of mine when | examine a pimpleibar take it to a dentist or a doctor
for treatment. | disown it (i.e. its acts) whemi accused of some crime and decide to lie
it out. I am not it when sitting quiet face to fagith what seems certain death.

596. As far as descriptions (and so philosophieskancerned, it seems as if a System is
ipso facto false, and that some sort of "complirmgtyt’ tin the a tom-physicists's sense)
is nearer truth as fact.

597. Above the plane of facts all that Science d@®e, is to screen phenomenological
certainty by a cloud of statistical and historipedbability. (Aug. 57)

598. Taking, in the phenomenological sense, prdibabs the characteristic of the purely
objective constituent of the world (the world ofiestce) and certainty as that of
subjectivity (the Cogito, etc.), then outward changll be change in my probabilities
(alteration) and inward change will be change inaestainties (forgetting, which is, in its
extreme sense, death, a change in my being).

599.
Motion

| cannot discover any simple fact that correspdndie word "motion”. First to take the
facts objectively. Suppose (on paper) that A an@r8 approaching each other in a
straight line with a constant speed. Then therelaive approach-speed without angular
velocity as the AS relation. The situation is irdrgly unstable because, assuming that the
distance between them is finite, A and B must naeet the instant after their meeting
(there is something contradictory about two pofmgeting") their approach speed must
be transformed into recession speed.

Suppose again that C is on a line at right anglés® and not too far from B. Then A and
C are approaching each other with a speed thataduglly reducing with increasing
deceleration. The speed is combined with angulkxcitg which is gradually increasing

in the ratio of a variable function proportionatetihe decrease of the speed of approach.
When A reaches B, then A and C have no relativedpad maximum angular velocity,
after which the speed increases and the angulacitiedecreases. This is the description
in objective terms. Such a description concealsaggimption of a describer (I) who is
observing these happenings on (let us say) the suméace of a large sphere at whose
centre he stands. For him the happenings are pdireznced in terms of angular velocity
only. He can "identify himself" with any of the #w, A, 13, or C.

Still at this point we can say that the word "motitias no simple referent but is referred
to (a) speed of approach or recession without anguglocity, (b) angular velocity
without speed of approach or recession, and (cdpoptionate mixture of the two.

It is only the description in terms of subjectivgerience that makes this difference quite
clear. My experience of the direct approach of dyband me is absence of angular
velocity at sonic point of the visual- object bothat otherwise "grows" (? Ed.) in a
specifically proportionate manner. Such an expegers inherently unstable. Either
angular velocity must be introduced into all partghe object, or a "collision" will take
place, which will either break up the flow of exiegice or transform the approach speed
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into recession speed. The last is also inherentigtalble because it must end in
"vanishing". This corresponds to the AB relatiomadwhere "I" aa B.

| experience a visual pattern, which grows in daterconstant proportion (expands), and
some point in that expanding pattern has no angwocity, then this "I" call
"approach”. If that continues unchanged there rbast "collision” followed by a break-
up of that train of experience, or a reversal ehitling in "vanishing".

In the "objective" description we spoke of the @asing approach speed mixed with
angular velocity as the AC relation. But in the bgective" description, if "I" am
identified with C. then my experience of A will bigat of an expanding pattern no part of
which is without angular velocity. There will be Heollision”. A moment of maximum
angular velocity will coincide with a moment of megpansion — no-contraction,
followed by a train of diminishing traction and dinishing angular velocity, ending also
in "vanishing".

2. | experience a visual pattern, which expands aonstant proportion, and all points in
that expanding pattern have angular velocity nadato me. This "I" call "motion”. Or |
experience a visual pattern which remains constansize, and all points in which have
angular velocity. This too "I" call "motion"”.

But here something curious has happened. The olgetdpeed of approach™ AB has
been replaced by the subjective experienced priopaitexpansion of a pattern that
contains a point without angular velocity. (To takeone step further, the objective
angular velocity is replaced by what | shall calgalar kinaesthesis, to distinguish it from
accelerant kinaesthesis = "I am moving" — but thiy be left for the moment). While
the objective speed of approach AC has been raplhgea subjectively experienced
expansion of a pattern containing' no point withangjular velocity. Instead of the two
components of objectivized "motion”, approach-spaed objective angular velocity, we
have only (a) partial ordered angular velocity @xgon excluding one point) and (b)
total ordered angular velocity, of a given pattérhere are in fact here not two different
components but only one (expansion = ordered angelacity differently organized).
Now we said that the "objective" description coredaan assumed observer not in the
special plane ABC of the happenings described. I&ilpithe "subjective" description
conceals an assumed observer later in time thafilthef the "experience" described.
The second is therefore correctly, an objectivisatjective description. It is perhaps
nearer to completeness but it is not complete Isecthe "later I" has escaped through a
hole in it and continues to do so.

(From the second Note book: July 54)

600.

The function of

Physics is to produce and collate data on behawibmanimate ‘'matter’
Biology is to produce and collate data on behavajanimate 'matter’
Psychology is to produce and collate data on hiehaef mind

Logic is to produce and collate data on rules @drezent speech

Philosophy is to produce and collate data on valoigsiide choice:
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(includes or should include ethics and trainingclied towards the good of this world, by
considering birth and death)

Religion is to produce and collate data valuesuidegchoice:

(includes or should include ethics and trainingedied towards the good of 'not-this-
world' by considering the ‘before-birth-and-afteath’).

kkkkkkkk

The following two items are from a sheaf of loosaves labelled ONTOLOGY,
containing chiefly definitions and analysis of werand terms, extracts from books, etc.
They were probably meant as material for essaysnplh by the author under the title
BUDDHISM AND ONTOLOGY, on which see the end of thext section "Notes on
Dhamma".

601. Ontology cannot be discussed without the fisgoods. So something will have to
be said with words about words. But so much hasady been done in this way that there
seems to be no end to it all. The whole subjeanhsede have long since got quite out of
hand. Nevertheless something can still be doneohfining oneself to certain aspects of
the use of words, say to their inherent ambiguatyd to their field of reference, in
general.

A word refers both to the speaker and the heavespinething other than it. What they
refer to may be either other words or what is notds. In the first case, words can refer
to words which refer to words and so on indefigitsbome have claimed this and no
more is what words do and that even the logicgb@ramame (this’) simply refers to some
word or proposition. Words are then a closed waxddich there is no getting into and no
getting out of.

602. Difficulties on ontology—

The difficulties arising from a badly chosen naiatare well known in Mathematics (i.e.
Newton's and Leibnitz's notations for the calcullghguage is notoriously ambiguous
(vide Freud), metaphorical, utraquistic, punning sague.

2. Any definition is always ad hoc, never of unsadrvalidity (see Wunter)

3. It is in the nature of description that the terofi the description arc parallel to what is
described (the illumination of the unknown by theown), and that nothing can be
described successfully in terms of itself, not ewveterms that include itself (this touches
on the Theory of Types). But Being is posited asvemal. Consequently it is
indescribable and can only be pointed to in oné&sofnstances by a demonstrative: a
logical proper name "that". Being therefore is cadable, but not describable as
"whatever is common to a 'that' or 'this' ". Ith&n being opposed to the being of non-
being. In its general aspect, it is being, but amtipular aspect it is the existence (of a
being).

Notes on Dhamma

603. Dhamma has no conflict with Science properniethods are much the same (i. e.
investigation of experience, remembering what reenlinvestigated and forming a true
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view to accord with the factuality of experiencevastigated): but the material is
different. Reputable science (Physics) confinedfite the outside world and all science
restricts itself (or should do) to publicly obsdme behaviour. Dhamma is concerned
with investigating subjective mind, recognizing theside material sphere, but leaving it
to those who are interested in it. The purposesdéferent. Science is or should be
guided by curiosity only and has no ethics; anycstit employs are unfounded in it or
borrowed from religions or philosophies which ifjees. It has no techniques for
handling the subjective (pain, etc.) and can omrigdie behaviour illegitimately equated
with pain (illegitimately because a scientist otdyows of the existence of pain (in
himself) by taking an unauthorized look into hisrosubjective unscientific experience).
Dhamrna is concerned solely with the elimination pdin, to which all else is

subordinated.  (Sept. 56)

604. Amato in the Dharnma is 'absence of deathusecaf non-arising. (all that arises is
subject to decay and death). It is not the nonglyiie. eternal duration of what has arisen
(western idea of immortality).

605. Sankharas have the characteristic as actipattihg (states) together (into an order)
or as state of a collection of states put togethan order.

The first listed of the Sankharas is touching, Whimplies that the order, whether (1) in
succession of time (action) or (a) simultaneouaragement (state) is that the states must
touch (1) either by temporal succession or (2) Kameous co-presence.

Touching is an aspect of every consciousness (tiggefigati phatso).
606. Group kamma

What is a group ? Racial, regional, linguistic. giaphical, political, occupational, etc..
etc. ? These cut across each other and to sagdbhthas its own kamma is like saying
that the torso, the arms, the lungs, the gutshthed, the nose etc., each has its own
kamma which is nonsense.

Also kamma implies (a) "continuity” in one life arnld) "continuous continuity", i. e.

succession of lives — not the inheritance by onetioagity of the result of kanuna

performed by another continuity U. e. Jataka) &tais view is hammered at by the
commentaries but is merely implied by the suttasheuld it be taken as an exclusive
generalization or as "the normal thing" only ?

No "kamma" as such in the Abhidhamma bar "karnnme:gga”.

607. Nutriment is nothing more than a term for mateused in creating. Also it is the
process of impermanence regarded teleologicallg. ditwcess not so regarded is either
entropy or bare change. It is axiomatic that whlere is consciousness there must be
change ordered teleologically, which is the pareinutrition. Nutrition therefore is
primarily an essential to life and living bodieecendarily to creation of works of art or
to utensils, and tertiarily to thought processes(®)is conversion, in the sense of
conversion to a use.

608. The concept of nutriment depends (a) uponcadsm and (a) upon impermanence
and (c) upon hunger. Hunger, seeking for satisfactievours x, which is associated with
y that gives it satisfaction; but the satisfactgiven is impermanent and thereby renews
the hunger. "I" hungering for satisfaction, dev@rfood (eye object, taste, smell, touch

76



object), the contact of which is associated withplgasant feeling that gives satisfaction;
but the satisfaction given by pleasant feelingripermanent and by changing renews the
pain of hunger.

609. For nama-rupa, mentality-materiality, too,aignakeshift and 'name-and-form' in
some ways preferable. 'Name' (see Path of Puiditath. XVIII. n. 4) still suggests the
function of Islam as 'naming’: and ‘form for thgpai of the rupakkhandha (materaility-
aggregate) can preserve the link with that of thgavatana (there 'visible- form base'
instead of 'visible-object base’). Especially 'miatity’ (or 'matter), too, as used in this
translation needs to be treated to start with raditiean algebraical sign till contexts and
definitions make it evident that any metaphysicattdr as a 'substance behind apparent
forms' is quite excluded. For instance, Matteraiken lobe an inherently unknowable
substance only inferable by modern science fromaphpearance of its qualities. But an
inherently unknowable and unverifiable objectivebstance has no more place in
Buddhism than its subjective counterpart ...

610. The concept Materiality is based on three efem(mahabhina; no-upada, Dhs 647)
comprising the object touchable by the bodily sensi (photrhabbal, which elements
are the three primary data categorical of hardnessperature and distention-cum-
movement (see Dhs 663). That primitive matter isfoeced (upada) by all the
subordinate data-categories furnished by the prienbbjects of the other 4 sensitivities
(visible form, sound, smell, taste) and the fivieinal 'material’ sense bases. These make
up the crude $ - sense object. This is again raatb (upida.) by the secondary data
supplied only by the mind's object (the five infdrand the four external bases), (?) sex,
life, intimation, space, (water — cohesion), maitelightness, wieldiness, malleability,
material setting up, continuity, ageing, impermamegrand physical nutriment.

611. Sati—sampajanna ("Mindfulness and clear cohgrsion”) should be examined
carefully from the point of view of the centiped&avcould not walk when she thought
about how she moved her limbs. And also from thatpaf view of absorption in, say
artistic creation and detached observation of fs@ption in piano playing or painting
seems to be "successful" but detached observatienjoyment of "my playing" or "my
painting” seems to have the centipede effect. Vénatthe facts here and what is the
lesson to be drawn ?

612. Sketch for a system of description of theysdémna (the six sense bases).

My eye (1) ajjhattain (a) subjective (negativekg thrganization of visibility, (b) objective
(positive); (2) by hearing: nil, (3-4) by smellimgnd tasting: nil, (5)by body: the 'eye ball'
as touch, say by a finger; (6)by mind: various emts.

613. Sata yatana
(1)ailheitlikriyateina = the organization of expance.
(the internal sense-bases, i.e. sense organs.)

(2) bahiddluiyarana = the experience as organiitkd.external sense-bases, i.e. the sense
objects)

Experience as a cleavage between organizationhendrgjanized (which are inseparable
but distinguishable).
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(1) is distinct from (2) in that (with ignorancejet organization appears "pointing” to a
"centre” which is the "I", while (2) has the chamf the inert, the resistant, what hides
or screens (and so suggests "substance” behind it).

The cleavage is the necessary basis for Phass&hict between” the two sides of the
cleavage and between them and the "negation” tatestiby consciousness (vifaidna).

614. Presumably the Unconscious (or Subconscigligissimilated to the Dhamma,
should be assimilated under nama and not undenaima Unless the U. is defined as
materiality (which is, | think, not usual) it mulsé regarded as mental: a mental fiction
needed to explain certain behaviour patterns. Ascri®ed it consists of memories
repressed beyond the horizon of consciousnesstih#csive. Therefore it is ipso facto
not consciousness. The behaviour explained byr#atari pa. As memory (sati), it is a
sank him. As repressed it is a fiction (even iffusand productive of practical results) it
still remains under sankhara as a complex assdomth ignorance.

Identification of the U. with bhavanga cilia is, this assumption. if not wrong, at least in
need of elucidation, on the lines that in the Ablichma ciao, strictly, is not on all fours
with vifulana, the latter being bare awarenessh(vat minimum of memory) but the

Citia affected by the unconscious (memories) carebarded as (a) a cittu pada with the
repressed object as its object and with a miniméimmemory, followed by (b) another
eititippada with a black — out of that memory; (a)then regardable perhaps as a

615. The following verbal pattern will reflect sotinmg of this sort:

If we take individualization (uppada)* as the clweaistics of being (bhava) displayed in
the formula of Dependent Origination (paticcasanaga), then in the counter formula
(paticca-nirodha) we have absence of structuredhi), such structure (rodha) appearing
in the form of construction (anurodha), obstructi¢pativirodlia), and destruction
(virodha).

*, literally: arising

616. In the Round (i.e. Paticca-samuppada) asmgriggnorance must function, on the
pre-logical level as forgetting and as infinitensaendence, and on the logical level as
forgetting and the presence of the Assumption, (ite2 impersonal God/Godlessness or
the personal Absolutism/Relativism).

In the pre-logical, ignorance is omnipresent, &e. transcendence and as change (
forgetting); but, in the logical, it can be pusteside partly, because the possi-bility of
right view appearing partially and intellectuallgcapatchily, though what the realization
of cessation of craving is. is a cataclysm.

617. Suffering is made to cease by the cessatidts glaccaya (tapha);* but that is not
said of the paccaya (tattha), or else the regnessiuld be infinite. Consequently this
particular paccaya is controllable. In other wordskkha is a structure or a function
(dependent variable) of tagha.

*condition (craving)
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618. Feeling as the ruins of past actions, andi@gaas the jungle that overgrows them
— clear the jungle and the 3 feelings will becorsauer.

619. Feeling (vedani)

(1) Bodily and mental feeling do not by any meahsags coincide. Painful bodily
feeling may be accompanied by pleasant mentahigé€ds in masochism). And each has
a number of levels.

(2) One's fundamental choice (investigate thidhien)is that of least affliction. This is the
overall choice. This overall choice comprises mdifferent levels of pleasure and pain
and neutrality both bodily and mental.

620. Idappacayato** is represented by ‘imasmiri*&agtc.

The principle invoved is contingent associatiortvim forms: (1) that no 'this' can arise
alone without conditions, (ll) this contingencyhisth temporal and special. By the latter
is meant that any 'this' to appear at all (whetieern principle (dhatu), idea (dhamma),
thing (sankhara) or act ikamma) must do so in agson with conditions different from
itself spacially, and differeet from itself in tinfthe preceding moment and subsequent
moment.) (A) The 'spacial' contingency is a corgmgy upon other things and ideas at
one moment. (II) The temporal contingency is a iogency of the '‘present’ moment upon
(an immediate) past and (an immediate) future.

(A) (With consciousness) namarapa, salayatana, sphanstitute the spacial
contingency (vedana the affective aspect).

(B) Ignorance and craving/clinging constitute (wittonsciousness) the purely
temporal contingency. They are influenceable byl.v@lonsciousness is the absolute
negation in virtue of which ignorance and craviag pose the positive ‘world'.

Bhava which is positive, describes the constitutminthe moving spacio-temporal
contingnncy which is (a) possible in virtue of thegation consisting in consciousness,
and is (b) factual in virtue of the limitations witwing things imposed by ignorance. and
limitations of time/action imposed by craving/cling.

(Pencilled note at the end of page:)
** - conditionality, **.- “.if thisis....’
621. Craving (Thai): Subjective aspect (2nd Truthy craving as felt

Fuel (Upadana): Objective aspect (1st Truth); (alenof craving's behaviour) my or
others as seen objectively in the form of a modg. ihe four kinds).

622. | find 1 am now inclined to use, for myselflypnthe following equivalents for
Paticeasamuppida terms (in addition to those meed®@arlier):

5. salayatana = the sixfold facticity (of self retworld).
6. phassa presence

7, tanha need
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8. upadima = consumption (on physical level) argliagption (mental and other levels).
To assume (adsumere) is "to take upon oneself",

Also uppdda =: arising (appearance, phenomenality)
anurodha = construction (favouring modes in uppitda
pafirirodha = obstruction (opposing)

nirodha = destruct (—urn—) tion

Further, the following vague notion about the P&sed my mind: the full formula of
uppoda, starting with avijjei and ending with janaranant, describes the state of the
puthujjana (and nirodha that of the Arahant); Iouthie form used by the Buddha in the
Sathytitta to describe his discovery, as the Badtas of the "ancient way", ori the point
of his attaining full enlightenment, he proceedskveards from frau marona as far as
viiniona, and then turns back to niinza-ritpa. Tgwnt of interest here might be fin the
formula as used in this special context, i. e.dsatibe the attaining of enlightenment and
abandonment of argil:7) the replacement of ayig a@fnsankhrirei by an infinite reflexive
regression of vinnana — nfintariipa, — nantarapa ililv has no place in
enlightenment, and sankhird as hattunapatha, dygperformable in the world of things,
actions and persons Which is held together byiawjind tarrha. Arahants do not "act” in
that way, by kammopatha.

One other point in this connection. | have beerkisgethree convenient compendious
terms for the three sections of the Paticca-sanmdggarmula, and | toy with the

following words, unsatisfactory though they are= btocks are (a) 1-2, (b) n 3-9, or to.
(c) =it --1 2. SO (C) I call the Historical-Teropl (past and future, simultaneously
mutually incompatible), (b) | call the Personaliiidual (simultaneously mutually

indispensible), and (a) | call the Impersonal Gah&imultaneously compatible). (a) is
the least satisfactory. (From a letter to \lenn&ara, 317/59)

623. Ideas: put very crudely the situation is thisso far as anything is an object. of five-
sense consciousness only, it is not an idea, bidilsle form, sound, odour, flavour, or
tangible. But "of these 5 sense faculties mindh&rt'home™ (Majjh. 43) and the mind's
object is an idea. Experience is always a fusiomifd and 5-sense-faculty. That is, in
terms of the Sixfold Base. Otherwise it can be esped in the form of the twofold
description of sankluira (determinations) and (Man(ideas) when the opposition is
between ideas and action-cum-action-results. Aa {dbamma) is in itself neutral (as an
essence, sabluivato dhomma), but if ‘cathetecfichwice teelanal, moved by lust, hate
or delusion and given effect to samddinna, thdredomes an action (by body, speech or
mind) according to the way of organizing associatid the indriyas. Action is not in
itself a Dhamma except in so far as it is objeanofd-consciousness.

624. Explanation and Rebirth

What is one trying to do in explaining rebirth ?iSbhonsciously organized life is like a
home garden in an endless jungle the edge of whitike death. To explain death and
rebirth is like trying to explain the jungle in tes of the house and garden. Or again, the
house is built of bricks and tiles made of clayd dmeams made of jungle trees.
Explaining rebirth is like trying to explain claya trees in terms of the familiar made-up
bricks and fashioned beams. (July 56)
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625. It is important to remember that if the notioh motion is described as
desantaruppani then also stationariness shouléibargdesuppenti. Nothing continues.
Consequently the argument based on tadagammaefexistence of nibbana is false.

626. Metta

In English one is used to the one word love (=imoar, amore, amor), which has to
serve for all. Greek discriminates eras & agapdchviduality is very hard to render in
Latin or English. English inherits much of its ceudhatter-of-factness and empiricism
from the vulgar Latins who had only the one woftliof, (and Latins of today make do
with only Pamour and l'amore).

In Pali one finds there are three: kamacchandehaimnd metta (physical lust or desire
for sensuality; sentimental affection or attachmenot individual persons; and
lovingkindness or benevolence extendable as a rgavattitude to all beings).

Lust is selfish desire seeking satisfaction mathipugh the sense of touch and is not
interested in the well-being of its object at 8klfish in the first degree.

Affection can be accompanied by physical lust drara seeks satisfaction in association
with the object (physical nearness, though not seardly contact). It is interested in the
welfare of the object, though unconcerned aboubma@else, and does not exclude the
harming of others for the benefit of its objectuslhit is selfish in the second degree.

Metta starts from sineha, but by generalizing bezoumselfish and chooses welfare of
all.

627. The P/S (paticca-samtippada) is not so mudbsaription as a group or sets of
descriptive terms. The sets have certain featsgseach member is recognizable in
ourselves by introspection, (2) each pair of this & terms is so connected that (for
reasons which vary in each case) one of the pawidently necessary for the others,
much in the way that the cogito is linked (to thien. (3) It has several forms. In its long
form we find that this linkage takes us throughridqpal levels of generality. Ignorance
and determinations are both general and alway®pted/ith Consciousness and the rest
down to Clinging we have in each a particular (ngeneral) aspect always present.
Being (bhava) is again general and always pre&erih, Ageing and Death are general
necessarily. but not always present since they mamtually exclusive in temporal
succession. This is the reason why in some Disesutise formula at Consciousness
"turns round on itself" to Name-and-Form agaimmé end (Samy. XllI; Digha 15), while
at the other it sometimes begins with Craving oinglhg, working backwards to
Ignorance by the question, at each instance, 'Wivats this its being ?' (Majjh. No.
11;38). The long form may perhaps be taken as esiphg the aspect of action, that
turning back with Consciousness as empha-sizingaionsness, and that applying being
in each from Clinging backwards, as emphasizingd@hava). The 'vulnerable point' is
always where the process is attackable: where Qyawieets Feeling since Craving is an
element that can be brought under control. Desonptthat end here emphasize how the
process can be broken.

One only of the middle members (salayatana) caonhi#ted, or rather not omitted but
absorbed into Name-and-Form.
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It (the P/S) is not a temporal cause/effect chiiis not symbolic since, if we look, we
can find each member in ourselves by introspectitsnvarious presentations have no
historical significance. It is not handlable by tatelian logic any more than the Cogito.

To the question: what are these sets of termsdetério describe ?, we may answer
tentatively that they are intended to describe egpee of any possible kind where

ignorance (that is lack of personal realizatiorthe Truths) is present. It is in the nature
of both such experience, and of descriptions tbhasimple description can be complete.
Experience itself contains paradoxes which no pbijhical system has succeeded in
solving, and it is in the nature of any descriptibat what it describes does not include its
own terms: if we then want to describe those tewasmust leave them and take up a
position in what has just been described, in ofoleio so.

Disregarding the numerous and strange Europeampiatations, logical, symbolic,
historical, etc.. of the PIS the best approach fooim the European position is probably
from Descartes' Cogito ergo sum. That famous foamulhich still guides European
Ontology, is not a logical (syllogistic) propositionor is the PJS. But there is more than
that. Ignoring Descartes' synthetic reasoning enntiatter of substance imposed on the
cogito, one can hardly fail to notice the paralietween cogito and vintiana on the one
hand and sum and bhava on the other. What is conionbath is the interdependence of
the terms. Instead of falling back upon unverif@abypostasis to support the formula, the
PIS pursues the element of interdependence by ssigeelinks between the two, each
pair being open to introspection. At each end, vo®pass by a link from the particular to
the general.

628. "All creatures subsist by nutriment' (sablattes-hrira-tt hitikii). Extraordinary as it
may seem the philosophical implications of the seitg for nutriment as a condition for
conscious existence have never been faced by Eamggelosophers.

629. Religion is derived by the Concise Oxford icary from re-ligo, to bind (esp. to
God). Consequently, Religion (which under the goastls the Dhamma a Religion or a
Philosophy*' | had equated provisionally with shabapareimisa, 'adherence to rites and
rituals’) should rightly be translated by yoga (rtlage), but the [Mamma is the way to
the anuttarayoga-Akhema, 'the incomparable safetyfoondage'.

*- Published in "pathways of Buddhist Thought”, Wieel Series No. 52-53 (Buddhist
Publication Society, Kandy.)

Phassad*
**. Contact', in five-sense contact and mental acht

630. The in-oneself and external are a duality esggd as "that in the world by which
one observes the world". In their simplest elemgnfarm they constitute a spatial
duality expressed as" a line of two points” (adjate

For this duality to appear as a phenomenon at ailst be observed from some position
in a line at right-angles to the line of the twarpe (adjacent too).

This being-at-right-angles on the part of the (selbbserved) observer to his observed
duality can be called perpendicularity.

This perpendicularity of the (self-unobserved) otseto the fundamental duality of his
observed (field) is, in fact, the triple relatiof phassa. (It is not representable as a
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triangle, since that is an "objectivised" obserobserved by a second (self-unobserved)
observer himself perpendicular to the lines in {perpendicularity contained as
objectivised) in the triangle.)

Phassa is thus the fundamental perpendicularitgoosciousness to the duality (the in-
oneself and the external) of the observed field.

External (bahiddhii) [; in-oneself (a jjhatta)=--r; observer =0.*

The 4 Mahabhutas** and 5 Khandhas***

\
*, Set in this volume, the treatise "The FundameR&ation in Observing".
** The four great Primaries, or bssic constitugiglements) of matter.

***  The live Categories, or Aggregates, of perdared existence. 169

631. The simplest solid is (disregarding the sphetetragon:

Z\

Let us provisionally equate as follows:

(a) rupa (form) = space enclosed and occupied doyettnagon.
(b) vedana (feeling) = affective appropriation jpasble from any perceiving.
(c) sanna (perception) = the outline (and contaidiethsions if any) appearing at

any moment as a phenomenon (transcendence acca@spanception).
(d) sankhara (formations) changesina, b, orc.

(e) viinnaaa (consciousness) = primarily that whikimot the observed tetrahedron
phenomenon and not the observed not-tetrahedromsptenon, not a, b, ¢ or d, and

observer observing the tetrad,” but it would them gerpendicular to the primary
"observer-now".)

1. Rupa is describable on the basis of the 4 mattash
2. vedana sanda sal:kat-a are describable on #ie dfgphone"

3. viiinnaa is describable in terms of narna-ritpa,on the bases of in-oneself/external
(M. too; M. 38).

The four MahabhUtas can probably best be equatdd(aj the spatial rigidity (tangible
or mental), (b) cohesion, (c) componibility, and ¢islodgeability (or rigidity, cohesion,
temperature and movement).

In the tetragon they are present respectively in:
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(a) its resistence to deformation (rigidity),
(b) its endurance and susceptibility to "phaseshésion) when moved,
(c) its creatibility, i. e. that it can be broughto being and made-up (cornponibility),

(d) its mobility, the fact that it is always in gage of motion either as "uniform in a
straight line" or as "accelerated- (dislodgeability

Ontology and Buddhism

Editor's Note:— All the following Notes have beerkén from a sheaf of loose leaves
topped by our first item (No. 632) which gives thble of contents of the planned book
of essays on "Ontology and Buddhism". What follcave the only pieces of connected
writing in that facicule; the other leaves contelmefly a large number of quotations from
the Pali texts, lists of Pali words, terms and pbsa with source references, which the
author intended to utilize for the planned boolesdays.

632.  Ontology and Buddhism

It has been said by someone that the weaknessdiftiam is that it has no Ontology.
But it can be asked. Is it a weakness or a strehdiie object of these essays is to inquire
into that.

I. Sketch of classical Ontology Fr la Lavelle ILe3&h of Existential Ontology al a Sartre
Il The syllogism and its constants ALL and ISk{sari, and bhavo). — Dialectic.
V. IS and ALL in the Suttas.

V Ontology, its origin, cessation, and the Pathg@essation.

VI Dependent Arising.

VIl Cessation — is, is not, both-is-and-is-not, ther-is-nor-is-not: all are and are not
nibbana.

633. My point simply hinges on the question ohslating bhava by '‘becoming' as is
usually done. It is generally argued against tegimgl bhava by 'being' that 'being is
static”: but while admitting that, 'becoming' (iffeos no solution since in the Concise
Oxford Dictionary, 'to become' means 'to beginé {2) it completely severs the heti of
the (incipient) syllogisms, e.g. 'hoti Tathagatogmamarapath ?..." and other vaguer uses
of hati (bhavati) and, indirectly. CIliff hi frontoonexion with the Paticca-samuppada,
tending to make the P/S subordinate to syllogistiic rather tgan the other way about;
(3) it is incompatible with S ....and Inv. (and@lsith NI. 131.4). 'Becoming’ (and still
more ‘werden) suggests a flux where the futureolimes' by ‘flowing’ through the present
into the past, or 'future things' 'become' presant then past, while what is meant or
implied by the constant and unavoidable use ofvélrd 'to be' is left unaccounted for.
Hence. | argue, to translate (even to interpratrieself) Mara by 'becoming’ is an opiate
that leaves the illusion of 'being' untreated. ultaf that is what the Buddha intended.

As | see it, the Buddha's treatment of Ontologmast clearly set out, according to right
view, in M. 38, which, yenha-hhiitarii, sets outvhthe illusion of 'being' (both in positive

and negative forms— with the bhavatattha and vibrettha of D. 9, 22, and the
anurodha and pativirodha of M. 11), can and shbeldreated and eliminated. M. 1. and

84



M. 49 are complementary: M. describes the modeanof-mana (which is pre-logical)
and M. 49 presents the same situation in 'ontoédgierms, i.e. in the functioning of a
logically formulated wrong view (while M. i descéb the prelogical and prereflaxive
annimana — the mananusaya, the fundamental wrditgda). NI. 44 & too describe the
logically formulated views which arise out of ane &uilt upon the prelogical tendency
— the connexion between these is shown briefly ini hd forms the subject matter of
M. 49.

634. As | see it at present, the importance ofplécca-sarnuppada lies not so much in
the twelve (or less or more) members as in theioakhip illlaS171/111 sail ...(and its
undoing imannith ascii) which is under - lined int®. This firstly implies complexity in
experience (no complexity: no experience). The ahaf the "12 members" is less
philosophical than psycho-logical. which is whysitvariable. The undoing, as | see it, is
the "detail of voidness”, which is the ethical k&y the Dhamma, since it is the
"Abschattung” (shading off. - Ed.) of voidness #&ibsara itself that renders it impossible
in the Dharnma to ascribe absolutiveness to antcpéar value (such as divine grace,
justice, etc.) and so enter upon the 'W'ar of ghibdnical systems of the absolute". The
formula imasmium (applied psychologically by a aw®iof interre-lated instances) is
used as an instrument in D. is to describe andys@ahe mental process of naming
(function of mima-rapa) and language (nirutti, tand in M. 38 to describe and analyse
the peculiar nature of consciousness (vintianaitsirconstitutive relationship (through
mediate states) to being. But both can only be istudn the Pali with careful
discrimination of roots..-

635. The ironical and amusing story of the Brahmmamunzika Slaw conceals a profound
meaning, which is ontological. That is, it presetfits Buddha's treatment of the verbs
hod, bhavati ('to be") and the noun bhava (‘beibgth from the root bhu. Some prelate, |
forgot who, said that 'Buddhism's weakness lajéfact that it had no ontology, which,
in simpler language presumably meant that no attedmad been made to prove that
nibbana, the goal, was, or that it had being, with latent objection that if this was not
proved, then nibbana was just 'an abyss of notlesgin

Now the Buddha has described the world (that isjusit the external world but the
consciousness that cognizes it, and not only gikeples' consciousness objectified, but
mine, too, and not only mine (of) past and futusgoctified but mine committed to it now
— no matter who am). His description of the wawdirks is the first two truths, while the
last two deal with the escape from it. If we aleerested in 'being’ we must look to the
Dependent Organisation 11)10), of which 'beingagla) is the 10th member.

| purposely avoid rendering bhava by '‘becomingahee that word has a limited meaning
in normal English usage, which would most nearlglppo the flux process which the
Di0 describes as a whole, and not to hhava, wtdgbait of it. The point is extremely
important, because if Ithaw is rendered by 'becgmitien the word 'becoming’, which
everyone from dukes to dustmen use all day and/dagr escapes curnet entirely and we
are in difficulties when we 'are perhaps told tiat Buddha's Absolute is Pure Being and
so he merely taught diluted Vedanta. If we areifificdlties, they are due to our handling
of English; they are not there in the Pali. 'Beirgxistence’, and 'becoming’, all represent
in Pali the roots ibbie (is, exists) and 'as' {ls®re is, exists). We have no right to
introduce the European mediaeval dichotomy of esseversus 'existence’, which the
Pali word (Mamma makes superfluous. It is sometimggued that 'being’ implies
permanence; even if that is so, outside the phplosis study it does not affect the issue:
and that is only an additional reason why the woudt be dealt with.
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'‘Being’, we said, is a member of the D/O, in otverds, to be is to be dependent, or
contingent upon something else. Whatever is, hagylmnly in virtue of something else
that lends it its being. Kith pabhava.

Now let us consider the structure of the D/O fomament. Firstly, it is not a logical
proposition, nor is it a temporal cause-result kh&uch an approach ¢ makes an
understanding of it impossible. if we stop to cdesieach of its components, they will be
found to vary so enormously in scope from the paldir to the general that it is hard to
get a clear picture of the whole. The interpreteti@of European scholars have been,
perhaps without exception, wild and had guesses.

The Buddha's purpose is to describe enough of tnlelwo be able to show how suffering

can be ended, not to produce full and detailedoetdions, which would be endless and
arrive nowhere. But this particular descriptiormised at including everything. And here

a difficulty arises. A description must be madddmms of something other than what it
describes, or it is not a description. It has fmwreduce in other material certain structures
that are in what it describes. This fact makeampassible for a description to be a
description and complete at the same time. Holwad€ZtO complete, then ? Or is it not a
description after all ?

It is in fact both, but it attains that in a rathperculiar way. The best way to approach it
frem a European background is from Descartes' 'tGagyigo sum” (I think therefore |
am). That is not a logical proposition; it is a cigstion of interconditionality between
consciousness and being. Ignoring Descartes' #eeofi substance and taking only that
'‘being’ (bhava) are two of the most obvious membétke D/O formulation, which also
is not a logical proposition.

But now let us return for a moment to the ‘enormscspe from the particular to the
general’, which we noted earlier in the DIO. Thghtiway of treating this fact is to take
the D/O, not as an individual description, but asirdegrated set of descriptions. Each
member provides in fact a set of terms to desdtikerest of the world. Together they
cover the whole subjective- objective, positive atag world. But when taken together,
becoming and being, impermanence and (illusoryinpeence come within its net. This
seeming paradox represents what we actually liuewhat we never face up to as a
whole. '‘Being' is applicable to the first membeyseg( M. 38 & t r) though not to the last
three (they perhaps constitute '‘becoming’ if wetLiséerm philosophically).

Any concept of Pure Being is always open to thediyn that, if absoluteness is claimed
for it, then it cannot be known; for if it is knowhis accessible to consciousness and
consequently no longer pure; consequently Pure gB&nd non-being cannot be
distinguished. If absoluteness is claimed for aopcept of Pure Consciousness (the
Yogadrra opposition to the Vedanta), a similar otigg arises; for if consciousness is
pure it must not be. or it will be adulterated lirty. Consequently pure consciousness
has to have no being, which is tantamount to satyiagit is not.

By making both consciousness and being, in whatéwen, subject to the WO, the
Buddha both closes the entry into this logical maze offers us a picture which, if we
only bother to observe, rather than malobserve,shal find corresponds with our
experience as we actually live it. Only we keemédting what we learn. Arui forgetting
is ignorance. And ignorance, 'the most repre-hémsiball’, heads the D/O. It is one of
the three 'taints (eicara)— and so is being.
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So it is not that '‘Buddhism has no ontology’, at the Buddha has seen through what a
modern writer has called the ‘ontological miragel aet being into its true position.

Nibbana is the cessation of ontology: bhava-nirodtibinath. It is not, however, the
‘abyss of non-being’, since that requires consnesssto cognize it as such. It is ‘absolute
cessation', which includes the non-ascription thfezibeing or non-being: nbpahosilh.

Now while the D/0O has the appearance of, and éenaplete description of the world (as
we have defined it,) nevertheless, when nibbamedted of positively in any of its terms
instead of, as its cessation, a paradox will appdri.. abhUttnii .., or sabbaw pabharh,
describes as cognized, to be (by consciousnesgrins of being. What nibbana is
cognized by in terms of consciousness is anidatisatiee act of cognizing with-out
'showing'. 'making seen’, any positive determirsgshikhata) object. That this opposing of
being and consciousness seems possible and nansen@he paradox) also indicates the
'incompleteness’ of the ‘complete’ description.

636. (1) dun = to know; (a) cetasaka =to do; (Para to be.

'‘Rupa’ appears as some definite form and as suehtiiely positive. To the question,
‘What is this ?' the answer can be given at oftds:What it is'. But to be what it is it has
to be determined as such, and this determiningpdsfiinction of withheld; (including
vedana and saiina as two special instances of agamkWwhich we are entitled to do). To
the question 'What is a determination ?r, we defias an act of showing or determining
an appearance that a form perceived ‘is this farat, that form'. The negation in
determining is only implied by, or employed by, efetination but does not constitute an
element of its being. Of that determination tooah be replied to the question 'what is |
?,' that it is what it is' safiia, vedana, sanh@rtassa-samudaya). That form can be and
be determined is only possible in the presenc@wr$cousness.

A peculiarity of consciousness at once appearsspgctively in that it does not in itself
appear positively as rupa (form) and celasika dmt® M. too & 38 ..eessThe capacity of
negation appears to reside in consciousness whahdgs the "empty space" in which
guestions can be asked and "forms" (things) detexdhi If with the other two it
constituted a plenum, there would be no questiosre acts of determining possible.
Consciousness, then, begins to appear as the apuiegtielement and it can turn the
guestioning on itself: 'If | am what | am'.

637. Medieval European thought evolved the dichgtarh existence and essence, on
which the ontological proof of the existence of Gads built. It might be tempting to
render the expression Sabbe sankluira anicea sfiizbeinii (mated in those terms
on such lines as these: 'All determined thingsstarg in themselves (sankharb) are
impermanent, all essences (dhamma: equated bypthmentaries with sablitira) are non-
existent in themselves. But such an equation wdédrisky because the ontological
appearance is largely a verbal one due to the ipgitiels of European languages, but still
more so because the clarity of medieval synthesssbeen lost so that today in English
the boundaries between 'essence'. 'being' antklexés are no longer definite in ordinary
usage, and any definitiveness that they are madsgome in individual philosophies is
largely an arbitrary one imposed on them. Consdtyjugre must bt ware of importing
into the Pali any specious clarity or any vagueribast rests solely on foreign linguistic
habits, and thus have only regional value.
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638. To be is to be contingent: nothing, of whicban be said that 'it is', can be said to be
alone and independent.

But being is a member of the paticca-samuppadaisiag which contains ignorance.
Being is only invertible by ignorance.

The destruction of ignorance destroys the illussdteing. When ignorance is no more,
then consciousness no longer can attribute beiafjofp at all. But that is not all; for

when consciousness is predicated of one who hamame ignorance then it is no more
indicatable (as it was indicated in M. Sutta 38).

Aftermath of Philosophical Thought

639. If precognition is a fact (Rhine, etc ) thiwe psychologists’ complexes due to
suppression can equally well be due to suppressedognitions as to suppressed
memories. Then the death trauma is as importathesisirth trauma. (13th  Dec.
54)

640. | shall postulate that certain aspects of aitiar always form part of a human
character but may be present in either a mainhsitpe" or mainly "negative” form.
They tend to fall into unequal-opposite pairs. ieds exaggerated in conscious life, the
other will find an outlet somewhere. Viz.. takeexgpn who is exaggeratedly sensitive to
domination by others (usually called "weak and iola¢"). Without going into an
elaborate analysis it may be found that the fedtdn®r independence and fear of being
trapped governs the major part of life and relaiovith other people in all ordinary
activities. This leaves unsatisfied the oppositedrier self-sacrifice or need to be guided
and dominated and so get rid of the burden of mesipdity and loneliness. So such
persons may often be found to show exaggeratetlitrudoctors, and to take delight in
treatment in a world of medical relationships whbee can indulge the slave- master
instinct by entirely subordinating himself to thectbr. This is thus done in a water-tight
world, and with a satisfactory doctor this can jueva release for the tension that
otherwise might burst out in psychosomatic ailments

641. The Unconscious.— Theories of the unconsawoasjustified" by their ability to
predict and control certain behaviour. They seemyedver, to be a necessary fiction, as
phlogiston was a necessary fiction in its time,assgated in predict the calculation by
the then inability to gather enough data aboutpiteeess of burning to account for the
new distribution of weight. Phlogiston, in factldéd the gap left by those components of
matter (steam etc.) which escaped the net of oasenvof the process of burning up
matter. The Unconscious (Ices the psychologistsnaesvhat similar service today. The
technique for describing the behaviour of "conssimatter” is incomplete. Between the
patches of observed behaviour "things have hapfemabservably and that is stated to
have taken place "in the unconscious", as thedbsgeight in burning was said to be due
to the "addition of the minus weight of phlogistomhe Unconscious is thus a necessary
fiction at present, but none the less a fiction.

In the last century and a half of physiology, néagyg has succeeded in tying up
invariable relationships between material organd aerves on the one hand and
conscious experiences (pains etc.) on the otheestiyation of the brain, though, is still
in its infancy. It seems more than possible thatchmuf not all the so-called -
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Unconscious" may not eventually become much moreeently describable in terms
of material brain- changes, materially (i. e. Vigiomeasured and tied up with certain
feelings and experiences.

Two things, however, remain: (1) just as physics ¢at to a point where it has reached
an incompatibility, namely the behaviour of eleogoas either waves or particles, so
much brain investigation may lead to a mutuallyomgpatible double vision, though how
this may manifest itself it is not yet possiblestay. (2) Consciousness, i. e. the purely
subjective and unique experience of awareness (sdthe degree of memory) will
remain unapproached and unapproachable by suchodsetExpressed in physical or
material terms, consciousness must always be Hebei as "nothing". That "nothing”
has one kind of relationship to the world of phgsi&nd another to the world of
physiology. (Jan. 56)

642. It is said that animals (even chimpanzeesg laavery short conscious memory (I do
not mean conditioned reflexes, learnt habits, ett.}s one of the radical differences
between man and all animals that man is ashames#of The reason probably lies in
conscious memory. The change in values betweeiullgsinsciousness and non-lustful is
profound (mole than that with hate, probably). lam{1) non-lusting consciousness is
scarcely or not at all remembered when lusting cionsness is present, because the
latter over-rides all the former's values absojut@®ut it does not last. When it has
switched back to non-lusting consciousness, ithe memory of how destructive the
lusting values are to the non-lusting that makestrusion of the memory into the open
public intolerable; hence shame, which keeps theang tidily in oneself. Were there no
memory of it (as probably it is with animals), asmen are said to forget the pains of
labour, and as one tends to forget sea sickne=s tfere would be no objection to going
naked. (Sept. 56)

643. Practically all inquiries into death, immoitial existence, being and consciousness
are stultified at the outset by a presumption thay are desirable (or the reverse). The
only reasonable approach is to observe what faete tare to be observed and make one's
choice on the basis of these — afterwards, notrbefo

644. Bodily pain is a component of waking life, mdt, apparently, of dream life. The
advent of bodily pain destroys (breaks up or kilsjream and transforms existence into
waking life. Bodily pain in others seems when ims®ed to a certain amount (not
measurable because it is only inferred) to reswltlapse of consciousness” (i.e.
interruption of the life-process) or destructiong(i breaks up the waking life or kills it).
That can only be inferred of others and cannot tvaking experience in myself (without
a radical development or alteration in consciougtinaity as we ordinary people know

it).

The (desirable) stability of waking life is gainedseems, at the expense of (undesirable)
bodily pain. Give up the pain, and with it the gigband | return to the instability of
dreams.

Death in others is the break up of the bodily ditsghn an observed body with the cutting
off of a relationship with an inferred other's cansisness. That particular looking-glass
in which | see the "face” of my own consciousneas become corroded and no longer
reflects it; it only shows the shadow of my "coss body" as a stone or earth shows the
shadow, but not the reflection, of my material bhody
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By "my conscious body" | mean here no more than'shepe of the inside of a hole" —
consciousness being taken here as equatable williingan terms of matter, and the
"conscious body" as the aspects of the "surfadhehole- ( — the contact of "matter”
with "nothing™).

645. Can one take an experience to have up teeigential dimensions— 3 dimensions
of space (i.e. right- left, front-back, up-down)datime (before-after) and consciousness
(attraction-repulsion) ?

There are two independent ways of describing egpee and manipulating knowledge:

1. By conceiving experience in terms of thingsrieiaction between things ("chosisrne”
— Aristotelian logic). "Things" are all impermaneitnowledge of their relationships is
always out of date.

2. By conceiving it in terms of structure (matheicet— other logical systems ?).
Structure is '‘permanent’ and knowledge of it is wative.

646. All thought hitherto has been stultified by failure to know what the verb "to be"
Isignifies— added by Ed.) ("this" "is- "that"; "theeis" "nothing-there"; "he" "is" "not-
here").

647. In a syllogism (s. All men are mortal, 2. $xtes is a man, 3. Therefore Socrates is
mortal), the generalization (all men are mortal)strivave been arrived at by induction.
No inductive process is ever absolutely certaireréhis always the leap, the assumption,
of generalizing and therefore one of the premides syllogism must have an element of
uncertainty. So it cannot prove anything with detta

A syllogism is therefore a signpost pointing wheerdook for direct experience, but can
inherently never give information that is t00% eért But a syllogism (on metaphysical
subjects) can also point to what can, inherentyen be experienced; then it is an
anomaly.

648. Is there something wrong somewhere in thencthiat all mental objects are only
five-sense-experiences or rearrangement of memaofrighem ?

649. Physicists accept the inseparability of timé space. They are concerned with ‘what
happens in space’, The inseparability works ouilaisly true (i.e. consistent) as far as

any thing to do with space is concerned — no time,space, in fact. But does the

convene apply, i.e. is time (i. e. consciousnesslmnge) impossible with a coordinate

experience 'of space ?

650. Descriptions etc.— To the question 'What &scdption ?' (or better perhaps: 'how is
description described ?') a convenient answer nfigithat it is the application of sieves.
This implies: (A) distinguishing by a fixed pattesh say, (a) holes of a certain size in an
otherwise impenetrable medium, (b) an amorphouss roéparticles, and (c) an act of
sieving. Sieving for size in this way will have power to discriminate between different-
coloured particles either below or above the ditisize of the sieve. — (B) For
distinguishing colour an entirely different sievadasieving act must be applied, with two
or more independent discriminating acts. In thiy walescription can be made of classes.
The step to the description of an individual seemsonsist in the application of a
varying number of different acts of sieving follodvby a decision "This number of acts
of sieving (this list of characteristics) is enouddy it the individual is described."
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Objectively, and without the subjective "I"-sen8@s is the nearest that one can get. The
list judged adequate is always liable to be proirembequate in new circumstances

(uncertainty principle) and a new sieve must bdiag@and a new "adequate" judgement

made— but there is no limit to this. (Jan. 58)

651. Treatment according to strictly objective stiic technique absolutely precludes
the possibility of ascertaining the "identity” oh dindividual" at two different time-
places. Events can only be sieved and sieved bysiexing processes; but the judgement
"This is the same person" or "This is the samegthis supplied from the subjective
observer and is consequently unscientific thoughaessary component of experience.

652. The space-time relationship of relativity &skd on the observed fact of the speed of
light. The 5th dimension (see Eddington) might iiie the element of negation or
nothingness, which is pure subjectivity and whiahrot be demonstrated in the objective
world, which is perhaps rightly argued to be arpha'. Things (which are multiple) and
even space and time (which equivocally claim urtityt what about dreams ?), are what
they are (are themselves), are positive in thein ovght. Consciousness, however,
considered separately, is only describable asrdifte or positive, in terms of what it is
not. It is what is not. It is one. Multiplicity apprs to be imposed on it by its association
with what it is not. It is the lack, the flight,@hincompleteness, the hunger, the negation,
the nothing. The ego is the particular behaviooe bf the surface of a given positivity
against nothing.

653. All such dogmas or deductions as (m) "The efpae world is a plenum”, (2) "The
physical material universe is orderly-. etc., anbyainderstandable if the words plenum
and orderly are distinguished against (a) theirogfips vacuum and random as well as
(b) against their undifferentiated matrix (the umecious categories plenum-vacuum,
order-randomness, etc. — sec Freud):

Consequently if all these definite (or positivelribtites are projected onto the external
objective world, their shadows (or negative opgsjitwill lie in the internal subjective
observer of that world. The external world thus a@wved becomes positive, replete,
lifeless and rigid and is only animatable by thengnt of hungry negation in the internal
consciousness element (itself nothing and only mbbkée by introspection of its
emotional modes).

654. "Actual Matter" is any actual experience imiad excitation of one or more of the 5
senses (a 'hallucination' is only a badly-organifigd-sense experience, and a 'real
experience' is only a well-organized one), ‘Matté’that and also all imaginings, ideas
and memories of now, of past or future five-sengegedence (‘imagination' is only a
badly or insufficiently organized one).

655. 1. Words (like paints) reproduce or reflestractural pattern in reduced dimensions.

2. "Omnis determinatio est negatio" (Spinoza): atedmination can be made unless from
a view point. Any viewpoint has horizons. The negdaties beyond the horizons.
Horizons are an essential component of any detetiom (or any conscious experience).

3. An action is a changing (transitive). Actiorssult is memory (a. conscious memory,
and b. unconscious memory, including learning). "#e what we have thought and
done".
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4. A division of the world (I and my universe) (@) 'l' (absolutely unique subjectively;
but not objectively, which includes 'my body’); (Bjher people’ (their bodies — their
‘consciousness' “being only an inference); (3)imate things.

5. Action (see 3) as (my) thought changes thoughbtray behaviour; action as speech
changes (my) thought and 'other people's behavifation as bodily action changes my
thought and other people's behaviour (sometimeas$jreamimate things (sometimes).

6. All bodies are incomplete horn any one pointiefv, but my body is so in a unique
way (I 'see it from through my own face as it werside my head'— but that is a
construct).

7. Can plurality be ascribed to consciousness éxbepugh plurality of bodies ? What
are the consequences of this ?

8. 'I' is one conceit (the 'internal’ one), 'matbere form of the external one, which every
set of appearances (sense or mind) points to be....

(Here the Manuscript ends; a few interlinear addgiare incomplete)

656. Cause and Effect.— Is the question of "caumskedfect” any different in essentials
from that of "shape? "A shape" is a successionlarigpsections seen simultaneously. If
they were seen serially, then we should have tiper@nce of certain series of plane
sections (say those of a man or a tree) repedigmgelves in experience and we might
then say that the "previous" plane section of Aemlas the "cause" of the "subsequent”
plane section of the waist. The notion of “"causd affect- seems to come from the
inability to see a "world line" simultaneously, libie ability to see it as a temporal series
of 3-dimensional sections. The point of this isst@ggest that the "law of cause” is not
essentially different from the "law of shape-. "Siph objects" "are" "certain shapes”
which we see simultaneously. "Cause and effectupggaare temporal (or space -time)
shapes which we see as a series of 3-dimensioct@brse The law (if any) which holds
cause and effect together, therefore, should btheofsame kind which holds a shape
together, i, c. makes it a "unit". What this is de@vestigating.

This apart, "cause" and "effect" seem misleadirggtiland words for the "principal (i. e.
most noticeable) condition” (out of the many coiodis) that is concerned in the
production of an emergent new state. That thesessexpeat themselves seems to be due
rather to the arbitrary nature of the world: justthe plane section of the two ankles is
arbitrarily followed later by the plane sectiontab knees, a waist, etc., — given humans
in the world and a fixed order of series. (Thisaiglescription in terms of an external
world existing independently of an observer).

If the universe is expanding, the nebulas gettipartais everything expanding ? Are we
getting larger, and the earth on which we stanfdw&land the earth are getting larger in
proportion we should not notice our change in sireause there would be nothing to
make the comparison with. But if the expansion wateelerating we should find the
earth pressing against our feet, which is just wiratexperience through gravity. What
are the constants ? The speed of light ? the velaticrease in rapidity of expansion in
proportion to the distance ?

657. Solalterism versus Solipsism — Dialectic

92



The solalterist description of the world, as uspdrdy by the Behaviourists, and as used
covertly by such scientists as Ross Ashly, contairtsdden ‘dishonesty principle’ (i. e.
active functioning of ignorance as self- deceptiovf)en it claims and believes its
description to be subjectively adequate and allmyetomplete. The difficulty of the
‘Theory of Types' which questions the validity afya’complete’ description of 'all’
because it cannot include itself, need not be brbimghere. The 'dishonesty principle' is
evident in Ross Ashly in his, on the one hand, &amithat he is not dealing with
consciousness and, on the other, claiming that fislima certain physical behaviour
pattern. Association (whether absolutely co-esakmii not, is not known) of purely
subjective pain is identified with that behavioattprn, which, unlike the pain aspect, is
describable in purely physicists' terms. That idelithe two principles of Adaptation and
Feed-back. Resting on that identification, whiclfalkse, the conclusion that conscious
man is only an elaborate machine follows, and dvps that he has no soul. This proof
has nothing to do with the Buddhist proof of anatta

The illusion created by the apparent completenébglmaviourist-physicist description is
reinforced by the absence of any strict solipsigtiorrespondingly inversely false)
description to oppose to it. All solipsistic thezsriso far have been badly self deceptive on
the point that they have never been pursued wimsfic and logical ruthlessness and
have always contained a large element of propelbiteristic material mixed up. They
are thus easily shown to be absurd and consequsiipsistic thought has been bullied
and frightened off the subject.

The difficulty lies in re-stating and purifying thieie solipsistic from injected solalteristic
material and in finding a set of terms in whicrd&scribe it.

What is essential therefore is (a) to show clearyere the solalterist treatment
(absolutely necessary as it is) must necessardyiremncompleteness (which can only be
glossed over by false identification with the puralibjective) and where it deceives itself
and others by covertly smuggling in (properly) gsistic material (pain) and (b) to make
a correspondingly adequate solipsistic descripsioowing where the deception and the
'smuggling-in' (injection) of solalterist materiags. (Sept. 56)

658. . ..And this is so not only with technicaktias these but also with theories of
importance current in Western thought, about PéimepCausality, Consciousness and
Being. It is said that the (strictly objective asd most respectable) sciences have
abandoned speaking in terms of ‘causes' and ®ffaod Hume remains unrefuted where
Causes (as usually conceived) are upheld. There &greed theory of Perception. That,
perhaps most fashionable now, which (tacitly tregaticonsciousness as an
‘epiphenomenon’) looks for its justification to tlagvs of Physics, to Neurology and to
Protoplasm, is an admitted makeshift at best atichatiely vitiated by its failure to take.
proper account of the subjective side of experiefioedeal with 'I'); for it remains
awkwardly incontestable that all data are ultimatetivate. Should Consciousness be
taken to include, or not, also the 'Unconscious' toé Psychoanalysts, which
Existentialists deny ? Fear of solipsism seems aeehshepherded the main body of
thinkers towards the opposite, perhaps more insiiofallacy of solalterism.
Schopenhauer described the Solipsist as 'a madrhah p in an impregnable
blockhouse'. But the Solalterist, who ignores theeover — the Behaviourist who only
admits the existence of 'the Other' — may perha&psdnsidered scarcely more sane and
to have shut himself out of his house, slammingdber with the latchkey inside: ‘the
philosophy of the subject leaving himself out o balculations’, to quote Schopenhauer
again. Then the indispensable words being andezxist(there arc and is — as copula or
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as absolute), with their ambiguity and the homefassily of fundamental assumptions

that they are often made to shelter, are normakgn for granted (the otherwise critical

authors of The Meaning of Meaning, for example, sirangely content not to examine

them at all), or they are left to the more inacit#s<f the post-Hegelian ontologists. It

has even been complained that there is no longeuiopean philosophy any agreement
on what these words stand for. Such conditions hzade of European Ethics, as it were,
a displaced person: she has to take shelter wheress.

(The above fragment is the contents of a singledygheet paginated as 25. seemingly
part of a larger philosophical manuscript which éliéhor may have discarded as no other
pages belonging to it, were found among the postiusnpapers.)

659. Animism leads logically to the Gods of Olymp&som there to Jewish or Hindu

monotheism, with its impersonal counterpart of psobstance such as the Matter of
scientists, Hegel's History, the Hindu Brahman, €he obsessive solipsistic claim of the
unique T is held in check by the uniqueness of @odf the external substance. But if
that is denied, as non-existent, then the Kirillddea takes over. God is the theistic
safeguard against this and Substance the Athesteguard. Psychology (Behaviourist)
plays an equivocal part, and while denying god aadaffirming substance, it refuses
recognition to solipsism by hiding in the solalseni of “the Other". Buddhism is unique
in avoiding all these pitfalls and makeshifts bpesure and analysis of the illusion of 'I'
(asmi-mana) and personality (puggala) and the mgaticy of being (palicea-samupparla,
'‘Dependent Arising’).

* See Dostoyevski, The possessed — Ed.

670. If the Absurd is the proper object of faithddJnderstanding (=knowledge) is to be
mortified and excluded (vide Tertullian), then doym of absurdity is a fit object for
faith, and no discrimination between forms of ablgyrcan be made whatever by faith
alone, but only by understanding (knowledge) thaiiled out.

671. There is little of the true philosophic spimi Aquinas. He does not, like the Platonic
Socrates. set out to Mow wherever the argument leag. He is not engaged in an
inquiry, the result of which it is impossible todw in advance. Before he begins to
philosophize, he already knows the truth; if isldezd in the Catholic faith. If he can find
apparently rational arguments for some parts ofdtie. so much the better; if he cannot,
he need only All back on revelation."

Bertrand Russel, "History of Western Philosophy-4@3)

This criticism is excellent — while enquiry remaiaaquiry only in the realm of ideas
and has either no counterpart in action or whilesarch counterpart action can always be
abandoned before it has unpleasant consequenaeentihmay be either inter- resting or
boring but will not destroy the enquirer. But thaucse of action flows on like a river and
there is no stopping it for a second. If its coussdirected, it is hard or impossible to get
it back again. We think we know its average coanseg we think it might be made worse
than it is, so we mainly tolerate it as it is. Wavé our system of contexts built up by
experience, for dealing with situations as thegea(assisted by the automatic reactions of
self-preservation). While this physical "safety'dares it is possible, pleasant and "safe"
to embark on mental enquiries whose end cannotolesden and apply to physical
existence and action what attracts us thereinvllnyone argue from that we should
embark on an experimental course of action whodecannot be foreseen ? And yet this
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is exactly what science as evolution seems to hegddscience does not admit the
pleasure-pain element which is "personal" and fbeze"unscientific’ because it is
outside the capacity of its measuring instrumenitss is alright; and when it says, "What
is contrary to science is false", it seems paytislund. 13ut it is when Science begins to
exert a claim on the mind to be the sole sourcitd reference, measure and limit of
truth, (saying) "What is not capable of being dedth by Science is non-existent-, then it
is certainly unsound.

672. The importance of an orthodoxy is that itdsemtial to any ordered thinking. By that
I mean not orthodox thinking but any ordered thagkifor that implies either approval of

or rejection of (in whole or in part) some orthogiokinorthodoxy is impossible without

some orthodoxy against which it is unorthodox. (Farolutions see Note Book, §258)
Any orthodoxy has constantly to be maintained aothlzated in order to survive. A

judicious measure of the two is called progressiexelopment. If the mixture is

unjudicious it may manifest itself as tyrannousoliig or as constant abortive rebellion. A
rebellion, to be successful must destroy the oxkgdvhich it rebels against, whereupon
it is automatically transformed into a new orthogoA period of anarchy or seeming
anarchy may intervene, but (if true anarchy has anfuality) it seems naturally

impossible to sustain anarchy for long againstraléacy to crystallize, and once that
happens, orthodoxy has set in again. Whether oothodan be universalized without or
with oppression and suppression is not the poird.he  (Sept. 56)

673. If we say that "happiness" (as the "greatestlt) consists in things then the only
standard by which we may know which things bringpgiaess is according to the
reaction of a majority (the "greatest number"”) bran aristocracy (the "best-) to those
things. This (a) takes no account of the fact taaons of taste may 3 nd do change, and
that respectively the "minority” (‘fenemies of theople’) or the inferior (the 'masses’) risk
being crushed and oppressed and prevented froittirigltheir needs.

If we say that happiness consists in any persdgtitade, then the only standard is the
state of happiness or otherwise of any given perBaoi this criterion will not indicate
what things may be expected to make any personyhamgp the result is anarchy among
things and a process of continued trial and error.

It is now held tacitly or openly that (a) all peeghould (must) like what the majority
likes; the minority should be educated to this —abgombination of encouragement and
neglect (if liberal-socialist) or by emotional peganda and forced labour camps (if
totalitarian); and (b) that the canons of what $thdae liked must be laid down and their
development guided. The need for a "party" andstesy of politico-philosophical myths
(aims that cannot be realized now) such as "théewesd" or the fading away cf the state
(this world as Utopia).

The whole of this edifice with all its facades Imasplace for death.

The "next world" as a means of coercing peoplenis, is one attempt of getting round
the problem death sets the exponents of this wétbple are mostly more useful to
society alive than dead, so it is mostly a crimeliounless you do so for society". For
society regards itself (rightly) as cheated by kdesmtless it profits by it.

But to go back to "happiness": suppose a man ffirddy that of all the things it is
possible to do he does not want to do anything rime he is doing now — this would
seem to be the nearest one can get to the defirdfia state of "happiness”. He can then
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educate himself so that that does not obstructr®tbejoying the same and they might
increase their happiness mutually by cooperatiah laneliminating needs which entalil
obstructing others. This might be possible — atstleh does not seem inherently
impossible.

But again a man who looks at the world and at hiimg@ically, finds that while the
world of his circumstances may be such that it caintain his needs, yet it can,
inherently, never satisfy them: that he and hisladvare so constituted that no set of
circumstances can ever give more than a tempoetief and can never fully satisfy him.
Every meal he eats ensures that his ability tourgty again is maintained.

One can forgive the politicians (the bishops ofatgdanything except their claim to
answer all needs.

674. "The sole evidence it is possible to prodhed any thing is desirable is that people
actually desire it ..... This. however, being &,fae have not only all the proof which the
case admits of but which it is possible to reqthig happiness is good, that each person's
happiness is a good to that person, and the gehapginess therefore a good to the
aggregate of all persons."

J. S. Mill — "Utilitarianism” (p. 52)

Is "happiness” here separate from or combined Vpitbasure™ ? In either case it is not
disputed that the majority are capable of it arat they desire it and that the attainment
of it is largely (some say entirely) dependent atsigle circumstances. But the step to the
"general happiness- seems to be made without rewkam (or at least accounting for)
the fact that once an adequate living has beenidadvfor all, there is no set of
circumstances which will bring happiness to all-esen which will bring happiness to
the majority always. The individuals who make ug thajority are both all the time being
replaced and all the time themselves changing enpiittern of their appetencies. The
important thing is that each individual is satidfienly by the set of circumstances that fit
the pattern of his appetencies at any particulagestof his development. The point is
there- fore that if the "general happiness" is@dbbought about, the method of doing so
will never be by determining by some method or p#nget of circumstances which will
give "happiness to all normal beings". The only w@get about it would be to maintain a
bureau for maintaining a continual flow of infornaat concerning the present state of the
changing average pattern of appetencies of therityajdhe first will only lead to strife,
the second seems impracticable.
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675. All the following "good" things are entirelyeplendent on "bad" things for their

existence:

A B

rescue is dependent on | Oppression

liberation

heroism great odds

good judgement the possibility of making errors
charity poverty of others

endurance suffering in oneself

pity suffering in others

love (desire for - do- separation

union) privation (not having what one needs)

energy, striving
hero worship

inability to be oneself what one wants;
frustration

patience the presence of unsurmountable obstruction
thrift insecurity(among other things)
temperance temptation.

If this world is "improved" so that all those thggn column B are eliminated there wil be
no opportunity for the exercise of the "virtues'tmlumn A.

676, Eating is surely an entirely repellent an@njtunjustified process. The enjoyment
of the senses of taste and smell and the satisfyfitginger are, in fact, enjoyable and
"innocent” only if one shuts one's eyes to all httsngs that eating necessitates, such as
killing of animals etc. To become a vegetarian dsescape at all, for then one's eating
still involves the killing of millions of animalsnithe cultivation of vegetables and the
killing of vegetables themselves, which are alimettieir own way. The vegetarian has
nothing to do with meat, but by his eating he sldstroys life on a huge scale. Not to eat
is to suffer and to cut one's life short, for naciof existence is possible without eating.
When | eat | think of the people who haven't gaiwggh to eat, and then my eating cannot
be justified except by my arbitrary choice and dieci that | and not they shall eat, for
which | alone am responsible, and for which | haeeultimate justification. But if the
world were better organized, which it could wel|l bad everyone had enough to eat, and
if | lived on vegetables alone, still | am not jéietl, except by my own arbitrary choice,
for that destruction of animals and plants thatdsessitated. | have chosen to live and to
take part in this destruction simply because | wanrt- because to live is to destroy, just
as to create is to destroy: it is only a processhahge to which | can equally well apply
the word "creation"” or "destruction”, accordingl @hoose to feel about it. | know all the
arguments used to justify such things, They st the opposite standpoint remains
unaffected by them. It is, in the end, | who anpagsible for this state of things, for this
eating and for the destruction that it necessitaléen why not stop eating and die ?
What, and be at once be reborn again, having fengathat | have learned in this life,
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and start eating again ? There is no way out thiére.choice is not between eating (and
living) and not eating (and dying and being reborn)

Questions raised

677. 1. 1s not Buddhism selfish ? —No, becauspersonal end, such as heavenly bliss,
is sought.

2. Is the withdrawal from the world with the purposf self-development compatible at
all with the English social and public school ttaui of self denial by team-spirit ? —
Self-denial by team spirit, if developed for conipen is an enlargement of the selfish
end from the individual to the team; each individuapes to gain more personally by the
limited sacrifice of some personal ends to the te@he subordination of self-will is
compatible, but the aim of competition for worldjgin is not. — (2) The now classical
English liberal education incorporating the teaghof the 'humanities' contains two
radically opposed basic principles: team spirit #Hredinviolable sanctity of the individual
person and his conscience; only the English gdbniusompromise seems to weave these
two together successfully. That education is a ctile the stoics' code of behaviour,
which takes a philosophical system or a religidns(not important what) for its ultimate
justifications. In England both Christianity ande8k philosophy serve this end. but the
code could attach itself to the Dhamma equally weth some adjustments.

3. Is not the position of the Christian clergy asfdthe Sangha to the laity radically
opposed since the clergy are devoted to sociaicee?

This is a narrow estimate of the Christian clerggdal on that of the C of E in England,
and perhaps the C of R in England, U. S. A. anérotiountries where it works on a
missionary basis, but it ignores the history of i§€ffan monasticism, and the status, for
example, of the Trappists and Poor Claires, — mienias in, say, Belgium, Ireland,

Italy, and Mount Athos.

4. Does not the Buddhist conception of heaven alldamount in the end to much the
same thing as the Christian one ? — No, becaugeatieenot penitentiaries and places of
reward set up by a Lord Creator for the punishing @ecompensing of his creatures who
sin against or believe in him. (In Buddhism) thdtgra of existence works itself out
through karnma into the hells and heavens and tddwve know, just as social life
works itself out into prisons, jobs, public honglet.

5. Suppose the Dhamma were successfully spreadtlowerorld, would it be a lasting
benefit ? -- It would be a temporary benefit, but @ lasting one. The world is
comparable to a hotal or a station waiting roontam be made better or worse by the
people who pass through.

6. What do the laity get out of Buddhism ?— See $hary of Visakha (Vinaya
Mahavagga Kh. 8 Ed S. LV, 53). --The sangha is dpeamy layman to join who wants
to practise renunciation. It maintains the Buddtegshing and that opportunity for him.
What does a layman get out of a hospital ?

7. Still the precepts seem to me negative — instéadfraining from taking life why not
say that one should preserve life ? — Would thdtineolve favouring one against
another, in the case of those who prey upon edwr 6t- - But isn't there a hierarchy of
importance of life ? If | see a tiger attacking armshould | not shoot the tiger to save the
man's life — If that is admitted then one is justifin stealing and lying to save another's
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life; "bon pere de famine est capable de tout'e '#hd justifies the means”. The negative
precept 'Do not take life' is restraint (comparatbethe ploughing of a field) and
renunciation. The positive precept 'preserve lsats life as the highest positive good
(whether my own or others' makes no difference)saupports attachment and clinging to
specific lives. And what if, instead of a tigerista man who attacks another man. But
why is the question put in that form ? Why not &sdt at least, 'Am | justified in killing,

to save my own life, a tiger (or a man) attacking Do | expect my neighbour to kill to
preserve my life ?'

8. Is Buddhism simply intellectualism ? - No, iteetual knowledge is like teaching how
to iwirn or reading a cookery book. The Dhatrunadsbe lived, like swimming or
cooking.

9. If the Buddha's teachings require faith in tegedopment of faculties, then a Christian
is justified in arguing that it is merely a matief developing faculties to be able to
perceive the revealed dogmas, and so the Buddinsiot vanquish him in debate on that
point.

The Buddha's teaching does not require belief @ dévelopment of new faculties to
perceive outward worlds hitherto unperceived. Iin@ concerned with new outward
worlds but with the clear vision of the world ofgexience as instable and unsatisfectory,
and that this is due to craving. The assertion nmtigat a line of conduct will reduce the
craving and the suffering consequent on it (whigh be tested) and the belief required is
that that line of action can be carried to the painwhich craving ends and suffering
ends.

678. Questionnaire or Catechism
What is self (atta)? Wrong view of personality.

What is eternal (nicca)? Only non-arising, non-pasaway, non-changing of what is
present.

What is altogether Nibbana and the Path. pleasakhé) ?
What is beautiful? (subha) Metta, the Brahma wdHhd,Path.
What is Truth (sacca)? The four Truths.

What is a person ? A chain of deeds and the rekdkeds.
What is a soul ? Wrong view of personality.

What is a god ? An impermanent consciousness sopality with a body less grossly
material than the human and less subject to pamobisubject to pain, or one with no
material body at all: or a tine-material body with consciousness. None is omni-potent
or a world creator.
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MISCELLANEA

Poems « Tale « Story « Dialogues « Words and E@as Impressions ¢ Canticle

LOOK

Look at the world they make that can be made
To shake and shiver and shift as if

It were a raft adrift

Dragged by each draft

Towards a rift as by a drasm

In wrong enthusiasm reft.

(Author's Note.) 'dram' is the noun from 'dragtlt is, something between a 'dap’' and a
‘drastic' spring-cleaning (as seem from a spidenge),

"A drum is a dreadful thing. | wot.”
(Oct 56)
In a letter to Rev. Ranavira:

The (above) verse, entitled "Look", will perhapprss something of my sentiments on
motion. "Drasm™ is an old friend, whom you may renter. Rule for this verse is that it
most be fall of rhymes but none must appear a¢tigeof any two lines".

LOOK AGAIN

When | look in a looking-glass
How is it that it comes to pass,
What is it, too, that there | see,
The looking-glass, myself or me ?

If caged alone, the turtle dies;
But if he in reflection spies

His image in a glass, he lives:
Such is the food illusion gives.

So when | see you face to face.
Seeming your person there to trace,
What do | see there — which is true ? —
The world, part of myself, or you ?

You see yourself and | see you.
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Only through me do you see you;
While you see me, | myself see,
Only through you do | see me.

Of all the points of vanishing

In the perspective of the world,
That opposite to me is present
And | am that which isn't there.
SONG

My song is simply what it seems:

A tangle of too many themes

That never whispers but. it screams.
Fusing reality with dreams —

As't were a swirl of counter-streams
that with a school of clashes teems
Whereon the froth of fancy creams

The rippling of bubble-beams,

Of crystal-flaws, of leaden gleams

And winking dust of carbon-seams —

What then if there is none esteems

This tapestry of enthymemes

All ragged with unfinished schemes

To bleed the wits with lancet-flearns,

And what if none but scandal deems

This word-play of raw verbal teams
Brawling across the paper reams ?

Yet furze-flame a boat's bottom breams:
My song is surely what it seems.

Come, let Philosophy now crack her whip:
And by her thumping the Grammatic Drum
The Infinite and Absolute shall come

With All and Nothing at her will to skip.

Condemn Disorder to detentive slum

To lie in chains with Ignorance; declare

The roll complete. 'Tis fatal to despair

To give a name to each; for can the dumb
Command ? or the unnamed obey ? Beware!
Oh find a name — to save her leadership —
For the unnamed, which ever gives the slip,
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Whose naming kills and has it born elsewhere.
(Will not this naming the unnamed ensure Work foildsophy for evermore ?)
In a letter to Rev. Nanav)ra:e

“I rediscovered a sonnet | made a few months adwidt forgotten, while not quite a
propos. | shall nevertheless quote this bit ofipast, ...l think the distnbution of rhymes
is quate neat and the thought nicely rounded—huat ho judge of verse."

211
SELF MASTERY*

A Palinode

The lowly stowick Epictetise
Wouldn't write a single treatise:
The utterances of the man
Were copied down by Arrian.

Imperial Mark Aureliorse

His bibhophobia was worse:

He wrote a book himself instead.

Where Throw away your books!" he said.

*Editor's Note: The Title refers to an essay in ethMark Auras advice to throw one's
books away. bad been echoed.

TALE

There is a village in which a postman and a sdeatie living. The postman has a rule
(his own, made arbitrarily by himself, but invadyalept) which is to ring the bell twice

on Mondays. Wednesdays, and Fridays, and four tiome§uesdays, Thursdays and
Saturdays, once a day when he brings the posteasad when there are no letters to
deliver, he hull rings in the same way to ask @réhwere any letters for the outward mail.
On Sundays he takes a day off and does not riat). &or a long time, for many years,

the scientist used to answer the door when he hbardbell ring twice or four times,

doing so himself because he lived alone. One dawelier, he received a letter from
some important source a skin g some questions gheuapplication of averages and
interpretation of statistics. The subject tickled bcientific mind and so absorbed him
that he began to work out the averages of evenythécould think of. He actually nursed
a secret hope that he might at length discoveratlerage of All Things, though he

realized the difficulty of such a task, and he eatgd himself meanwhile with a sound
basis of simple classified statistics drawn frora bivn personal observations. In thus
applying averages to his own life, he one day pidruthe matter of the postman's rings.
First he reckoned that each two days the postnam acotal of six times (he knew this
for certain since he counted the rings himselfd sm in order to minimize the hazards of
arbitrary judgement of the moment, he worked oet @lkerage rings for each day at 3;
and he wrote it down in a book. Since hitherto bd heen listening for 4 or 2 rings, he
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now concluded that it would be more accurate terigor three, and that the a and the 4
could not have been really correct (rather as theia physicists tell us that the solid
table off which we dine and which hurts us so mutien we bump into it, is not really
solid but is all space or whirling electrons, omsthing like that). He thought "I shall not
allow myself to be deceived by 2 or 4 rings anymdte senses are notoriously
untrustworthy. Only three rings can be tight. | trhesve been missing a lot of letters". He
was the more convinced of this since other peoplays rang once, and he had worked
out the average for each: the number of callersdpgr(excluding the postman) divided
into the number of rings gave the figure and savae certain of this through verification
by experiment. So he began to ignore 2 and 4 ramgklistened only for 3 rings for his
post. After a week during which he received ncelsttand the letters he wrote piled up,
he wondered if he had miscalculated. Then he reragsdbSundays: 7 days with a total
of 18 rings made a daily average of. not 3 rings,df 2.571428 rings. This, he realized,
would be rather difficult to hear accurately, soshein his drafty hall all day, with a plate
of sandwiches and a flask of laced tea, hurriechgenbefore sunrise, but he never heard
the bell ring like that: and he still got no poaid still the letters he wrote piled up. He
would not discuss his troubles with visitors whdlerh for after all he was a scientist and
they were not. Then he remembered the public hgdidsuch as Easter-Monday,
Christmas Day, and so on, and he revised his @ilonk again, making them still more
accurate; but still he never heard the kind of iegvas expecting. And so it goes on with
his taking into account leap-years and Holy Yeansl what not. And all the while he gets
no post and the letters he writes and cannot ptestup so much that he will soon be
pushed out of his house. But now the postman ncemings the bell since no one has
answered his 2 and 4 rings for so long, and sakesthome the letters addressed to the
scientist (they are very few by now) and makes sofrittem into spills to light his pipe
in the evening when he sits by the the, working @mutthe back of others the foot-ball
pool averages by which he hopes to win a fortureedary (Nov. 57)

STORY

The door to the dark empty room (cave) containiothimg. The darkness makes the
ignorant fill it with fancies. A Church is made limck the door and guard against entry,
which church points to the other door, that of tikab, which leads to heaven, but can
only be entered by dying (in voluntary ignorancevbht is behind the forbidden door).

Rival churches, since the doors are profitableingpup and paint forbidden doors on
walls (rocks) and guard them.

The secret known perhaps to some of the first Ghen, is that behind the forbidden
door there is nothing. That known to the secondr@hmen is that there is no door in
their church (which comes to the same).

A man enters the Church as a churchman. Perhagsé®vers that secret, but it is not
worth his while divulging it, and no one would bettier off if he did.
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DIALOGUES

A. Does life justify death (for without death theweuld be no room for new life) ? Does
death condemn life (for death comes to all thag)liv —

B. Who knows ? Who can say ?

A. Everyone knows, everyone says. (Dec. 53)

A. I gave him a piece of my mind. | did; and | shith away with a flea in his ear.
B. How is that — is your mind full of vermin?

*

Fra me e me

I:l shall turn over a new leaf.

Me: Why not close the book ?

I: Because | don't know how — because it doesglnst® have an outside. (Mar. 54)
*

Fra me e me

I: Do you approve of what is right ?

My Conscience: Of course.

I: Do you believe right will triumph at the end /N onscience: Yes.
I: So you want to be on the winning side ? (Apiil)s

*

A: Is a starfish five or one ?

B: Flow do you mean ?

A: Give me an answer.

B: It is both.

A: How can what is one be five, or what is fivedoe ?

B: | give you an example: a starfish. (June 56)

*

My Conscience: You can't eat the cake and hayeltknow.
I:Should | have it ? Should | eat it ?

Me: The proverb says: eat or be eaten.

I: Then | should eat my cake before it eats me ?

My Conscience: That is not what | meant at all.

*

A: One can't be too particular about these things.

B: No, one can't, can one ?

A: If one is too careful and choosy, one'll nevet anything done.
B: But still, one can't be too particular aboutsa¢hings.

A: Can't one then ?

B: If one is not careful enough, one never knowsatwdne may have let oneself in for.
(June 56)

*

A: Eternity is that whose beginning can be indédilyi pushed back and whose end can be
indefinitely postponed.

B: Eternity is all time.
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A: Eternity is the opposite of time. (Hy 57>

*

: 'Take what you will', says Emerson, 'but pay phiee.'

: How can 1? | have no money.

: Oh money; that ix only for material things.

: What then ?

: Pleasures of the mind, for instance: see whhbfenhauer says!

> W > W >

B: How are they paid for ?

A:By paying attention, of course! You give attentim them, don't you ?
B: Yes, but where did | get this from ?

A: (Silence)

B:Have | borrowed it from pain ? Are pleasures daidby attention demanded back by
pain ?

A: (Silence) (Sept. 56)

*

A:ls there a next life ?

B: Of course.

A:How, then ?

B: Why, you are living it now.

A:Now ?

B: Yes, this is the next life after the last one.

*

A:l have the seeds of an incurable sickness in me.
B: Good gracious, what is that ?

A: Ageing and death. (Aug. 57)

*

A: 1 am the victim of an incurable drug habit.
B:What habit ?

A:Eating. (Aug. 57)

*

A: Wouldn't it be far simpler to regard myself amachine — as purely mechanical ?
B: You can't. You have free will and you must exs&g/our will and choose.
A: | said 'myself' | did not mean 'me'.

B: Are you not yourself today ?

A Let it be. As the Existentialists say 'l am comted to be free'? Is that what you mean
?

B: If you put it like that, yes.

A: But then surely that suggests the view regardimgself as a purely mechanical
machine, and the very statement that | (who an) freest exercise my will, must choose,
must change world history (as the Marxists say), @ndemned to be free (as the
Existentialists say) shows that myself is a puméchanical machine.

B: So that's what you believe.
A: Did | say that ?
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B: What then ?

A: My point was that whether you (or I) argue thiare is free will or that there is none
the result is the same: determinism or mechanivalis

B: But didn't | just say: "So that's what you bede?".

A: Did | ever say that ? | said that that is whay argument about freedom and will must
come to. But what has that to do with belief ?

B: I don't follow you.

A: No.

*

A: What don't you believe in ?
B: This world,

A: Why not.

B: Because | know it.

(Words)

Intertwangled erminous = furry
errorious a reverberose type
immortalitarian oppositious

professor of myopics moralysis (Fr. moralising)
Ceremoniac sacrilegion

a drasm) (n. fr. drastic) Anthropomorphia

a coefficient (one good at team work)

embrarnbled = caught up

Today's fallacies and half-truths

That it is possible to ascertain with certainty tisathe happiness of the greatest number.
Give everyone the necessities of life and all distent will automatically vanish.

The independent witness who is not committed tole s

The reality behind appearances.

That every man knows what he wants and you hawetordive it to him and he will live
happily.

That all men are equal in all respects. Tuat ah @@ different in all respects.
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IMPRESSIONS

1. 1 go out on a grey day in the rain. The raiatb®n the body and soft clouds cover the
sky. The eye cannot see into the clouds and thd isibusy with the bodily sensation of
dropping rain. This | call the world.

2. 1go on a cloudless midday. The overhead gamis and shines and glares and burns
in a pure hard blue enamel sky (the blue of heavEmg eye cannot see past the blue and
the mind is busy with the bodily sensation of bnghheat. (Hateful is the dark blue sky
vaulted over the dark blue sea — said Tennysornig [Md¢all the lower heaven.

3. 1 go out on a clear night at full-moon. Thesgenilk the white light from the air letting
it drip and lie in pools on the ground. The moond®a curtain of half-light behind the
biggest stars. Though the eye cannot see throwgtutttain, the mind is half quiet. This |
call the higher heaven.

4. 1 go out late on a clear moonless night, lofigraeven the zodiacal light has sunk
down. The sun is directly underfoot. There are @iéys in the sky. The stars hard and
sharp as spears, but have NO size (I know that witbrthe hugest telescope they subtent
NO angle): and between the stars | see what isthme. It is quite plainly visible
extended space: no feature neither with nor witladamns. The positive stars have no size
at all; the negative void has infinite size, Neithpside down nor right way up | hang in
that void neither in the middle nor near the eddns | shall call the external vertigo.

1.1 sit down in a room and consider a fugue. Tlaisll the lower inner heaven.

2. | sit dawn in a room and consider that in meedhs that which can recognize a fugue
and its structure. This | call the higher innenreza

3. | sit down in a room, quiet and half dark arateh the act of breathing — the bodily
sensation of air touching the tip of the nose: parience sensing the bodily sensation at
an interval of space. | can place the bodily semsanh space as sensed from the direction
in which | am. But when | follow that direction daand look for the "I’-, then | am no
longer there but in another place. | have no placpace. | see and sense space and the
"things" in it from a place where | am not. Spaseomplete without "I" and there is no
room for "1" in space at all. This | call the inn@rtigo.

CANTICLE

The only one is the many; and many the ones:

The only one that is the many is only one of the@yna

The only infinity is finiteness; and finite the inities: only

the infinity which is finite is infinitely finite.

The only eternity is time; and temporal eternitplyothe eternity which is temporal is
temporarily eternal.
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The only permanence is the impermanent; and impeemahe permanencies: only the
permanence which is impermanent is impermanentipaeent.

*

Only death lives for ever; and the life-everlastisigleath.
Only life dies for ever; and the death-everlasisitife.

The lifeless has died for ever: the deathlessliwél for ever.
Is there another life ? Of course, you are liviigaw.

*

The Absolute receives absolution only from conssimass and by that act its absoluteness
is very patrticular.

The Incomprehensible is only incomprehensible whesmprehended as such:
uncomprehendecl, it is comprehendable as incompsdtie.

Do | know the ignorance of unknowledge, or am loigmt of the knowledge of my
ignorance ?

*
The most illusory of all illusions is the illusidhat there is no illusion.

What is certain? Probability. What is probable?t&lety. Can | doubt that | know with
certainty my own doubt ?

*
To exist is to be condemned to freedom and todefisr condemnation.

How to achieve in Christian Theism safety from 8ie Against the Holy Ghost ? How to
achieve in Marxist atheism the safety from beconasingenemy of the People ?

Who can say that he is free as long as he is eetlfirom freedom ?
All religions are one: but which one ?

From Letters to Ven natravira

3rd February 1959

About phenomena and being. 1 by no means disagitbeyawur statement that what
phenomena are is other phenomena. That descrigéscribes phenomena in terms of
themselves (identified with being), which is, olucee, perfectly correct — since there is
nothing else in terms of which to describe themeri®mena are being, being is
phenomena. The two are one and the one are twodésgription had the clause, if |
remember rightly, that if they could be held to @aw distinguishing peculiar
characteristic it might be etc-. The only thing ight alter now would be to say that
"being is hidden" instead of "has nothing beyond ihus when the hidden being
("capable of appearing”) is disclosed it appearsaaphenomenon. So while your
description emphasizes the identity of the two, enemphasizes the duality in the
identity). But while phenomena and being— the tware identically one (phenomena
are) at the same time we cannot dispense in thaughtspeech with either of the two,
replacing either one entirely by the other, whictts they are identical, is absurd (but the
world is absurd). What is an identity ? It is thesential oneness of two entities whose
difference, if any, does not count.

I underlined the words in "to be is to be phenorhena. e. "to appear or to be capable of
appearing" (attributed by you to me as "my viewegduse this raised the same difficulty
as Whateley Carington's ‘cognita and cognizabBst that which is "capable of
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appearing-, if it has not yet appeared, cannotrimevk to be either capable of appearing
or incapable of appearing; or. if it is known aapable of appearing” it is because it has
already appeared as “"capable of appearing™: comsdguthe distinction as a class
founders in both cases. The phenomenon called rk thiisleadingly) "capable of
appearing" or "cognizable" in this sense (whicighhsuggest that it exists independently
of our knowledge of it) is, | think, more simplyrteable as a phenomenon that appears
(present) in the mode of absence (temporal or apatic.). | see the "capability” as a
mode arising from tensions due to patterns of m@E=e and absences in the different
fields of the salayatana. But "phenomena capabéppéaring” as a category opposed and
extra to "appearing phenomena”, | regard as baues) if specious. The Realist/Idealist
controversy by-passes this point.

| love logicians and mathematicians. Also | regdrdationalism (often called
"Rationalitm™) as no alternative to, or escape fréogic, but only a (futile) defiance of it
in its own valid field, which is that of -bhavii-d&ssumed" (like Satanism before god,
perhaps), and it (the irrationality) falls entireljthin logic's own dr main. Neither Logic
nor Irrationality, as rational—or—irtational --astigic, are niyytinika.** But within the
all-extensive Mom-assumed, logic rules unquestipnand irrationality keeps the
logicians awake and angry.

-* Pali -'being'
**Pali: 'leading out', 'liberating'

A witticism (witty schism if you like) occurred tdIC yesterday about "necessity". While
the proverb speaks of "making a virtue of necessiant (with his "Categorical
Imperative") speaks of "making a necessity of @ftuNow this raises a point about
descriptions and errors therein, and fictions: Kanid others since) claimed that human
personality has a special faculty, a "moral eydiicw "sees" intuitively and directly (as
the eye sees visually visible forms) what OughvéoDone. This | hold is not so since |
find in myself no such faculty, only a certain semd caution and expediency, v.hich cc
rites perhaps under judgment. This, then, | holdg@n outstanding example of a bogus
description, and this kind of description | regasdpotentially dangerous.

With phenomena and being in the air, the word 'lesseknocks at the door. "Essence™
(from the verb esse, to be): a medieval logicianiscept, initiated by Aristotle (parallel
to the Pali commentarial use of blidra), is usedldgicians and philosophers as a
synonym for "characteristic" (particular phenomenpaculiar to an individual or to a
class by which that individual or class is recogdito be itself. This ontic metaphor from
subjective-objective being to purely-objective @weristic is a pun-by-metaphor of
fundamental importance, and indispensably usefultifimse (Religions, Doctors and
scientists, say) who need to employ the "UtraquiStibterfuge” (which is so valuable for
verbal presti(di)g (itation) e — remove what istie ( ) and sec what remains). But a
characteristic-phenomenon. called "essence" (lemgzthene de l'etre), is then that of
something which has that essence, and consequisntigt it (whether that "something"
is regarded as a Kantian "Ding -an-sich" or as Bhidhamtna constellation-of-dhammas
-with-no-self-substance, or what you will, makes difierence here): it is that special
phenomenon by which | recognize what this whichihas, and believe this to be what it
itself is. Now this characteristic, by the utradigisintic metaphor of "essence” applied to
it, it renders it possible to appear to verballyeexalized -Being and so to objectivize it
entirely. So it is now easier (apparently) to haridixistence" (that same thing's Being) as
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just another external attribute, namely that tlsrftfjuality-~of-existence") predicatable of
it. The fraud is now nearly complete; and if thgital copula is (the being assumed and
agreed on as one of the basic assumptions of lagit,a logical constant) can only be
passed off as quite divorced from being or exisgtenith the mediation of the metaphor
of "essence" externalized, as a characteristic afribute, tilta we can forget about it,
forget that it is the true verbal symbol for exigtal being, rind forget that it contains the
(hateful subjective) element of self- identificatidr his play with the "essence"-metaphor
is possible precisely because of the actual exiatemiragic identity-relation of
ambivalence between consciousness-and-being anedreteing-and-phenomena. This
ambivalence which remains in the copula. is anath@nlogicians, and they seek any
means to hide it away. So, how we have split baibtg two, tried to drain being away
from the copula by means of the "essence"- metapimal now we can make believe that
the copula is not really being at all (which istquiintrue) since it remains being on the
verbal plane; and if it did not, statements woutd correspond at all to life, and logic
could not possibly ever have any connection witistéxee at all), and so the copula can
be exempted from all questions and analysis wheramgeinvestigating being and its
structure, and what is more, this investigation lsafmanded over entirely to logic, which,
since the copula (its constant) exhibits this neestous and crippling error: cogito ergo
sum "if cogitatio is, then esse".

3) The Form of the Statement: | believe it is fiegate to paraphrase "AB implies
A" by "If AB, then A", and to take them as equivatelf that is correct, then, in their
second form, the statement looks superficiallydostmilar in form to " 1it:03111/1h sate
Oath /ma" expressed in the form "If this is, thbattis" or the cogito expressed in the
form "If | think then | am". But it seems to me theare these most important differences:
(1) In "AB implies A" (or "If AB, then A") the indiidual natures of A and B are
completely unimportant so long as they are merdfgrént and suitably combinable and
they are thus level one with the other. But ondbastrary, in the cogito (where the 1st
person is unique) and in Mu:smith sari Wahl hotfigh is only legitimately expandable
into the Patiocasamuppa.da formula) the natureghef concepts employed are of
fundamental importance; for the cogito would beueddss if it did not specifically
employ the unique 1st person. and consciousnesbgeaing; and likewise nut:smith sail
hien: heti whose expanded from (it is not like awLaf Thought a quelconque
generaization) the concepts' particular naturetebsolutely fundamental importance;
for it includes the constituents necessary for iastimo (the 1st person singular "), and
consciousness, and being. So while "AB implies €"in its form, quite general and
impersonal, both the cogito and imasmith sari aseparable from the special unique
concepts they incorporate.

(4) Self-ldentification within the Cogito and théag&ment. The ontological act-of-self-
identifying is quite differently treated in the Gtwgand the Statement. The Cogito implies
"When | think, then | am self-identifying self idézal on return "(making be)" while the
Statement implies "When A and B are combined theerAains unchanged on return to,
or repetition of, A". Or the Cogito says "I am coiagis whenever | am my self' identity”
but the Statement says "Self-identity is aluaysdailvhich is something quite different.
The Cogito shows my self-identity of being as cogént upon consciousness as
subjectivity; but the Statement only declares thatself-identity of A does not change on
a return to self (A). (And here | remember that thevariant of a transformation" on
“Invariance in transfotmation”, as the third chaeastic of the sonkhata, is, such as it is
described, subject to its relation within the widelescription-Avijjti-paceayti
sankharth;...upttritina-paeraya bhavo). | certaiatyree with you that it is dangerous
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rationalist minimise-1-M to doubt what is certaijus{ as it is dangerous religious
irrationalist mouvaise Jo: to believe what is utaie), and | think we agree in regarding
the Cogito as a true description and as unquestiprartain and verifiable by reflexion;
and likewise the Paticca-sarnuppada formula. Bid hot, for the reason stated, accept
"AB implies A" on this footing at all. That I, whdrcognize, identify | do not doubt; but
that an identification made can never be doubtilrhost certainly non admit.

Il est dans 77:01: are question de man .attre.

(5) Certainty. | do not know how far we agree ois tmatter. "AB implies A"
assumes that A remains unchanged in the repetiiionthe return to it by self
identification; but how can | be certain that itshaot changed meanwhile (thitassa
aithathattain paiiiiayati)? And if it has, then "Adbes not imply A" is appropriate. For
myself, | am certain that | cognize and that | d&mt | am not certain what it is that 1
cognize, or what it is that | am. Whether | am nlfysenot is quite open to doubt even in
ordinary usage, since | can on one day be "quiteeifly on another "not quite myself",
and on another "Quite beside myself ". | am certia@t when | see, that | see; but though
| identify what | see (recognize it), | am not eémtwhat it is that | see; hence the constant
guestion "What is this that | see ?", which is glsvéiable to be reopened however well
answered | am certain that "I an doing" but my tdmation of that | am doing is
uncertain. True it (the other cases too0) is, onsgén pure immediacy, certain what | am
doing; but any pure immediacy is only part of a @viédmmediacy, and so on in infinite
hierarchy; so that what | am doing now, namely té&aly) writing this letter in one
immediacy, is part of spending-a-dayeat-Polgasduvajich is part of living-at-the-
Hermitage, and so on. but ad infinitum — but N. Be "infinite here" is "indifinite", so
while | arm unquestionably certain that -I am dd&jrigam only relatively certain what |
am doing in any immediacy, and | am quite uncertaat it is that | am doing (in its
self-identity), since that recedes always intoittfiitely indefinite.

» The Sinhalese name for the "Island Hermitageerevlthe author lived. (Ed)

(6) Infinity: While the recourse to infinity givesiaximum freedom of movement in
proportion to the number of facts of a situatiofegated to infinity and thus made
indefinite, yet this infinity, owing to its indefireness, renders what is infinitized
absolutely ineffectual existentially. Existence tpies of both finite and infinite, being
the synthesis of both. Now grammar, though so yrdatpised, is sometimes instructive:
and hoe we find the verb has its infinite moodwhich it is depersonalized, relegated to
a position not even admitting potentiality, and ssouently quite neutralized as regards
any effective (verbal) action on its part It is lpgps one of the weaknesses of Berkeley's
formula -use es: percipie' that it is stated inngmaatical infinitives (use, percipi.) and so
is depersonalized and abstracted from existende tiad, like Descartes, worked in the
finite form, the indicative, he might have noticgaime of its deficiencies "I am, therefore
| am perceived" does not claim the unquestionedgm®ition as an adequate valid
description of reflexion that cogito ergo sum doksthen appears as etre vu, which
invites completion, owing to its onesided passiMity involving. say God, by whom | am
perceived in order that | can be. Infinity enteremace with double reflexion, and | think
that conscious reflexion is not reducible below lleureflexion. But use est petdpi
forgets the finite percipiens in my difinite unityAB implies A", if considered in this
light, can only belong to (side with) the infinilgpoe of expression, and never to the finite,
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and so is abstract and ineffectual, though, of smunvaluably useful within the limits of
infinity.

(7) Law: If the Statement is regarded as a Law loduight, then it is not a description:
then the whole Legal Mode (derived as it is frora thanner of formulating laws from

cases (as in English Common Law) is implied: fag thental machinery is the same,
whoever laws are formulated. A court case, withdhielence and verdict or judgment, is
comparable to a description, and any law formuldtedh it is comparable to a law

abstracted from a description (or set of descHhiysioMuch more might be said on this.
but | refrain | only remark that | regard the' Ctogas a valid description free from errors
(even if a little incomplete) | regard "AB impligs' as a statement of a law abstracted
from (some description or descriptions not recoyd@d such, it is on a different footing,

and in a different mode: it is abstract (and in lgal sense arbitrary). If the two are
confused (I do not say they are), it seems to méstake.

In conclusion, if you mean (as | take it you dattthe Laws of Thought and "AB implies
A." are objectively valuable witnesses to how befgaintained (rather as instruments of
torture are valuable witnesses to the methods efHbly Inquisition by which the
Catholic Church maintains itself on occasion) thagree with you. But if it is suggested
(and 1 am not supposing that you suggest thislatralt they are subjectively acceptable
as instruments for use in analysing being anduek,sare themselves subjectively :nip-
Mika, then | dissent. What | am not clear aboutvisat you mean when you say that a
reflecting logician sees "AB implies A" on reflexi@nd no error can arise beynud error
of description.

The trouble about discussing mind, | find fl heeger to discussions on this subject 'ha
me ¢ me') is that (a) they always ramify fantadlicand (b) one always finds that one has
not been talking about mind (either mono or ritmabut only about norna-rh po. The
com-mittee called Buddhaghosa Thera made a pamadist grave and fundamental error
in their Visuddhi Magga's 14th Chapter when thely aé to desctibe the liihhirinak-
khandho second, next to the Rirpokkhandlta, andrbefedone”, sainid and sankhOra
(that is why the description of the last two istbim there, because it is these two, not
viiinbna, that has been described second undemiméo and so there is nothing
intelligible left to say about them beyond mereeté@jon). This is quite contrary to the
Suttas, which never change the order for the véakon that it is only after you have
exhausted everything positive by the first fourt thibnirna remains (M. 140);" and that is
indescribable except on the basis of that due tctwih arises (M. 38), or on the basis of
nrima-rii pa (M. tool, which it is-not (in the moa¢ not-being-what-it-is-and-being-what-
it-is-not), and unlike the other four, it is thelprnfiniteness among thrm - see the 4
aruppas) And sa, phenomenologically it is the poegative ("purer” than the that
negation. Mesa simply, perhaps, because one fihds when everything has been
exhausted something scorns still left and nothiag be found. the. 4 aruppas are
Absolute Negatiow.). From this you may safely infleat | quite agree with your earlier
"glass-shelves" theory, with the reservation that iafinite hierarchy of infinitely
extensive glass shelves is (are) indistinguishfibla nothing except dialectically (what,
by the way, does signify mathematically, if anythit). This latter | regard as important.
For if the paficakkhandhat are assumed (upaditgaand if they are absolutely not
assumed there is no talking and no talked-abouher the assumption (consumption on
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the physical-material level) must, by its nature, & dialectical assumption. But since,
fundamentally all dialectic (which a in decision anxiety a fear a pain) is unpleasant,
one side of the basic dialectics has to be closede compulsively 50 in proportion to
their existential importance (the consumption afddeing one of the basic aspects), and
is closed unilaterally by 1600 and miff& The otls@te, being left open, then becomes the
object of faith, which, when pure, believes absiuit is not open to dialectic.

Here a further train of thought is. | find, waitirzg the station with steam up ready to
depart. Whereto? Let us see. You know my view ef lecessary organic relation of
deficiency in knowledge Waal truncated by ignorarazel so makes action (kamma) not
only possible but inescapable: Well, my train n@eras to be heading in the following
direction: Given faith's intimacy with ignoranceke this in the worst sense, if you like),
faith only functions well (as 'bonne foil) when @ed (perhaps the mythico-
psychological term for this would be "in the Uncoesis”, which, otherwise translated,
would mean "in overlooked behaviour patterns aangggthe Other" — but subjectively,
it means "in pure, unreflective action”, | thinBut in proportion as faith is brought up by
reflexion into full ignorance governed cognizanéeg; knowledge of the limited, I-
positional, kind that must accompany the basicatilf unbroken-up faith-ignorance
menage) it either dies and turns into honest dawht lives on as mauswaifee

| say "it dies and becomes doubt" because it isaaily verifiable fact that if one knows
On this way) that one is acting on faith alone, dhereby becomes inhibited
(simultaneous knowledge of this type is destructi’éaith) and the action collapses (e.
g., miracles 1?). or Ogden & Richards' "Centipedestage-fright or ordinary straight-
forward doubt, as, for example, one's first retdrapt at swimming, etc.) This, | take it,
is because action is only an aspect or a functiofaith- ignorance. (When action is
alalyzed into patiecascuntsppitda nirodha, sarldirdshes and ovine ceases). 'l he first
three paths are then necessarily patadoxical gmesent the opening of fundamental
dialectics, of which two recognizably basic ones @nsciousnestilunconscious—-ness and
being/non-being. It is these that indicate nitodha,take it. The sotapanna's
aveccappersiula as "confidence due to undergoidfiiganza-seuldhii) is thus properly
faith which is no more faith (h4 47) and owing is loss of a measure of ignorance, his
knowledge (fifirsa) is no more knowledge as the p@mopposite of ignorance.
Confidence and understanding (partia) are now looth and two until the Arahant's
revolution terminates the absurdity (see also M). 9he train of thought has now
stopped. Where are we now ? Where are the statime+boards ? What does it mean?

| think you are quite right to bring out the fahat the Buddha while giving definitions,

never gives a single definition as absolute, ahdeally basic ideas. like the sateitni are
most delicately balanced, too, in the matter ofatieg. If any single definition were

absolutely valid determinism must result, and thenbrahmacariya is possible for the
ending of suffering.

There are no absolute opposites. Complexity dehiespossibility of anything
arising alone, since an event is always compleanif thing or quality (is) discriminated
(as) the opposite of another, vac h will be assediavith other qualities that are not on-
mites, thus apparent-oppositeness is only paréahBps if a complete opposite is not an
impossibility, and %Tie found, something frightfubuld happen.
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What is said and thought about anything is alwajexion. Without reflexion
nothing comes to light. The moment | say 'l am ddihis’', | am reflecting, not ‘doing
this'.

Complementarity (a la Bob;), i. C. any descriptitimat claims complete
coherence is incomplete by omitting to deal witltoinerence. This appears in the
"complementarity- of wave/particle descriptionstbé percept-bodies called electrons,
and again in the ajjkatm-bahallitt aspects of thigexctively-experienced and objectively-
perceived body. Perhaps this principle shadowsyegeneralization, the more general,
the doter.

Continuity-discontinuity: There must be some retithfundamental tie between
the (as it sere) step- function of the Quantummpaad the converse continuity, the flow,
that is an undeniable experience (giddiness ande@uThe simile that comes to mind is
that of my walking up a down-going escalator: Iqaed by steps (my step-function or
guanta), which conforms to the shape of the flow,the steps flow against me and, as it
were, fuse my acts. By this means | have to stedlaw simultaneously to stay put.

THE ESSENTIAL RELATION
IN OBSERVING

(Fragment)

Preamble

The assertion is made here that the event of oibgeat its simplest must of necessity be
complex. Without comparison (confrontation) no aliaion could be said to have been
made at all. For (a) without simultaneous (as itenepatial’) confrontation of difference
in the observed ("This — not that") no observatimuld be said to happen at all since
there would be no way of distinguishing the allegbédervation from non-( observation;
and (b) without difference between observed anémies (observable by successive, as it
were, 'temporal' comparison as "difference in tbe nbserved™") no observation could be
happening either, since the alleged observer amtithe distinguished from the observed.
An "observed that is indistinguishable from the ‘uirserved" will be regarded as
unconstitutable as likewise an "observer with nsesbed”, an "observed with no
observers" and an "observer and observed indisthghle inter se".

A. The Division

41. Unless there is division between observer absemed, no difference can be
compared and no observation can take place.

2. Unless what is observed by the observer isfitheided (from what is not observed),
no comparison can be made (and without comparisdhe observed, no difference can
be found between the observed and not- observed).

3. The simplest, minimum, elementary division ire tbbserved can be called the
"affirmed/denied”, the "this/not that", "yes/no'in€e each counterpart excludes the other
(so regarded), they can be symbolized by the sigaad — . The two elements of the
observed, so divided | shall call adjacent k tcheatber), and observed as such.
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4. Division thus appears as a necessary factoe (gila non) of observation: division (a)
between observer and observed. and (b) in the wxelhe observer, so divided from
the observed, | shall call also adjacent (to theeoked), but unobserved. Since observer
and observed are also mutually exclusive (butmehé same way as the two divisions of
the observed) they can be respectively symbolized &nd |. Each is, in fact, 'o' in terms
of the other — the 'divided' and the 'undivided! amy equating ‘o' with the observer is an
arbitrary, if' convenient, decision of a choice,igthcannot be escaped if a statement is to
be made (it could be made conversely).

5. The observed, therefore, in order to be obsévatball, must appear to the potential
observer at least as a duality. (N. B.: a "potémiiserver without any observed" and an
"as-yet-unobserved observable" are convenienofistat this stage, but will vanish). The
two divisions of the observed | shall call the ednts of the observable, and these
together with the potential observer | shall dadl elements of observation.

6. The division in the observable allows the défgiation of "this/not-that" 2=, /—. The
division between the observer and the observald&pgessible either as the difference of
nature, namely, undividedness/ dividedness, oh@a®lbservability of the observable and
the unobservability of the observer: the obsenar cbserve the observable but cannot
observe himself. (The objection will be made thhittleis ‘observer-cum-observed' is
being observed by some other observer, e.g. theerwaf this paragraph. That is
legitimate, but it must wait for treatment till éxt(820).)

Here only a mental note need be made that in symibglthe observer by 'o' f have
intended to signify also an essential incompletenefich the unavoidable introduction
of the observer (with his comparing) brings autocadly with him. The description of
the situation is thus structurally (skeletally) Hyoleted" by the addition of "nothing" (the
observer = 0), but is nevertheless still incomplsilece it still "lacks nothing” (an
observer of the observer = 0XO0X .. ). the mere amification by
division/confrontation in the observed 'completething’ in this sense. The apposition o:
i is asymmetrical. Observation is originally asyntrioal.

B. The Constitution or the Observed as a field oity

7. The 'observable’ (+1; —1). which, to be so, nimestivided (82), is only constituted as
a unity when the confrontation of the divisionscisnstituted by the presence of the
observer ('0) in the Event of Observation (in vihiEvent also the potential observer is
constituted qua observer). This divided unity tlvosistituted | shall call the observed
field (+1 x-1)

8. But, for this constitution to be effective,stnecessary (sine qua non,) that the observer
should be unmistakably different by nature from tfserved (i. e. unobserved) and that
the two divisions of the observed should be unrkédily different by nature from each
other and, in a different way, from the observet &—I, 0). This can be stated, for
convenience, spatially as follows the constitutegality 4-<—>— cannot be so
constituted as a line (of two points) except fronmstandpoint not in the same line
(expressible as '0' in terms of that line). Thieédrity" of the observed field constituted
from outside

| shall call Rectangularity (the "Rectangularityaoétraight line™).

9. But in order that what is essentially differeémtthe Event of Observation may not
absolutely fly apart, it is also equally necesqaige qua non) that all three constituents
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of the Event have something in common to hind th&hat, in fact, is 'nothing’. The

'nothing’ that the divisions of the observed hawvedmmon is their not being the observer
(‘'o"), who while observing that they have 'nothiilg'’common with each other, has
‘nothing' in common with them. This state of beimgund together )) in the divided

observed field as a unity | shall call Conjunctivdjacency.

10. The constitutive power of the observer in higdihe observed from a (rectangular)
standpoint outside it (in virtue of which he is tmiag' in terms of it) | shall call
Disjunctive Adjacency.

11. The Event of Observation, with its three eletsieso minimally constituted (by
divisions and binding)

| shall call the Relation. (There is no relationless the two observed elements are
constituted as a unity by the third element, theeoker, who is 'nothing to them'.
Therefore Relation has a minimum of three elemsinis qua non).

12. That the three elements of the Relation 'hatkimg in common' makes it incorrect to
say that any one has an 'absolute opposite' wittkifRelation.

13. At this point | shall note that there are fpaissible confrontations (neither less nor
more) to be made by the observer in the obsenadd. fifhey can be symbolized as
follows:

+ X+, + X—, — X+, — X —.

These can be regarded as four unoriented pairs, "Biates of the observed field"
(spatially simultaneous). Their stated order — atep of simultaneous pattern not in
succession — is arbitrary (being only one of thesjflde permutations). But without this
arbitrariness no order can be stated. It is nosiptesto invert any of them since they (as
yet) lack the orientation between themselves thatldvmake any inversion observable
by comparison ( + x inverted is undistinguishabtenf 4- )< +1 not inverted).
"Change" and "alternative- lime not so far emergady "and" and "difference" have
emerged (space is implied, but not time). Obsaymats the Event (but not an event), has
now been constituted.

(The balance of the manuscript page has been laftkb(for addition?), with the
following pencilled note:)

Asymmetrical observer and observed are not "equiibaposite”.
C. Change in the Constituted Observed Field

14. But a calamity occurs. If this Event, so caligfconstituted is expressed symbolically
in the terms 1 took care to choose, it must appsafollows: (-1x +1) xo. (But, as

everyone knows, the result of that is 'o' How attstly sums must be wrong or else
there is No Event).

15. The sums are not wrong, and there is an EBaritthe act of the constitution of the
Event is also the act of its annihilation. Whileetth is, it seems, no constituting it
otherwise. the constitution automatically redude@hie Event) again to nothing. Now
‘nothing’ is V, and '0' is the observer. But theesker cannot be an observer without an
observed field. Consequently the act of annihitatisust be, cannot help being, an act of
reconstitution. And so on (in retrospect as, iemss also, in prospect). (This
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"reconstitution” horn '0' cannot be expressed itheraatical terms; for mathematically a
specific proposition, once reduced to zero by mlid@tion with 'o’ cannot be
resurrected). This .”..constitution/annihilatiomo@stitution ..." (can it be conceived as a
flow ?) I shall call Successive Adjacency. (Timevesl as space is now implied: and
what cannot happen in time X space ?).

16. This is another way of saying that "space withiame is impossible", since, by its
being observed, it is simultaneously asserted amied. Another decision is necessary.
And, consequently, it follows that time has no matof its own beyond that of the
division between and succession of adjacent space.

17. With simple constitution (up to 8 13 end) theservational Relation 1 have
described was only a generality, as The event, ramdalternative comparison was
possible. This could only he effected by anotheistin, namely, by the introduction of
succession 18 14) expressible as 'change or differén time'. By this means, the four
pairs (see § 13) become oriented with regard th e#teer. This has rectangularity to the
‘conjunctive adjacency' (8§ 9) since it is exprdesits o in terms of them.

18. The introduction of succession transforms teaegality of The Event into a
plurality of events, and adds to 'simultaneity’'oalalternativity, adds 'or' to ‘and'.
Consequently, while (in 847-12) only simultaneitgsapossible as, for instance, "yes/no"

(yes end no), now the alternative "yes", "no'. (eB0) is possible.

19. At this point the four confrontations earli¢ated as unoriented pairs (8§ 'a) can be
stated as successi-vely oriented pairs as follows:

+
1
v

+ <=+
+ <= |
== |

(The 'pairs' are now oriented, or, as it were, rghd.) But whereas earlier (§ 12) the
event was ‘fixed' arbitiaiily as to the order o€ tfour pairs though inversion made no
difference, now, while the order can be changedrsion makes a difference.

==
t

efc,

+ e+
+

Consequently any statement of an event must, fyrieean arbitrary instance of (one of
the permutations of) the Event. This arbitrary edaimwhich enters in as soon as the
division comes about (84) | shall call the dialecti

20. However, conversely, whenever any arbitraryresgion of the event is stated, the
structure of the Event necessitates certain corsegand excludes others. This | shall
call the logic.

The Dialectic and the Logic imply one another (tfeincide' and are 'at war', but they
are never 'congruent' and no 'final peace' is pleski ‘T he Dialectic is the 'if' (if this
statement of The Event is made) while the Logithis ‘then' (then it follows that the
pattern of orientation will be this, not that); kibe 'if' is arbitrary and 'precedes' the 'then'.
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arbitrariness (of mode) = the particular expmséwhich automatically excludes
the alternative)

element = the two parts of the observed, analiserver

adjacency = conjunctive adjacency of the twogafthe observed,
and disjunctive
adjacency of observer and observed

Relation = the triple relation between the dyaif the observed-

field and the observer

Event of Observation = the mutual interconstimtof observer and observed
Division = (rectangularity)

21. The four alternatives (§819) can be interchdnged, being oriented, can also he
turned upside down. With the constitution of theserved field (§87-13) the
confrontation of "and" takes place, while with @enihilation and reconstitution (fr 14)
the succession of "or" becomes possible. With tresibility of alternative confrontations
in Successive Observations the question arisesat'\WhSuccessive Observers ?' Now,
while the basic division in the observed field algads to its ramification in the presence
of the observer ('0’), no such ramification taklee@ in the observer, who is 'nothing’ and,
whatever is 'done to' nothing, may be— o, remaingl'shall leave aside for the moment
the proposition .61 = e.,). The consequence of igithat, in order to multiply the
observer | must describe him in bums of his obgkrsice no other way is possible, and
this would seem to be a fiction.

22. The observer does not appear in his obseredd ifi any way at all. which ‘lacks
nothing 7), which is why he is symbolized by 'o’hM he is everywhere, while he is
absolutely essential, he 'does not count' at dlietier he is one or many it is impossible
to tell except from the field or fields that areirze observed. But this anticipates.
Consequently, while his singularity or plurality ynee a matter for consideration in an
inquiry into his nature, in an inquiry into the aad of the observed he can be disregarded
(so long as | remember that there | learn nothipgua him). | shall therefore, for the
moment at least, put him in brackets (‘0") anddbigm (remembering, of course, that |
have forgotten him).

This is what all Objective Science claims to dod(arften forgets to do) and for which
admiration is commonly expected. (The results of thshall call “Solalterism” or the
‘Science of the Subject leaving himself out ofdakculations’). Since He counts for zero
in the observed, which is not observed without Himgcan easily be reintroduced. It is, of
course, the converse of the opposite procedureremesults are usually condemned
without trial as detestable and are commonly calgadipsism' or that of the 'madman
who has shut himself up in an impenetrable blockkbbu

See Aphorism 373:

Here the manuscript ends with a blank page carmyiiyg the chapter heading:
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E. The Ramification of the Observed

(The following text, obviously belonging to theepeding treatise was found in a
different file among the late Author's posthumoapgrs. The sheet was not paginated
and had no paragraphing linking it with the aboeatise )

Existence is an operation. Operation comes intagoeiith a leap, and at once extends
back to infinity and forward to infinity, yet witthe personal horizon that conceals both
infinities.

The necessity for the observed duality (-1- 1, tethe in relation with an observer (0), in
order to exist implies:

(i) that the observer (0) has perpendicularitthemobserved (+1, —1).
(ii) that spatially the observer has no status)(ordéerms of the observed (-1-1, —I),

(iii) that temporally the Observer (=0) is struetlly related to ( -= multiplied with =
added to) the observed (+1 and so spatially amtésl it by introducing change as
temporalization,

(iv) that existentially (consciously) that obserydraving annihilated the observed (=-4-1,
— t) must reconstitute it (he, the observer, carmast as o — cannot 'non-exist' —
except against the observed), immediately recomssit the observed (as thus
reconstitutable ‘a+( or Ti),

(v) in the reconstitution of the observable ( @) by the observer (0), a choice must he
exercised whether the observable is to he coredita this or that alternative (i.e. + or —
). N. B, the term "observable" refers to the jastihilated observed, neither more nor
less,

(vi) this unavoidable choice exercised in the retitution is arbitrary. Once exercised the
world is determined logically, but subject to imriezgd annihilation.

Motion is spatial (change is temporal)

Motion existentially establishes space. Changeteniilly establishes time. In space-
time, when no motion is observed there is no tiame, where no change is observed there
iS No space.

Just as motion is relative i.e. it is impossiblerr@ly existentially) to ascrice absolute
motion (or stationariness) to any body (accelenatiotroduces features other than
motion), so too change is relative, i.e. it is irspible to ascribe absolute change or
stability to any state. The "absolutely motionlessid the "absolutely unchanging"
(whether temporary or 'eternal’) depend as suckomsciousness functioning with the
unique "I". (The consequence seems to be thateledative.)
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